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St. Alphonsus wrote the ollowing little work in 1750;
but his infirmities and his many duties did not permit
him to publish it till the year 1758,

By a Nozena we mean the nine days that precede a
feast; the first day of the novena of Christmas is, there-
fore, the 16th of December,

These discourses may serve either for meditation or
for spiritual reading. After the discourses will be found
novenas of meditations and of prayers. There is also
added a list of the indulgences attached to this exer-
cise.~Eb.



THE MYSTERIES OF THE FAITH.

THE INCARNATION.

Disconrses for the Novena of Christmas.

DISCOURSE L
The Eternal Word is made Man.
Ignem veni mitteve in tervam ; et quid volo, nisi ut accendatur ?
“T am come to cast fire on the earth ; and what will I but that it be kindled ?"'—
Luke, xii. 49.

Tur Jews solemnized a day called by them dies 7gnis,'
the day of fire, in memory of the fire with which Nehe-
mias consumed the sacrifice, upon his return with his
countrymen from the captivity of Babylon. Even so,
and indeed with more reason, should Christmas-day be
called the day of fire, on which a God came as a little
child to cast the fire of love into the hearts of men.

1 came to cast fire on the earth: so spoke Jesus Christ;
and truly so it was. Before the coming of the Messias,
who loved God upon earth? Hardly was he known in a
nook of the world, that is, in Judea; and even there how
very few loved him when he came! As to the rest of
the world, some worshipped the sun, some the brutes,
some the very stones, and others again even viler crea-
tures still. But after the coming of Jesus Christ, the name
of God became everywhere known, and was loved by
many. Afterthe Redeemer wasborn, God was moreloved
by men in a few years than he had before been in the
lapse of four thousand years, since the creation of man.

V2 Mach. i. 18.
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It is a custom with many Christians to anticipate the
arrival of Christmas a considerable time beforehand by
fitting up in their homes a crib to represent the birth of
Jesus Christ; but few there are who think of preparing
their hearts, in order that the Infant Jesus may be born
in them, and there find his repose. Among these few,
however, we would be reckoned, in ovder that we too
may be made worthy to burn with that happy flame
which gives contentment to souls on this earth, and bliss
in heaven.

Let us consider on this first day how the Eternal
Word had no other end in becoming man than to inflame
us with his divine love. ILect usask light of Jesus Christ
and of his most holy Mother, and so let us begin.

L

Adam, our first parent, sins; ungrateful for the great
benefits conferred on him, he rebels against God, by a
violation of the precept given him not to eat of the for-
bidden fruit. On this account God is obliged to drive
him out of the earthly paradise in this world, and in the
world to come to deprive not only Adam, but all the
descendants of this rebellious creature, of the heavenly
and everlasting paradise which he had prepared for
them after this mortal life,

Behold, then, all mankind together condemned to a
life of pain and misery, and forever shut out from heav-
en. But hearken to God, who, as Isaias tells us in his
fifty-second chapter, would seem, after our manner of
understanding, to give vent to his affliction in lamecnta-
tions and wailings: And now what have I /ere, saith the
Lord, for My people is taken away gratis! *And now,”
says God, “what delight have I left in heaven, now that
[ have lost men, who were my delight?” My delights

1<“Et nunc, quid mihi est hic, dicit Dominus, quoniam ablatus est
populus meus gratis ?”—/Zsai. lii. 5.
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were to be with the children of men.! But how 1s this, O
Lord? Thou hast in heaven so many seraphim, so many
angels; and canst Thou thus take to heart having lost
men? Indeed, what need hast Thou of angels or of men
to fill up the sum of Thy happiness? Thou hast always
been, and Thou art in Thyself, most happy; what can
ever be wanting to Thy bliss, which is infinite? “ That
is all true,” says God; “but” (and these are the words
of Cardinal Hugo on the above text of Isaias)—‘“but,
losing man, I deem that I have nothing;* I consider that
I have lost all, since my delight was to be with men;
and now these men I have lost, and, poor hapless crea-
tures, they are doomed to live forever far away from
me.”

But liow can the Lord call men his delight? Yes, in-
deed, writes St. Thomas, God loves man just as if man
were his god, and as if without man he could not be
happy; “as if man were the god of God himself, and
without him he could not be happy.”® St. Gregory of
Nazianzen adds, moreover, that God, for the love he
bears to men, seems beside himself: “we are bold to say
it, God is out of himself by reason of his immense love;” *
so runs the proverb, “ Love puts the lover beside himself.”

“But no,” then said the Lord, “I will not lose man;
straightway let there be found a Redeemer who may
satisfy my justice in behalf of man, and so rescue him
from the hands of his enemies and from the eternal
death due to him.”

And here St. Bernard, in his contemplations on this
subject, imagines a struggle to ensue between the jus-

1+ Deliciz mez, esse cum filiis hominum.”—2rov. viii. 31.

? ““Non reputo aliquid me habere.”

3¢ Quasi homo Dei Deus esset, et sine ipso beatus esse non posset.”
—Opusc. 63, c. 7.

4 Audemus dicere quod Deus, pra magnitudine amoris, extra
se sit."—De Div. Nom. c. 4.
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tice and the mercy of God. Justice says: “I no longer
exist if Adam be not punished; I perish if Adam die
not.”' Mercy, on the other hand, says: “I am lost if
man be not pardoned; I perish if he does not obtain for-
giveness.”* In this contest the Lord decides, that in
order to deliver man, who was guilty of death, some in-
nocent one must die: “Let one die who is no debtor tc
death.”?

On earth, there was not one innocent. “Since, there-
fore,” says the Eternal Father, “amongst men there is
none who can satisfy My justice, let him come forward
who will go to redeem man.” The angels, the cheru-
bim, the seraphim, all are silent, not one replies; one
voice alone is heard, that of tlie Eternal Word, who
says, Lo, here am I ; send Me.*  “ Father,” says the only-
begotten Son, “ Thy majesty, being infinite, and having
been injured by man, cannot be fittingly satisfied by an
angel, who is purely a creature; and though ‘Thou
mightest accept of the satisfaction of an angel, reflect
that, in spite of so great benefits bestowed on man, in
spite of so many promises and threats, we have not yet
been able to gain his love, because he is not yet aware
of the love we bear him. If we would oblige him with-
out fail to love us, what better occasion can we find
than that, in order to redeem him, I, Thy Son, should go
upon earth, should there assume human flesh, and pay
by my death the penalty due by him. In this manner
Thy justice is fully satisfied, and at the same time man
is thoroughly convinced of our love!” “But think,”
answered the Heavenly Father—¢ think, O my Son, that
in taking upon Thyself the burden of man’s satisfaction,
Thou wilt have to lead a life full of sufferings!” “No

1 ¢ Perit, si Adam non moriatur.”

* *“ Perii, nisi misericordiam consequatur,”
* ““ Morialtur, qui nihil debeat morti.”—7n Annunt. B. M. s. 1.
4 ¢ Ecce ego, mitte me.”—/7sai. vi. 8.
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matter,” replied the Son: “ Lo, /ere am I, send AMe.”
“Think that Thou wilt have to be born in a cave, the
shelter of the beasts of the field; thence Thou must flee
into Egypt whilst still an infant, to escape the hands of
those very men who, even from Thy tenderest infancy,
will seek to take away Thy life.” ¢“It matters not: Zo,
here am I, send AMe.” ¢ Think that, on Thy return to
Palestine, Thou shalt there lead a life most arduous,
most despicable, passing Thy days as a simple boy in a
carpenter’s shop.”” ‘It matters not: Lo, /ere am I, send
Me.” “Think that when Thou goest forth to preach and
to manifest Thyself, Thou wilt have indeed a few, but
very few, to follow Thee; the greater part will despise
Thee and call Thee impostor, magician, fool, Samaritan;
and, finally, they will persecute Thee to such a pass that
they will make Thee die shamefully on a gibbet by dint
of torments.” “ No matter: Lo, here am I, send Me.”

The decree then being passed that the Divine Son
should be made man, and so become the Redeemer of
men, the Archangel Gabriel speeds on his way to Mary.
Mary accepts him for her Son: And the Word was made
JSeshr  And thus behold Jesus in the womb of Mary;
having now made his entry into the world in all humil-
ity and obedience, he says: “Since, O my Father, men
cannot make atonement to Thy offended justice by their
works and sacrifices, behold me, Thy Son, now clothed
in mortal flesh, behold me ready to give Thee in their
stead satisfaction with my sufferings and with my
death!” Wherefore when He cometh into the world He
saith : Sacrifice and oblation thou wouldst not ; but a body
Thou hast fitted to me. . . . Thensaid I, Behold, I come. . . .
1t is wrilten of Me that I should do Thy will.!

1 ““Et Verbum caro factum est.”—/okn, i. 14.

2 ““Ideo ingrediens mundum dicit: Hostiam et oblationem noluisti;
corpus autem aptasti mihi. . . . Tunc dixi: Ecce venio, . . . ut
faciam, Deus, voluntatem tuam.”—Z/¢4. x. 5.

2
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So, then, for us miserable worms, and to captivate our
love, has a God deigned to become man? Yes, itis a
matter of faith, as the Holy Church teaches us: For us
men, and for our salvation, fe came down from heaven . . .
and was made man.! Yes, indeed, so much has God done
in order to be loved by us.

Alexander the Great, after he had conquered Darius
and subdued Persia, wished to gain the affections of that
people, and so went about dressed in the Persian cos-
tume. In like manner would our God appear to act ; in
order to draw towards him the affections of men, he
clothed himself completely after the human fashion, and
appeared made man : in shape found as a man.® And by
this means he wished to make known the depth of the
love which he bore to man : ZVe grace of God our Saviour
hath appeared to all men.®

Man does not love me, would God seem to say, be-
cause he does not see me. I wish to make myself seen
by him and to converse with him, and so make myself
loved : He was seen upon earth, and conversed with men.'

The divine love for man was extreme, and so it had
been from all eternity : [ Zave loved thee with an everlast-
ing love, therefore have I drawn thee, taking pity on thee.® But
heretofore it had not appeared how great and inconceiv-
able it was. Then it truly appeared, when the Son of
God showed himself a little one in a stable on a bundle
of straw : The goodness and kindness of God our Saviour

1 ¢« Propter nos homines, et propter nostram salutem, descendit de
ceelis. . . . et homo factus est.”—Symb. Nic. et Const.

2 ¢‘Habitu inventus ut homo.”—2/%/. ii. 7.

8 ¢« Apparuit gratia Dei Salvatoris nostri omnibus hominibus.”—
Zi. i 11,

4 ““In terris visus est, et cum hominibus conversatus est.”—ZBaruck,
iii. 38.

5 ¢ In charitate perpetua dilexi te; ideo attraxi te, miserans.”—
Jer. xxxi. 3.
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appeared.’ The Greek text reads: Zhe singular love of
God towards men appeared. St. Bernard says that from
the beginning the world bhad seen the power of God in
the creation, and his wisdom in the government of the
world ; but only afterwards, in the Incarnation of the
Word, was seen liow great was his mercy.” Before God
was seen made man upon earth, men could not conceive an
idea of the divine goodness; therefore did he take
mortal flesh, that, appearing as man, he might make plain
to men the greatness of his benignity.*

And in what manner could the Lord better display to
thankless man his goodness and his love ? Man, by de-
spising God, says St. Fulgentius, put himself aloof from
God forever ; but as man was unable to return to God,
God came in search of him on earth. And St. Augus-
tine had already said as much : “Because we could not
go to the Mediator, he condescended to come to us.”®

£ will draw them with the cords of Adam, with the bands
of love® Men allow themselves to be drawn by love ;
the tokens of affection shown to them are a sort of chain
which binds them, and in a manner forces them to love
those who love them. For this end the Eternal Word
chose to become man, todraw to himself by such apledge

! ¢ Benignitas et humanitas apparuit Salvatoris nostri Dei.”— 77z,
iii. 4.

2 ¢« Apparuerat ante potentia in rerum creatione ; apparebat sapi-
entia in earum gubernatione ; sed benignitas misericordize maxime
apparuit in humanitate.”—Z» Nat. D. s. 1.

3 - Priusquam appareret humanitas, latebat benignitas. Sed, unde
tanta agnosci poterat? Venit in carne, ut, apparente humanitate,
benignitas agnosceretur.”—/7n Lpiph. s. 1.

4 ““Homo, Deum contemnens, a Deo discessit; Deus, hominem
diligens, ad homines venit.”—S. de Dupl. Nat. Chr.

5 “ Quia ad medicum venire non poteramus, ipse ad nos venire dig-
natus est,”’—Sernm. 88, £. B.

6 ““In funiculis Adam traham eos, in vinculis charitatis,”— Osee,
xi. 4.
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of affection (a stronger than which could not possibly be
found) the love of men: “God was made man, that God
might be more familiarly loved by man.” ' It seems that
our Redeemer wished to signify this very thing to a de-
vout Franciscan called Father Francis of St, James, as is
related in the Franciscan Diary for the 15th of Decem-
ber. Jesus frequently appeared to him as a lovely infant ;
but the holy friar longing in his fervor to hold him in
his arms, the sweet child always fled away ; wherefore
the servant of God lovingly complained of these de-
partures. One day the divine Child again appeared to
him ; but how? He came with golden chains in his
hands, to give him to understand that now he came to
make him his prisoner, and to be himself imprisoned by
him, nevermore to be separated. Francis, emboldened
at this, fastened the chains to the foot of the Infant, and
bound him round his heart; and, in good truth, from
that time forward it seemed to him as if he saw the be-
loved Child in the prison of his heart made a perpetual
prisoner. That which Jesus did with this his servant on
this occasion, he really has done with all men when he
was made man ; he wished with such a prodigy of love
to be, as it were, enchained by us, and at the same time
to enchain our hearts by obliging them to love him, ac-
cording to the prophecy of Osee : 7 will draw them with
the cords of Adam, with the bands of love?

In divers ways, says St. Leo, lad God already bene-
fited man ; but in no way has he more clearly exhibited
the excess of his bounty than in sending him a Re-
deemer to teach him the way of salvation, and to pro-
cure for him the life of grace. “The goodness of God
has imparted gifts to the liuman race in various ways ;

! “Deus homo factus est, ut familiarius ab homine diligeretur,”—
Mise. 1. i. tit. 87.

2 ““In funiculis Adam traham eos, in vinculis charitatis.”—QOsee,
Xi. 4.



The Eternal Word is made Man. 21

but it surpassed the ordinary bounds of its abundant
kindness when, in Christ, mercy itself came down to
those who were in sin, truth to those wandering out of
the way, and life to those who were dead.”’

St. Thomas asks why the Incarnation of the Word is
called the work of the Holy Ghost : And was incarnate by
the Holy Ghost! 1t is certain that all God’s works, styled
by theologians opera ad extra, or external works, are the
works of all the three divine Persons. And why, there-
fore, should the Incarnation be attributed solely to the
Person of the Holy Ghost ? The chief reason which the
Angelic Doctor assigns for it is because all the works of
divine love are attributed to the Holy Ghost, who is the
substantial love of the Father and of the Son ; and the
work of the Incarnation was purely the effect of the sur-
passing love which God bears to man : “ But this pro-
ceeded from the very great love of God, that the Son of
God should assume flesh to himself in the womb of the
Virgin.”* And this the prophet would signify when he
says, God will come from the south ;* that is, observes the
Abbot Rupert, *“ From the great charity of God, he has
shone upon us.”® For this purpose, again writes St.
Augustine, the Eternal Word came upon earth, to make
known to man how dearly God loved him.” And St.
Laurence Justinian : “In no instance has he so clearly

! <“Diversis modis humano generi Bonitas Divina munera imper-
tiit ; sed abundantiam solitze benignitatis excessit, quando in Christo
ipsa ad peccatores Misericodia, ad errantes Veritas, ad mortuos Vita
descendit.”—2De Nat. s. 4.

2 «¢ Et incarnatus est de Spiritu Sancto.”

3 ¢«“ Hoc autem ex maximo Dei amore provenit, ut Filius Dei car-
nem sibi assumeret in utero Virginis.”"—P. 3, q. 32, a. 1.

4 ““Deus ab austro veniet.”"—Huab. iii. 3.

5 ¢ A magna charitate Dei in nos effulsit.”

6 ¢« Maxime propterea Christus advenit, ut cognosceret homo quan-
tum eum diligat Deus.”—2De catech. rud. c. 4.
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manifested his amiable charity to men as when God was
made man.,”!

But what still more evinces the depth of the divine
love towards the human race is, that the Son of God
should come in search of him, whilst man was fleeing
away from him. This the Apostle declares in these
words, Nowhere doth He take hold of the angels; but of the
seed of Abrakam He taketh hold? On which St. John
Chrysostom thus comments: “ He says not, he received,
but he seized hold of ; from the figure of those who are
in pursuit of fugitives, that they may effect their cap-
ture.”* Thus God came from heaven to arrest, as it
were, ungrateful man in his flight from him. It is as if
he had said, “O man! behold, it is nothing but the love
of thee that has brought me on earth to seek after thee.
Why wilt thou flee from me? Stay with me, love me;
do not avoid me, for I greatly love thee,”

God came, then, to seck lost man ; and that man might
the more easily comprehend the love of this his God for
him, and might surrender his love in return to one who
so deeply loved him, he willed, the first time of his ap-
pearance under a visible form, to shcw himself asa ten-
der infant, laid upon straw. “QO blessed straw, fairer
than roses or lilies,” exclaims St, Peter Chrysologus,
“what favored land produced you? Oh, what an en-
viable Jot is yours, to serve as a bed for the King of
Heaven! But, alas!” continues the saint, “alas ! vou
are but cold for Jesus; for vou know not how to warm
him in that damp cavern, where heis now shivering with

! ““In nullo sic amabilem suam hominibus patefecit charitatem,
sicut cum Deus homo factus est.”—2D¢ Casto Conn. c. 23,

? ““ Nusquam enim Angelos apprehendit, sed semen Abrahze appre-
hendit.”—77:4. ii. 16.

& ““Non dixit : Suscepit,—sed : Apprehendit ;—ex metaphora in-
sequentium eos qui aversi sunt, ut fugientes apprehendere valeant.”—
In Heb, hom. s.
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cold ; but you are fire and flames for us, since you sup-
ply us with a flame of love which rivers of water shall
never quench.

It was not enough, says St. Augustine, for the divine
love to have made us to his own image in creating the
first man Adam ; but he must also himself be made to our
image in redeeming us.® Adam partook of the forbid-
den fruit, beguiled by the serpent, which suggested to
Eve that if she ate of that fruit she should become like
to God, acquiring the knowledge of good and evil ; and
therefore the Lord then said, Behold, Adam is become one
of us.* God said this ironically, and to upbraid Adam
for his rash presumption ; but after the Incarnation of
the Word we can truly say, ¢ Behold, God is become like
one of us.”*

“Look, then, O man,” exclaims St. Augustine, “thy
God is made thy brother;”® thy God is made like thee,
a son of Adam, as thou art: he has put on thy selfsame
flesh, has made himself passible, liable to suffer and to
die as thou art. He could have assumed the nature of
an angel ; but no, he would take on himself thy very
flesh, that thus he might give satisfaction to God with
the very same flesh (though sinless) of Adam the sinner.
And he even gloried in this, oftentimes styling himself
the Son of man ; hence we have every right to call him
our brother.

It was an immeasurably greater humiliation for God to
become man than if all the princes of the earth, than if

1

1 ¢¢Q felices paleas, rosis et liliis pulchriores ! qua vos genuit tel-
lus? Non palearum momentaneum, sed perpetuum vos suppeditatis
incendium, quod nulla flumina exstinguent.”

2 ¢ In primo homine, fecit nos Deus ad imaginem suam; in hac die,
factus est ad imaginem nostram.”—Serm. 119, £. B. app.

3 «“ Ecce Adam quasi unus ex nobis factus est.”—Gen. iii. 22.

4 «De cetero dicemus veraciter, quia Deus factus est quasi unus ex
nobis."—De Emman. 1. 1, c. 19.

5 ““ Deus tuus factus est frater tuus.”
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all the angels and saints of heaven, with the divine
Mother Lerself, had been turned into a blade of grass, or
into a handful of clay ; ves, for grass, clay, princes, an-
gels, saints, are all creatures ; but between the creature
and God there is an infinite difference. Ah, exclaims
St. Bernard, the more a God has humbled himself for us
in becoming man, so much the more has he made his
goodness known to us : “ The smaller he has become by
humility, the greater he has made himself in bounty.” !
But the love which Jesus Christ bears to us, cries out the
Apostle, irresistibly urges and impels us to love him :
The charity of Christ presseth us.”

O God ! did not faith assure us of it, who could ever
believe that a God, for love for such a worm as man is,
should himself become a worm like him? A devout au-
thor says, Suppose, by chance, that, passing on your way,
you should have crushed to death a worm in your path;
and then some one, observing your compassion for the
poor reptile, should say to you, Well, now, if you would
restore that dead worm to life, you must first vourself
become a worm like it, and then must shed all your
blood, and make a bath of it in which to wash the worm,
and so it shall revive; what would voureply ? Certainly
you would say, And what matters it to me whether the
worm be alive or dead, if I should bhave to purchase its
life by my own death? And much more would you say
so if it was not an inoffensive worm, but an ungrateful
asp, which, in return for all your benefits, had made an
attempt upon your life.  But even should vour love for
that reptile reach so far as to induce you to suffer death
in order to restore it to life, what would men say then?
And what would not that serpent do for you, whose death
had saved it, supposing it were capable of reason? But

! ““Quanto minorem se fecit in humilitate, tanto majorem exhibuit
in bonitate.”—7u Fpiph. s. 1.

* ** Charitas Christi urget nos.”—2 Cor. v. 14.
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this much has Jesus Christ done for you, most vile
worm; and you, with the blackest ingratitude, have
tried oftentimes to take away his life; and your sins
would have done so, were Jesus liable to die any more.
How much viler are you in the sight of God than is a
worm in your own sight ! What difference would it make
to God had you remained dead and forever reprobate in
your sins, as you well deserved ? Nevertheless, this God
had such a love for you that, to release you from eternal
death, he first became a worm like you; and then, to save
you, would lavish upon you his heart’s blood, even to the
last drop, and endure the death which you had justly
deserved.

Yes, all this is of faith: Awud the Word was made flesh.!
He hath loved us, and washed us from our sins in His own
blood? The Holy Church declares herself to be filled
with terror at the idea of the work of redemption: /7 con-
sidered Thy work, and was afraid’ And this the prophet
said of old: O Lord, I have heard Thy hearing, and was
afraid. . . . Thou wentest Sforth for the salvation of T hy
people; for salvation with Thy Christ?

Hence St. Thomas terms the mystery of the Incarna-
tion the miracle of miracles;® a miracle above all com-
prehension, in which God showed how powerful was his
love towards men, which of God made him man, of
Creator a creature.® The Creator, says St. Peter Dami-
an, springs from the creature, of Lord it made him ser-
vant, of impassible subject to sufferings and to death:
He hath showed might in His arm.” St. Peter of Alcan-

1 +¢ Et Verbum caro factum est.”— Fo/u, i. 14.

2« Dilexit nos, et lavit nos . . . in sanguine suo.'—dpoc. i. 5.
8 < Consideravi opera tua, et expavi.”—Of. Circunc. resp. 6.
4 «“Domine, audivi auditionem tuam, et timui. . . . Egressus es

in salutem populi tui, in salutem cum Christo tuo.”"—/7ab. iii. 2. 13.
5 ¢ Miraculum miraculorum.”—2¢ of. q. 6, a. 2, ad 9.
§ «* Creator oritur ex creatura.”’—/n Nat. B. V.s. 2.

"

"+« Fecit potentiam in brachio suo.”—Luke, i. 51.
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tara, one day hearing the Gospel sung which is appointed
for the third Mass on Christmas-night—/7% #the beginning
was the Word—in reflecting on this mystery became so
inflamed with divine love that, in a state of ecstasy, he
was borne a considerable space through the air to the
foot of the Blesse1 Sacrament. And St. Augustine says
that his soul could feast forever on the contemplation of
the exalted goodness of God, manifested to us in the
work of human redemption.” For this reason it was
that the Lord sent this saint, on account of his fervent
devotion to this mystery, to inscribe these words on the
heart of St. Mary Magdalene of Pazzi: And the IWord
was made flesh.
11

Whosoever loves, has no other end in loving but to be
loved again. God, then, having so dearly loved us, seeks
nothing else from us, as St. Bernard remarks, but our
love: “When God loves, he desires nothing else than to
be loved.”* Wherefore, he goes on with this admonition
to each one of us: “IIe has made known his love, that
he may experience thine.”* O man, whoever thou art,
thou hast witnessed the love which God has borne thee
in becoming man, in suffering and dying for thee; how
long shall it be before God shall know by experience
and by deeds the love thou bearest him? Ah! truly
every man at the sight of a God clothed in flesh, and
choosing to lead a life of such durance, and to suffer a
death of such ignominy, ought to be enkindled with love
towards a God so loving. Ok that Thou wouldst rend the
heavens and wouldst come down: the mountains would melt
away at Thy presence, . . . the waters would burn with Jire?

! ““Non satiabar considerare altitudinem consilii tui super salutem
generis humani.”—Conf. 1. g, c. 6.

? ¢ Cum amat Deus, non aliud vult quam amari.”—/7n Cant. s. 83.

* ““ Notam fecit dilectionem suam ; experiatur et tuam.”—De Agqued.

1 “Utinam dirumperes ccelos et descenderes! a facie tua montes
defluerent . . . aquz arderent igni.”’—7sai., Ixiv. 1.
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Oh that Thou wouldst deign, my God (thus cried out
the prophet before the arrival of the Divine Word upon
earth), to leave the heavens, and descend here to become
man amongst us ! Ah, then, on beholding Thee like one
of themselves, the mountains would melt away; men
would surmount all obstacles, remove all difficulties, in
observing Thy laws and Thy counsels; the waters would
burn with fire! Oh, surely Thou wouldst enkindle such
a furnace in the lluman heart that even the most frozen
souls must catch the flame of Thy blessed love! And,
in fact, after the Incarnation of the Son of God, how
brilliantly has the fire of divine love shone to many lov-
ing souls ! And it may be indeed asserted, without fear
of contradiction, God was more beloved in one century
after the coming of Jesus Christ than in the entire forty
preceding centuries. How many youths, how many of
the nobly born, and how many monarchs even, have left
wealth, honors, and their very kingdoms, to seck the
desert or the cloister, that there, in poverty and obscure
seclusion, they might the more unreservedly give them-
selves up to the love of this their Saviour! How many
martyrs have gone rejoicing and making merry on their
way to torments and to death ! How many tender young
virgins have refused the proffered hands of the great
ones of this world, in order to go and die for Jesus Christ,
and so repay in some measure the affection of a God
who stooped down to become incarnate and to die for
jove of them!

Yes, all this is most true; but now comes a tale for
tears. Has this been the case with all men? Have all
sought thus to correspond with this immense love of
Jesus Christ? Alas, my God, the greater part have
combined to repay him with nothing but ingratitude !
And you also, my brother, tell me, what sort of return
have you made up to this time for the love your God
has borne you? Have you always shown yourself thank-
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ful?  THave you ever seriously reflected what those
words mean, a God to be made man, and to die for
thee?

A certain man, while one day attending Mass without
devotion, as too many do, at these concluding words of
the last Gospel, And the Word was made flesh,' made no
external act of reverence; at the same instant a devil
struck him a severe blow, saying, “Thankless wretch !
thou hearest that a God was made man -for thee, and
dost thou not even deign to bend the knee ? Oh, if God
had done the like for me, I should be eternally occupied
in thanking him !”

Tell me, O Christian ! what more could Jesus Christ
have done to win thy love ? If the Son of God had en-
gaged to rescue from death his own Father, what lower
humiliation could he stoop to than to assume human
flesh, and lay down his life in sacrifice for his salvation ?
Nay, I'say more; had Jesus Christ been a mere man, instead
of one of the divine Persons, and had wished to gain by
some token of affection the love of his God, what more
could he have done than he has done for thee? If a
servant of thine had given for thy love his very life-blood,
would he not have riveted thy heart to him, and obliged
thee to love him in mere gratitude? And how comes it,
then, that Jesus Christ, though he has laid down his life
for thee, has still failed to win thy love ?

Alas! men hold in contempt the divine love, because
they do not, or, rather let us say, because they will not,
understand what a treasure it is to enjoy divine grace,
which, according to the Wise Man, is an infinite treasure:
An infinite treasure to men, which they that use become the
Jriends of God* Men appreciate the good graces of a

' ““Et Verbum caro factum est.”—/ozn, i. 14.
? ““ Infinitus enim thesaurus est hominibus; quo qui usi sunt, parti-
cipes facti sunt amicitiz Dei.”— I77sd. vii. Tk,
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prince, of a prelate, of a nobleman, of a man of letters,
and even of a vile animal; and yet these same persons
set no store by the grace of God,—but renounce it for
mere smoke, for a brutal gratification, for a handful of
earth, for a whim, for nothing. ;

What sayest thou, my dear brother? Dost thou wish
still to be ranked among these ungrateful ones ? For, if
thou dost not wish for God, says St. Augustine, if thou
canst meet with something better than God: “Desire
something better, if thou dost deserve something better.”!
Go, find thyself a prince more courteous, a master, a
brother, a friend more amiable, and who has shown thee
a deeper love. Go, seek for thyself one who is better
qualified than God to make thee happy in the present
life and in the life to come.

Whoever loves God has nothing to fear, and God can-
not help loving in return one who loves him: 7 /ove those
who love me.*  And what shall he be afraid of who is the
beloved of God ? ZThe Lord is my light and my salvation,
whom shall I fear?®. So said David, and so said the sis-
ters of Lazarus to our Blessed Lord: e whom thou lovest is
sickt It was enough for them to know that Jesus Christ
loved their brother, to convince them that he would do
everything for his recovery.

But how, on the contrary, can God love those who
despise his love? Come, then, let us once for dll make
the resolution to give the tribute of our love to a God
wlo has so sincerely loved us. And let us continually
beseech him to grant us the precious gift of his holy
love. St. Francis de Sales says that this grace of loving
God was the grace for which we ought to ask God

1t ¢« Aliud desidera, si melius inveneris.”—7n Ps. 26 enarr. 2.

2 ¢« Ego diligentes me diligo.”—Prov. viii. 17.

3 “Dominus illuminatio mea et salus mea; quem timebo?"—2°s.
XXVi. I.

4+ “ Quem amas, infirmatur.”— okn, xi 3.
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more than for any other; because with divine love all
good comes to a soul: A/ good things come fogether with
fer.t  This made St. Augustine say, ‘“Love, and do
whatever you like.”” Whoever loves a person avoids
everything that may offend him, and always seeks what
may give him most pleasure. Thus is it with one who
really loves God; he can never deliberately do anything
to offend him, but he studies in every possible manner
to please him.

And in order the more quickly and the more surely to
obtain this gift of divine love, let us have recourse to
the foremost of God's lovers—I mean, to Mary his
Mother, who was so inflamed with his holy love that the
devils, as St. Bonaventure assures us, had not the bold-
ness even to tempt her: “ They were scared away by her
burning charity, so that they dared not approach her,”*®
And Richard adds that even the seraphim themselves
might descend from their lofty throne in heaven to take
a lesson in love from the heart of Mary.* And because,
continues St, Bonaventure, the heart of Mary was a com-
plete furnace of divine love, therefore all who love this
Blessed Mother, and address themselves to her, will be
inflamed by her with the same love; she will make them
resemble herself.’

If we wish to add to this discourse some example about the Infant
Jesus, we may select one of those related at the end on page 164.

! ““Venerunt . . . omnia bona pariter cum illa.”— Wisd. vii. 11.

2 ¢“ Ama, et fac quod vis.”

$ ¢ A sua inflammatissima charitate deemones pellebantur, in tantum
quod non erant ausi illi appropinquare.”—270 Fest. V. M. s. 4, a. 3,
c. 2.

4 *“Seraphim e ceelo descendere poterant, ut amorem discerent in
corde Virginis.”

® ““Quia tota ardens fuit, omnes se amantes eamque tangentes in-
cendit (et sibi assimilat).”—2De B, V. M. s, 1.
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Affections and Prayers.

Let us say with St. Augustine, “ O fire, ever burning, inflame
me.”! O Word Incarnate, Thou wert made man to enkindle
divine love in our hearts : and how couldst Thou have met with
such a want of gratitude in the hearts of men? Thou hast
spared nothing to induce them to love Thee; Thou hast even
gone so far as to give Thy blood and Thy life for them: and
how, then, can men still remain so ungrateful? Do they, per-
chance, not know it? Yes, they know it, and they believe that
for them Thou hast come down from heaven to put on mortal
flesh, and to load Thyself with our miseries; they know that
for their love Thou hast led a painful life, and embraced an
ignominious death; and how, then, can they live forgetful of
Thee? They love relatives, friends; they love even animals:
if from them they receive any token of good-will, they are anx-
jous to repay it; and yet towards Thee alone are they so loveless
and ungrateful. But, alas!in accusing them, I am my own ac-
cuser : I who have treated Thee worse than any one else. But
Thy goodness encourages me, which [ feel has borne with me so
long, in order at length to pardon me, and to inflame me with
Thy love, provided I will but repent and love Thee. Indeed,
my God, I do wish to repent; and I grieve with my whole soul
for having offended Thee; I wish to love Thee with my whole
heart. 1 am well aware, my Redeemer, that my heart is no
longer worthy of Thy acceptance, since it has forsaken Thee for
the love of creatures; but, at the same time, I see that Thou art
willing to have it, and with my entire will I dedicate it and pre-
sent it to Thee. Inflame it, then, wholly with Thy divine love,
and grant that from this day forward it may never love any
other but Thee, O infinite Goodness ! worthy of an infinite love.
I love Thee, my Jesus; I love Thee, O sovereign Good! I love
Thee, O only Love of my soul !

O Mary my Mother, thou who art the mother of fair love,’
do thou obtain for me this grace to love my God; I Lope it of
thee.

1 <O Ignis qui semper ardes! accende me.”—Soli/, an. ad D. c. 34.
¢ ¢ Mater pulchrz dilectionis.”—Zcc/us. xxiv. 24.
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DISCOURSE 1II.
The Eternal Word being Great becomes Little.

Parvulus natus est nobis, ¢t Filius datus est nobis.

‘* A child is born to us, and a son is given to us.”’—/Zs. ix, 6.

Plato said that Love is the loadstone of love.! Hence
comes the common proverb, as St. John Chrysostom re-
marks: “If you wish to be loved, love,”* for certainly
there is no more effectual means to secure for one’s self
the affections of another than to love him, and to make
him aware that he is loved.

But, my Jesus, this rule, this proverb, holds good for
others, holds good forall, but not for Thee. Menare grate-
ful toall, but not to Thee. Thou artataloss what further
to do, to show men the love Thou bearest them; Thou
hast positively nothing more to do, to allure the affec-
tions of men ; yet, in point of fact, how many are there
among mankind who love Thee? Alas! the greatest
number, we may say, nearly all, not only do not love
Thee, but they offend Thee and despise Thee.

And shall we stand in the ranks of these heartless
wretches? God has not earned this at our hands ; that
God, so good, so tender of us, who, being great, and of
infinite greatness, has thought fit to make himself little
in order to be loved by us. Let us seek light from Jesus
and Mary.

I

To compass the idea of the immense love of God to
men in becoming himself a man and a feeble child for our
love, it would be necessary to comprehend his greatness,
But what mind of man or angel can conceive the great-
ness of God, which is indeed infinite ?

! ¢“Magnes amoris, amor.”
% ““Si vis amari, ama.”-—AdJ pop. Ant. hom. 15.



The Eternal Word becomes Little. 33

St. Ambrose says that to say God is greater than the
heavens, than all kings, all saints, all angels, is to do an
injury to God; just as it would be an injury to a prince
to say that he was greater than a blade of grass, or a
small fly. God is greatness itself, and all greatness to-
gether is but the smallest atom of the greatness of God.

David, contemplating the divine greatness, and seeing
that he could not and never would be able to compre-
hend it, could only say, O Zord, who is like to Thee?' O
Lord, what greatness shall ever be found like to Thine?
And lhow in truth should David ever be able to compre-
liend it, since his understanding was but finite, and God’s
greatness infinite? Great is the Lord, and greatly fo be
praised; and of His greatness there is no end.” Do [ not fill
heaven and earth, saith the Lord.’ Thus all of us,according
to our mode of understanding, are nothing but so many
miserable little fishes, living in this immense ocean of
the essence of God: Zn Him we live, move, and be.*

What are we, then, in respect to God? And what are
all men, all monarchs of earth, and even all saints and
all angels of heaven, confronted with the infinite great-
ness of God? We are all like or even smaller than a
grain of sand in comparison with the rest of the earth:
Behold, says the prophet Isaias, the Gentiles are as a drop
of a bucket,and are counted as the smallest grain of a balance;
behold, the islands are as little dust. . . . All nations are be-
Sore Him as if they had no being at all®

Now this God, so great, has become a little infant; and

* ¢¢Domine, quis similis tibi ?""—/Ps. xxxiv. 10.

2 ** Magnus Dominus, et laudabilis nimis; et magnitudinis ejus non
est finis.”—Ps. cxliv. 3.

* ““Numgquid non ccelum et terram ego impleo ?”"—/er. xxiii. 24.

4 ““In ipso enim vivimus, et movemur, et sumus.”—.c#s, Xvii, 28.
® ““Ecce gentes quasi stilla situlz, et quasi momentum statere,
reputate sunt; ecce insulae quasi pulvis exiguus. ‘Omnes gentes,
quasi non sint, sic sunt coram eo.”—/Zsa. x1. 15-17.

3



34 Discourses for the Novena of Christmas.

for whom ? A child is born to us:' for us he is born.
And wherefore? St. Ambrose gives us the answer: “ He
is a little one, that you might be a perfect man; he is
bound in swaddling-clothes, that you might be unbound
from the fetters of death; he is on earth, that you might
be in heaven.”*

Behold, then, the Immensity become an infant, whom
the heavens cannot contain: see him imprisoned in poor
rags, and laid in a narrow vile manger on a bundle of
straw, which was at once his only bed and pitlow. “&ze,”
says St. Bernard—*see power is ruled, wisdom instructed,
virtue sustained. God taking milk and weeping, but
comforting the afflicted!”® A God Almighty so tightly
wrapped inswathing-bands that he cannotstir! A God
who knows all things, made mute and speechless! A
God who rules heaven and earth needing to be carried
in the arms! A God who feeds all men and animals,
himself having need of a little milk to support him! A
God who consoles the afflicted, and is the joy of para-
dise, himself weeps and moans and has to be comforted
by another !

In fine, St. Paul says that the Son of God, coming
on earth, emptied Himself.* He annihilated himself, so to
say. And why? To save man and to be loved by man.
““Where Thou didst empty Thyself,” says St. Bernard,
‘“there did mercy, there did charity, more brilliantly ap-
pear.”® Yes, my dear Redeemer, in proportion as Thy

! ““ Parvulus natus est nobis.”

? ““Ille parvulus, ut vir possis esse perfectus; ille involutus pannis,
ut tu mortis laqueis absolutus sis; ille in terris, ut tuin ccelis.”—/7n.
Luc, 2.

3 ““Videas potentiam regi, sapientiam instrui, virtutem sustentari;
Deum lactentem et vagientem, sed miseros consolantem.”—JZDe¢
Laud. V. M. kom. 2.

4 ¢ Semetipsum exinanivit.”—24:7. ii. 7.

® ““Ubi te exinanivisti, ibi pietas magis emicuit, ibi charitas plus
effulsit.”—Zn Cant. s. 4s.
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abasement was great in becoming man and in being born
an infant, so were Thy mercy and love shown to be
greater towards us, and this with a view to win over our
hearts to Thyself.

The Jews, although by so many signs and wonders
they had a certain knowledge of the true God, were not,
however, satisfied; they wished to behold him face to
face. God found means to comply even with this desire
of men; he became man, to make himself visible to them.
“ Knowing,” says St. Peter Chrysologus, “ that mortals
felt an anguish of desire to see him, God chose this
method of making himself visible to them.”' And to
render himself still more attractive in our eyes, he would
make his first appearance as a little child, that in this
guise he might be the more charming and irresistible; he
showed himself an infant, that he might make himself
the more acceptable in our eyes, says the same St.
Chrysologus.” “ Yes,” adds St. Cyril of Alexandria, “he
abased himself to the humble condition of a little child
in order to make himself more agreeable to our hearts.”
“For our advantage was this emptying made.”® For
this indeed was the form most suitable to win our love.

The prophet Ezechiel rightly exclaimed that the time
of Thy coming on earth, O Incarnate Word, should be
a time of love, the season of lovers: Bekold, Thy time
was the time of lovers.' And what object had God in lov-
ing us thus ardently, and in giving us so clear proofs of
his love, other than that we might love him? “God
loves only in order to be loved,” ® says St. Bernard. God
himself had already said as much: A4nd now, O Israel, what

1 ¢Sciens Deus visendi se desiderio cruciari mortales, unde se
visibilem faceret, hoc elegit.”—Sernmz. 147.

? ¢ Se parvulum exhibuit, ut seipsum faceret gratum.”

# ¢ Exinanitio facta ad usum nostrum.”

4 *“ Ecce tempus tuum, tempus amantium.”— Zzeck. xvi. 8.

® ““ Non ad aliud amat Deus, nisi ut ametur.”—7» Cant. s. 83.
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docs the Lord thy God requive of thee, but that thoun fear and
love Him?'

In order to force us to love him God would not com-
mission others, but chose to come himself in person to
be made man and to redeem us. St. John Chrysostom
makes a beautiful reflection on these words of the
apostle: For nowhere doth He take hold of the angels, but
of the seed of Abraham He taketh hold.* Why, asks the
saint, did he not say received, but rather apprehended?’
Why did not St. Paul simply say that God assumed hu-
man flesh? Why would he affirm with marked emphasis
that he took it, as it were, by force, according to the strict
mearing of the word apprehend? Ile answers that he
spoke thus, making use of the metaphor of those who
give chase to the flying.* By this he would convey the
idea that God already longed to be loved by man, but
man turned his back upon him, and cared not even to
know of his love; therefore God came from heaven, and
took human flesh, to make himself known in this way,
and to make himself loved, as it were, by force by ungrate-
ful man, who fled from him,

For this, then, did the Eternal Word become man; for
this e, moreover, became an infant. He could, indeed,
have appeared upon this earth a full-grown man, as the
first man Adam appeared. No, the Son of God wished
to present himself under the form of a sweet little child,
that thus he might the more readily and the more forci-
bly draw to himself the love of man. Little children of
themselves are loved at once, and to see them and to
love them is the same thing. With this view, says St.

1 ““Et nunc, Israel! quid Dominus Deus tuus petit a te, nisi ut
timeas . . . et diligas eum ?"—Deut. x, 12.

? ““Nusquam enim Angelos apprehendit, sed semen Abrahz appre-
hendit.”—/#7eb. ii. 16.
3 ““Quare non dixit: Suscepit;—sed: Apprehendit?’
i Ex metaphora insequentium eos qui aversi sunt.”
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Francis de Sales, the Eternal Word chose first to be
seen among men as an infant, to conciliate to himself the
love of all mankind.

St. Peter Chrysologus writes: “How should our Lord
come, who wishes to drive away fear, to seek love? What
breast so savage as not to soften before such a child-
hood ? what hardness which it will not subdue, what love
does it not claim? Thus, therefore, he would be born
who willed to be loved and not feared.”' The saint
would say that if our Redeemer had come to be feared
and respected by men, he would have come as a full-
grown man and with royal dignity; but because he came
to gain our love, he chose to come and to show himself
as an infant, and the poorest of infants, born in a cold
stable between two animals, laid in a manger on straw,
without clothing or fire to warm his shivering little limbs:
“thus would he be born, who willed to be loved and not
feared.”? Ah, my Lord ! who was it that drew Thee
from heaven to be born in a stable? It was love, the love
Thou bearest toward men. Who took Thee from the
right hand of Thy Father, where Thou sittest, and
placed Thee in a manger? Who snatched Thee from
Thy throne above the stars, and put Thee to lie on a
little straw? Who changed Thy position from the
midst of angels, to be placed betwixt a pair of beasts?
It was all the work of love; Thou inflamest the seraphim,
and dost Thou not shiver with cold? Thou supportest
the lieavens, and must Thou be now carried in the arms?
Thou providest food for men and beasts, and now dost
Thou crave a little milk to sustain Thy life ? Thou makest
the seraphim happy, and now dost Thou weep and moan?

! «“ Et qualiter venire debuit, qui voluit timorem pellere, quzrere
charitatem? Infantia h#c, quam barbariem non vincit? quam
duritiem non resolvit? Quid non amoris expostulat? Sic ergo nasci
voluit, qui amari voluit, non timeri.”—Serm. 158,

2 ¢ Sic nasci voluit, qui amari voluit, non timeri.”
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Who has reduced Thee to such misery? Love has done
it: “Thus would he be born who willed to be loved and
not feared.” [

Love then, love, O souls, exclaims St. Bernard, love
now this little Child, for he is exceedingly to be loved
“Great is the Lord, and exceedingly to be praised. The
Lord is a little one, and exceedingly to be loved.”! Yes,
says the saint, this God was already existing from eter-
nity, as he is now worthy of all praise and reverence for
his greatness, as David has sung: Great is the Lord and
exceedingly to be praised.” But now that we behold him
become a little infant, needing milk, and unable to stir
himself, trembling with cold, mecaning and weeping,
looking for some one to take and warm and comfort
him; ah, now indeed does he become the most cherished
one of our hearts! ‘“The Lord is a little one, and ex-
ceedingly to be loved !”

We ought to adore him as our God, but ourlove ought
to keep pace with our reverence towards a God so ami-
able, so loving.

St. Bonaventure reminds us that “a child finds its de-
light with other children, with flowers, and to be in the
arms.”® The saint’s meaning is, that if we would please
this divine Infant, we too must become children, simple
and humble; we must carry to him flowers of virtue, of
meekness, of mortification, of charity; we must clasp him
in the arms of our love.

And, O man, adds St. Bernard, what more do you wait
to see before you will give yourself wholly to God? See
with what labor, with what ardent love, your Jesus has

! ¢Magnus Dominus, et laudabilis nimis; parvus Dominus, et
amabilis nimis.”—7n Cant. s. 48.

? «“ Magnus Dominus, et laudabilis nimis.”"—/2s. cxliv. 3.

2 ¢ Puer cum pueris, cum floribus, cum brachiis libenter esse solet.”
—Dom. infra oct. Nat. s. 4.
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come down from heaven to seek you.! Hearken, he goes
on to say, how, scarcely yet born, his wailings call to
you, as if he would say, O soul of mine, it is thee I am
seeking; for thee, and to obtain thy love, I am come
from heaven to earth. “Having scarcely quitted the
Virgin's womb, he calls thy beloved soul after the manner
of infants, Ah, ah, my soul, my soul! I am seeking you;
for you am I making this pilgrimage.”*

O God, even the very brutes, if we do them a kind-
ness, if we give them some trifle, are so grateful for it;
they come near us, they do our bidding after their own
fashion, and they show symptoms of gladness at our ap-
proach. And how comes it, then, that we are so un-
grateful towards God, the same God who has bestowed
his whole self upon us, who has descended from heaven
to earth, has become an infant to save us and to be loved
by us? Come, then, let uslove the Babe of Bethlehem, is
the enraptured cry of St. Francis; let us love Jesus Christ,
who has sought in the midst of such sufferings to attach
our hearts to him.

1I.

And for love of Jesus Christ, we ought to love our
neighbors, even those who have offended us. The Mes-
sias is called by lIsaias, Father of the world to come?
now, in order to be the sons of this Father, Jesus ad-
monishes us that we must love our enemies, and do good
to those who injure us: Love your enemies, do good to them
that hate you, . . . that you may be the children of your Father

1¢0Oh! quanto labore et quam ferventi amore quasivit animam
tuam amorosus Jesus !”

2 ¢“Virginis uterum vix egressus, dilectam animam tuam more
infantium vocat: A, a, anima mea, anima mea ! te quaro, pro te hanc
peregrinationem assumo.”—7% //. s. 51, a. 2, C. 2.

3 « Pater futuri seeculi.”—/Zsa. ix. 6.
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who is in heaven.'  And of this he himself set us the ex-
ample on the cross, praying his Eternal Father to forgive
those who were crucifying him.

“He who pardons his enemy,” says St. John Chrysos-
tom, “cannot but obtain God's pardon for himself;”?
and we have the divine assurance of it: Forgive, and you
shall be forgiven.®* There was a certain religious, who
otherwise had not led a very exemplary life, at the hour
of death bewailed his sins, not without great confidence
and joy, because, said he, “I have never avenged an in-
jury done me;”* as much as to say: It is true that I
have offended the Lord, but he has engaged to pardon
him who pardons his enemies; I have pardoned all who
offended me, so then I am confident God will likewise
pardon me,

But to speak with reference to all persons in general;
how can we, sinners as we are, despair of pardon, when
we think of Jesus Christ > For this very object the Eter-
nal Word humbled himself so far as to take human flesh,
that we might procure onr pardon from God: 7am cone,
not to call the just, but sinners.® Hence we may address
him in the words of St. Bernard: ** Where Thou didst
empty Thyself, there Thy mercy, there Thy charity, shone
forth the more.”* And St. Thomas of Villanova gives
us excellent encouragement, saying: “ What art thou
afraid of, O poor sinner?  How shall He condemn thee,
if thou be penitent, who died expressly that thou mightest
not be condemned? How shall he reject thee, if thou

! ““Diligite inimicos vestros, benefacite his qui oderunt vos, . . .
ut sitis filii Patris vestri.”—7ast. v. 44.

2 ““Non est possibile quod homo qui dimiserit proximo, non
recipiat remissionem a Domino.”’—/7 Act. hom. 36.

3 “ Dimittite, et dimittemini.”—Zuze, vi. 37.

4 ““Nunquam injurias vindicavi.”

5 ““Non enim veni vocare justos, sed peccatores.”—A7alt. ix. 13.

¢ ““Ubi te exinanivisti, ibi pietas magis emicuit, ibi charitas plus
effulsit.”

-
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desirest to retain him who came down from heaven to
seek thee?"'

Let not, then, the sinner be afraid, provided he will be
no more a sinner, but will love Jesus Christ; let him not
be dismayed, but have a full trust; if he ablior sin, and
seek after God, let him not be sad, but full of joy: LZLe#
the heart of them rejoice that seck the Lord.” The Lord has
sworn to forget all injuries done to him, if the sinner is
sorry for them : Jf the wicked do penance . . . I will not re-
member all his iniquities.® And that we might have every
motive for confidence, our Saviour became an infant:
“Who is afraid to approach a child?”* asks the same
St. Thomas of Villanova.

“Children do not inspire terror or aversion, but at-
tachment and love,”® says St. Peter Chrysologus. It
seems that children know not how to be angry; and if
perchance at odd times they should be irritated, they are
easily soothed; one has only to give them a fruit, a
flower, or bestow on them a caress, or utter a kind word
to them, and they have already forgiven and forgotten
every offence.

A tear of repentance, one act of heart-felt contrition, is
enough to appease the Infant Jesus. “You know the
tempers of children,” pursues St. Thomas of Villanova;
“a single tear pacifies them, the offence is forgotten.
Approach, then, to Him while he is a little one, while he
would seem to have forgotten his majesty.”® He has

1 *“Quid times, peccator ? Quomodo te damnabit peenitentem, qui
moritur ne damneris? Quomodo te abjiciet redeuntem, qui de ccelo
venit quarere te ?’'— 77, de Adv. D.

2 ¢ Laetetur cor quaerentium Dominum.”—Ps. civ. 3.

34 Si autem impius egerit pcenitentiam . . . omnium iniqui-
tatum ejus . . . non recordabor.”—Zzeck. xviii. 21.

4 «“ Ad parvulum accedere quis formidet ? "—7n Nat. D. conc. 4.

5 ¢ Pyer nescit irasci, et, si irascitur, facile placatur.”

¢ *“ Parvulorum mores agnoscitis ; una lacrymula placatur offensus,

injuriam non recordatur: Accedite ergo ad eum, dum parvulus est,
dum majestatis videtur oblitus.”
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put off his divine majesty, and appears as a child to in-
spire us with more courage to approach his feet.

“He is born an Infant,” says St. Bonaventure, “ that
neither his justice nor his power might intimidate you.”*
In order to exempt us from every feeling of distrust,
which the idea of his power and of his justice might
cause in us, he comes before us as a little babe, full of
sweetness and mercy. “O God!” says Gerson, “ Thou
hast hidden Thy wisdom under a childish age, that it
might not accuse us.”* O God of mercy, lest Thy divine
wisdom might reproach us with our offences against
Thee, Thou hast hidden it under an infant’s form : ¢ Thy
justice under humility, lest it should condemn.”* Thou
hast concealed Thy justice under the most profound
abasement, that it might not condemn us: Thy power
under weakness, lest it should torment.”* Thou hast
disguised Thy power in feebleness, that it might not
visit us with chastisement,

St. Bernard makes this reflection: “Adam, after his
sin,on hearing the voice of God, Adam, where art thou 7"
was filled with dismay: 7 Zeard Thy voice, and was afraid.®
But, continues the saint, now, the Incarnate Word being
made man upon earth, has laid aside all semblance of
terror:” “ Do not fear; he seeks thee, not to punish, but
to save thee.® Belold, he is a child, and voiceless ; for
the voice of a child will excite compassion rather than
fear. The Virgin Mother wraps his delicate limbs in
swaddling-clothes : and art thou still in alarm?”’® That

! ** Nascitur parvulus, ut non formides potentiam, non justitiam.”

? ** Celasti, Deus, sapientiam in infantuli @tate, ne accuset.”

8 ¢ Justitiam in humilitate, ne condemnet.”

4 ¢ Potentiam in infirmitate, ne cruciet.”

®“Adam. ... ubies?”’

¢ ““Vocem tuam audivi . . . et timui.,”—Ger. iii. 9.

" ““Homo natus, terrorem deposuit.”

8 ““Noli timere; non puniendum, sed salvandum requirit.”

® ““Ecce infans est, et sine voce ; nam vagientis vox magis mise-
randa est, quam tremenda. Tenera membra Virgo Mater pannis
alligat, et adhuc trepidas ?’—7n Nat. D. s. 1.
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God, who should punish thee, is born an infant, and has
lost all accents to affright thee, since the accents of a
child, being cries of weeping, move us sooner to pity
than to fear ; thou canst not apprehend that Jesus Christ
will stretch out his hands to chastise thee, since his
Motlier is occupied in swathing them in linen bands.

“Be of good cheer, then, O sinners,” says St. Leo,
“the birthday of the Lord is the birthday of peace and
joy. “The Prince of Peace”? was he called by Isaias.
Jesus Christ is a Prince, not of vengeance on sinners,
but of mercy and of peace, constituting himself the
mediator betwixt God and sinners. “If our sins,” says
St. Augustine, “are too much for us, God does not
despise his blood.”* If we cannot ourselves make due
atonement to the justice of God, at least the Eternal
Father knows not how to disregard the blood of Jesus
Christ, who makes payment for us.

A certain knight, called Don Alphonsus Albuquerque,
making once a sea voyage, and the vessel being driven
among the rocks by a violent tempest, already gave him-
self up for lost; but at that moment espying near him
a little child, crying bitterly, what did hedo? He seized
him in his arms, and so lifting him towards heaven, “ O
Lord,” said he,” though I myself be unworthy to be
heard, give ear at least to the cries of this innocent
child, and save us.” At the same instant the storm
abated, and he remained in safety. Let us miserable
sinners do in like manner. We have offended God ;
already has sentence of everlasting death been passed
upon us; divine justice requires satisfaction, and with
right. What have we to do? To despair? God for-
bid ! let us offer up to God this Infant, who is his own

M1

1 ¢ Natalis Domini, natalis est pacis.”—/»z Nat. D. s. 6.

? ‘¢ Princeps pacis.”—/sa. ix. 6.

3 ¢ Sj peccata nostra superant nos, pretium suum non contemnit
Deus.”—Serm. 22, Ed. B.
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Son, and let us address him with confidence: O Lord,
if we cannot of ourselves render Thee satisfaction for
our offences against Thee, behold this Child, who weeps
and moans, who is benumbed with cold on his bed of
straw in this cavern; he is here to make atonement for
us, and he pleads for Thy mercy on us. Be it that we
are undeserving of pardon, the tears and sufferings of
this Thy guiltless Son merit it for us, and he entreats
Thee to pardon us.

This is what St. Anselm advises us to do; he says
that Jesus Christ himself, from his earnest desire not to
have us perish, animates each one of us who finds him-
self guilty before God with these words: O sinner, do
not lose heart; if by thy sins thou hast unhappily become
the slave of hell, and hast not the means to free thyself,
act thus : take me, offer me for thyself to the Eternal
Father, and so thou shalt escape death, thou shalt be in
safety, “What can be conceived more full of mercy
than what the Son says to us: Take me, and redeem
thyself.” ' This was, moreover, exactly what the divine
Mother taught Sister Frances Farnese. She gave the
Infant Jesus into her arms, and said to her: “Here is
my Son for you ; be careful to make your profit of him
by frequently offering him to his heavenly Father.”

And if we would still have another means to secure
our forgiveness, let us obtain the intercession of this
same divine Mother in our behalf; she is all-powerful
with her blessed Son to promote the interests of repent-
ant sinners, as St. John Damascene assures us. Yes, for
the prayers of Mary, adds St. Antoninus, have the force
of commands with her Son, in consideration of the love
e bears her: “ The prayer of the Mother of God has
the force of a command.”?® IHence, wrote St. Peter

! ¢ Quid misericordius intelligi valet, quam cum Filius dicit: Tolle
me, et redime te ?"—Cur. D. H. 1. 2, c. 20.

? *“ Oratio Deipara habet rationem imperii.”—P. 4, tit. 15, . 17, § 4.
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Damian, when Mary goes to entreat Jesus Christ in
favor of one who is devout to her, ‘‘she appears to com-
mand (in a certain sense), not to ask, as a mistress, not
a handmaid ; for the Son honors her by denying her
nothing.”' For this reason St. Germanus adds that the
most holy Virgin, by the authority of mother which she
exercises, or, rather, which she did exercise for a time
over her Son upon earth, can obtain the pardon of the
most abandoned sinner. “ Thou, by the power of thy
maternal authority, gainest even for the most enormous
sinners the exceeding grace of pardon.”*

Affections and Prayers.

O my sweet, amiable, and holy Child ! Thou art at a loss what
more to do to make Thyself beloved by men. It is enough to
say that from being the Son of God Thou wert made the Son
of man, and that Thou chosest to be born among men like the
rest of infants, only poorer and more meanly lodged than the
rest, selecting a stable for Thy abode, a manger for Thy cradle,
and a little straw for Thy couch. Thou didst desire thus to
make Thy first appearance before us in the semblance of 2 poor
child, that even from Thy very birth Thou mightest lose no time
in attracting our hearts towards Thee; and so Thou didst go on
through the remainder of Thy life, ever showing us fresh and
more striking tokens of Thy love, so that at length Thou didst
will to shed the last drop of Thy blood and die overwhelmed
with shame upon the infamous tree of the cross. And how is
it that Thou couldst have encountered such ingratitude from
the majority of mankind; for I sce few indeed that know Thee,
and fewer still that love Thee? Ah, my dear Jesus, 1 too desire
to be reckoned among this small number ! In time past, it is
true, [ have not known Thee; but, heedless of Thy love, I have
only sought my own gratifications, making no account what-

1 ¢« Accedis, non solum rogans, sed imperans; Domina, non ancilla;
nam Filius nihil negans honorat te.”—/z Nat. B. V. s. 1.

2 ¢ Ty autem, materna auctoritate pollens, etiam iis qui enormiter
peccant, eximiam remissionis gratiam concilias.”—/z Deip. Dorm.s. 2.
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ever of Thee and of Thy friendship. But now I am conscious
of the wrong I have done ; Iam sorry forit, I grieve over it with
my whole heart. O my sweet Child and my God, forgive me
for the sake of Thy infancy. I love Thee, and that so dearly,
O my Jesus, that even if I knew that all mankind were about
to rebel against Thee and to forsake Thee, yet I promise never
toleave Thee, though it should cost me my life a thousand times.
I'am well aware that I am indebted to Thee for this light and
lthis good resolution. 1 thank Thee for it, O my love ! and 1
beseech Thee to preserve it to me by Thy grace. But Thou
knowest my weakness, Thou knowest my past treasons; for
pity’s sake do not abandon me, or I shall fall away even worse
than before. Accept of my poor heart to love Thee ; there was
a time when it cared not for Thee, but now it is enamoured of
Thy goodness, O divine Infant! O Mary! O great Mother of
the Incarnate Word ! neither do Thou abandon me ; for Thou
art the mother of perseverance, and the stewardess of divine
grace. lHelp me, then, and help me always; with thy aid, O
my hope! I trust to be faithful to my God till death.

DISCOURSE III.

The Eternal Word from being Lord became a Servant.
Semetipsum exinanivit, formant servi accipiens.

*“ He humbled himself, taking the form of a servant.”— 22477, ii. 7, 8.

On considering the immense mercy of our God in the
work of the human redemption, St. Zachary had good
reason to exclaim, Blessed be the Lord God of Isracl, because
He hath visited and wrought the redemption of His people.
Blessed forever be God, who vouchsafed to come down
upon earth and to be made man in order to redeem man-
kind.  Z%at being delivered from the hands of our enemies,
we may serve Him without fear.* 1In order that, loosened
from the shackles of sin and of death, wherein our ene-

1 **Benedictus Dominus Deus Israel, quia visitavit, et fecit redemp-
tionem plebis suw.”

2 <« Ut sine timore, de manu inimicorum nostrorum liberati, servi-
amus illi."—ZLuke, i, 68-74.
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mies held us fast bound and enthralled, we might fear-
lessly, and with the freedom of the children of God, love
him and serve him during this life, and afterwards go
and possess and enjoy him face to face in the kingdom
of the blessed,—in that kingdom closed against us indeed,
heretofore, but now thrown open to us by our divine
Saviour.

We were, in fact, all heretofore the slaves of hell ; but
what has the Eternal Word, our sovereign Lord, done to
free us from that slavery? From being Lord he became
a servant. Let us consider what a mercy and what an
excessive love this has been; but first let us beg light of
Jesus and Mary.

L

Almighty God is Lord of all that is, or that can be in
the world : Zn Thy power are all things; for Thou hast
created all' Who can ever deny God the sovereign
dominion over all things, if he be the Creator and Pre-
server of all ?  dnd He hath on His garment and on His
thigh written King of kings and Lord of lords. Maldonatus
explains the words “on his thigh,” to mean here, “by his
own very nature;” and the drift of it is, that to the mon-
archs of earth outward majesty is annexed by gift and
favor of the supreme King, that is God; but God himself
is King by his very nature; so that he cannot possibly
be otherwise than King and Lord of all.

But this sovereign King, though he bore sway over
the angels in heaven, and ruled all creatures, yet he did
not rule over the hearts of mankind ; mankind was
groaning under the miserable tyranny of the devil. Yes,
before the coming of Jesus Christ this tyrant was lord,

1 ¢“In ditione enim tua cuncta sunt posita. . . . Tu fecisti ccelum et
terram,”—Zsth, xiii. 9.,

? ““Et habet in vestimento et in femore suo scriptum: Rex regum
et Dominus dominantinm.—4poc. xix. 16.
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and even made himself worshipped as God, with incense
and sacrifices, not only of their animals, but even of their
own children and of their own lives; and he, their enemy
and tyrant, what return did he make them ?—how did he
treat them? He tortured their bodies with the most
barbarous cruelty, lie blinded their minds, and by a path
of pain and misery conducted them down to everlasting
torments. It was this tyrant that the divine Word came
on purpose to overthrow, and to release mankind from
his wretched thraldom, in order that the unfortunate
creatures, freed from the darkness of death, rescued
from the bondage of this savage monster, and enlight-
ened to know what was the true way of salvation, might
serve their real and lawful Master, who loved them as a
Father, and from slaves of Satan wished to make them
his own beloved children: Z%at being delivered frorm the
hands of our enemies, we might serve Him without fear. The
prophet Isaias had long ago foretold that our Redeemer
should destroy the empire which Satan held over man-
kind: Aund the sceptre of their oppressor Thou hast overcome.
And why did the prophet call him oppressor? Because,
says St. Cyril,” this heartless master exacts from the poor
sinners who become his slaves heavy tribute, in the shape
of passions, hatreds, disorderly affections, by means of
which he binds them in a still faster servitude, while at
the same time he scourges them. Our Saviour came,
then, to release us from the slavery of this deadly foe;
but how ?>—in what manner did he release us?—Let us
learn from St. Paul what he did: /o being in the formof
God, thought it not robbery to be equal to God, but emptied him-
self, taking the form of a servant, being made in the likeness
of men He was already, says the Apostle, the only-

1 ¢ Sceptrum exacloris ejus superasti.,”—7sa. ix. 4.

2 Inls. I 1,0r 5.

3 “Cum in forma Dei esset, non rapinam arbitratus est esse se

zqualem Deo; sed semetipsum exinanivit, formam servi accipiens,
in similitudinem hominum factus.”—/P4//. ii. 6.



The Eternal Word became a Servant. 49

begotten Son of God, equal to his Father, eternal as his
Father, almighty as his Father, immense, most wise, most
happy, and sovereign Lord of heaven and earth, of angels
and of men, no less than his Father; but for the love of
man he stooped to take the lowly form of a servant, by
clothing himself in human flesh, and likening himself to
men; and since sin had made them vassals of the devil,
he came in the form of man to redeem them, offering his
sufferings and death in satisfaction to the divine justice
for the punishment due to them. Ah! who would have
believed it, if holy faith did not assure us of it? Who
could ever have hoped for it >—who could ever have con-
ceived it? But faith tells us and assures us that this
supreme and sovereign Lord emptied himself, taking the
Sorm of a servant.

From his tenderest childhood, the Redeemer, by be-
coming a servant, was eager to begin and wrench from
the devil that dominion which he had over man, accord-
ing to the prophecy of Isaias: Call s name, hasten to take
away the spoils: Make haste to take away the prey. “That
is,” as St. Jerome explains it, “suffer the devil to reign
no longer.” * Behold Jesus, scarcely born, says the Ven-
erable Bede, before he assumes the form and office of a
servant, in order to gain us freedom from the slavery of
hell, he causes himself to be enrolled as a subject of
Caesar, and pays him the tribute: ““Scarcely born, he is
registered in the census of Ceesar, and for our liberation
he himself is inscribed in the list of servitude.”® Ob-
serve how, in token of his servitude, he begins to pay off
our debts by his sufferings ; how lie allows himself to be
wrapped in swaddling-clothes (a type of the cords which

! *“Voca nomen ejus: Accelera spolia detrahere, Festina praedari.”
Isa. viii. 3.

? ““ Hoc est: Ne ultra patiatur regnare diabolum.”

3 ¢ Mox natus, censu Casaris adscribitur, atque ob nostri libera-
tionem ipse servitio subditur.”—/7z Luc. 2.

4
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should bind him at a later day, to be led to death by
cruel executioners). “God suffers himself,” says a cer-
tain author, “to be bound up in swaddling-bands, be-
cause he had come to unbind the world from its debts.”’
Belold him during the whole course of his after-life
obeying with ready submission a simple Virgin and a
man: He was subject to them.”* l.ook at him as a servant
in the poor cottage at Nazareth, emploved by Mary and
Joseph at one time in smoothing the wood to be worked
upon by Joseph in his trade; at another time in collect-
ing the scattered shavings for fuel ; then in sweeping the
house, in fetching water from the well, in opening or-in
closing the shop ; in fine, says St. Basil, as Mary and Jo-
seph were poor, and obliged to earn a livelihood by the
work of their hands, Jesus Christ, in order to practise obe-
dience, and to show towards them that reverence which
as to Superiors he owed them, endeavored to render them
all the services which lay in his power as man. “In his
early age Jesus was subject to his parents, and obediently
underwent every kind of bodily fatigue; for, as they
were poor, they necessarily were obliged to labor. But
Jesus showed his obedience by his submission to them,
by undergoing every kind of labor.” * What! a God to
serve ! a God to sweep the house ! a God to work! Abh,
how the mere thouglht of this should inflame us all, and
make us burn with love !

Subsequently, when our Saviour went foxtl) to preach,
he made himself the servant of all, :declaring that he
had come not to be served, but:-to serve all others: Z%e

! “Patitur Deus se pannis alligari, qui totlus mundi debita venerat
soluturus.”—De Vat. Chr. s. 3.

2 ““Erat subditus illis.”—Zu/e, ii. 51.

¢ ““In prima tate, subdilus parentibus, omnem laborem corporalem
obedienter sustinuit. Cum illi enim essent pauperes, merito laboribus
dedili erant. Jesus autem, his subditus, omnium etiam simul perfer-
endo labores, obedientiam declarabat.”— Coznst. mon. c. 4.
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Son of Man is not come to be ministered unto, but to minister.'
As much as to say, according to the commentary of
Cornelius & Lapide, “I have conducted myself, and still
conduct myself, so as to show how I would willingly
minister to all as the servant of all.””

Hence Jesus Christ, says St. Bernard, at the close of
his life, was not content to take the form of a simple
servant, in order to be at the command of others, but
even of a wicked servant, in order to be punished as
such, and so to pay off that punishment which was due
to us as the servants of hell in chastisement of our
sins. “Taking not only the form of a servant, that he
might obey, but of a wicked servant that he might be
chastised, and so pay the penalty of the servant’s sin.” ®

Behold, finally, says St. Gregory of Nyssa, how the
Lord of all submits as an obedient subject to the unjust
sentence of Pilate, and to the hands of his executioners,
who barbarously torture and crucify him. *‘The Lord
of all is obedient to the sentence of the judge, the king
of all does not disdain to feel the hand of the execu-
tioners.” *  St. Peter had said as much before: He de-
livered Himself to him that judged Him unjustly.® And, like
a servant, he is resigned to punishment, as if he had well
deserved it : Wien /e was reviled, fle did not revile; and
when He suffered, He threatened not.® Thus did our God

! Filius hominis non venit ministrari, sed ministrare.”--/azt.
R 2L

# " Ila me gessi et gero, ut velim omnibus ministrare, quasi om-
nium servus.”

®** Non solum formam servi accepit, ut subesset; sed etiam mali
servi, ut vapularet; et servi peccati, ut peenam solveret.”—Serm. de
Pass. .

4 Omnium Dominus judicis sententiz subjicitur ; omnium Rex
carnificum manu exerceri non gravawr.”— /e Beatit. or. 1.

¢ ** Tradebat autem judicanti se injuste.”—1 Peter, ii. 23.

% *“ Cum malediceretur, non maledicebat ; cum pateretur, non com-
minabatur.” — 72, ii. 23,
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love us to such a pass, that for our love he chose to obey
as a servant even unto death, and a death of such ex-
treme bitterness and ignominy as the death of the cross:
Becoming obedient unto death, even to the death of the cross.
He obeyed, indeed, not as God, but as man, and as a
servant, as he had made himself : Zaking the form of a
servant, and being made in the likeness of men.’

The world stood in admiration of that grand act of
charity, which St. Paulinus performed in consenting to
become a slave for the ransom of the son of a poor
widow. But what comparison does this bear with the
charity of our Redeemer, who being God, and in order
to rescue us from the slavery of the devil and from death,
our just due, chose to become a servant, to be fast bound
with cords, to be nailed to the cross, and there in the
end to lay down his life in a sea of sorrow and ignominy ?
In order, says St. Augustine, that the servant might be-
come lord, God chose to become a servant.®

“ (O amazing condescension of Thy bounty towards us !
O inestimable tenderness of Thy charity I""* exclaims the
Holy Church. “That Thou mightest redeem the ser-
vant, Thou hast delivered up the Son.”* Thou, then, O
God of boundless majesty, hast been so fascinated with
love for men, that to redeem these Thy rebellious ser-
vants Thou hast consented to condemn Thy only Son to
death. But, O Lord, replies the holy man Job: Wia?is
a man, that Thou shouldst magnify him? or why dost Thou

! ““Factus obediens usque ad mortem, mortem autem crucis.”'—
Phil. ii. 8.

2 ““Formam servi accipiens, in similitudinem hominum factus.”—
Phil. ii. 7.

3 Ut servus in dominum verteretur, formam servi Dominus ac-
cepit.”—Serm. 371, E. B.

4 ““O mira circa nos tue pietatis dignatio ! O inastimabilis dilectio
charitatis.”—7n Sabb. S.

5 ¢« Ut servum redimeres, Filium tradidisti,”
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set Thy heart upon him?' What is man, who is so vile,
and has proved so ungrateful to Thee, that Thou
shouldst make him so great, by honoring and loving
him to such an excess? Tell me (he goes on to say),
why are the salvation and happiness of man of so much
importance to Thee? Tell me why Thou lovest him so
much, that it would seem as if Thy heart was set on
nothing else but to love and to make man happy ?

1,

Speed on, then, with gladness, O ye souls that love
God and hope in God, speed on your way with gladness !
What if Adam’s sin, and still more our own sins, have
wrought sad ruin on us? let us understand that Jesus
Christ, by the Redemption, has infinitely more than
repaired our ruin: Whiere sin abounded, grace did more
abound.®  Greater (says St. Leo) has been the acquisi-
tion which we have made by the grace of our Redeemer,
than was the loss which we had suffered by the malice
of the devil." Isaias had long ago prophesied that by
means of Jesus Christ man should receive graces from
God far surpassing the chastisement merited by his
sins 1 He hath recerved of the hand of the Lord double for all
Ais sins.' It is in this sense that Adam the commentator
explains this text, as we find in Cornelius 4 Lapide:
“God hath so given remission of sins to the Church
through Christ, that she hath received double (that is
manifold blessings) instead of the punishments of sin

! ““Quid est homo, quia magnificas eum ? aut quid apponis erga
eum cor tuum ? "— $ob, vii. 17.

* “ Ubi autem abundavit delictum, superabundavit gratia.”— Xos.
v. 20.

8 ¢“ Ampliora adepti sumus per Christi gratiam, quam per diaboli
amiseramus invidiam.”"—2/De dsc, D. s. 1.

4 *‘Suscepit de manu Domini duplicia pro omnibus peccatis suis,”
—Isa. xl. 2,
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which she deserved.” The Lord said: 7 am come that
they may have life, and may have it more abundantly.! T am
come to give life to man, and a more abundant measure
of life than what they had lost by sin. Nof as the offence,
so also the gift” Great had been the sin of man; but
greater, says the Apostle, has been the gift of redemp-
tion, which has not only just sufficed for a remedy, but
superabundantly : and with Him plentiful redemption.’
St. Anselm says, that the sacrifice of the life of Jesus
Christ surpassed all the debts of sinners: ¢ The life of
that Man surpasses every debt which sinners owe.”*
For this reason the Church styles the fault of Adam a
happy one: “ O happy fault, which deserved to have so
great a Redeemer.”® It is true that sin has clouded the
mind to the knowledge of eternal truths, and has intro-
duced into the soul the concupiscence of sensible goods,
forbidden by the divine command ; yes, but what helps
and means has not Jesus Christ obtained for us by his
merits, in order to procure us light and strength to van-
quish all our enemies, and to advance in virtue? The
holy sacraments, the Sacrifice of Mass, praver to God
through the merits of Jesus Christ,—ah ! these are indeed
arms and means sufficient, not only to gain the victory
over all temptation and concupiscence, but even to run
forward and fly in the way of perfection. It is certain
that by these very means given to us, all the saints of
the new law have become saints. Qurs, then, is the
fault, if we do not avail ourselves of them.

Oh, how much more are we bound to thank Almighty

1““Ego veni ut vitam habeant, et abundantius habeant.”— Yo/,
X. IO.

2 ¢“Non sicut delictum, ita et donum.”—ZRom. v. 15.

3 ¢ Et copiosa apud eum redemptio.”—2s. cxxix. 7.

4 “Vita Hominis illius superat omne debitum quod debent pecca-
tores.”—AMed. de Red. hum.

&+ O felix culpa, quzae talem ac tantum meruit habere Redemp-
torem!"—J7n Sabd, S.
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God for having brought us into life after the coming of
the Messias! How much greater blessings have we re-
ceived after the accomplishment of redemption by Jesus
Christ ! How did Abraham desire ; how did the proph-
ets and patriarchs of the Old Testament long to see
the Redeemer born! But they saw him not. They
deafened the heavens, so to speak, with their groans of
desire and with their ardent prayers: Drop down dew, ye
heavens from above, and let the cloudsrain the just, was their
incessant exclamation. Rain down, O heavens, and send
us the Just One, to appease the wrath of that God whom
we ourselves cannot appease, because we are all sinners:
Send forth, O Lord, the Lamb, the Ruler of the earth.
Send, O Lord, the Lamb, who by sacrificing himself
shall satisfy Thy justice for us, and so shall reign in the
hearts of men, who are living on this earth the unhappy
slaves of the devil: Show us, O Lord, Thy mercy, and
grant us Thy salvation.® Hasten and show us, O God of
mercies, that greatest mercy which Thou hast already
promised us, namely, our Saviour. Such were the as-
pirations and longing exclamations of the saints. But.
for all that, during the space of four thousand years,
they had not the happy lot to see the Messias born: we,
however, have had this happiness. But what are we
doing? What knowledge have we, to take advantage of
it? Do we know how to love this amiable Redeemer
who is come at last, who has already ransomed us from
the hands of our foes, has freed us by his own death from
the eternal death which we had deserved, has thrown
open Paradise for us, has provided us with so many
sacraments, and with so many aids to serve him and
love him in peace during this life, that we might go and

1 ¢«“Rorate, cceli, desuper, et nubes pluant Justum.”—/Zsa. xlv. 8.

2 «“Emitte Agnum, Domine, dominatorem terre.”—/0id, xvi. 1.

3 ¢“ Ostende nobis, Domine, misericordiam tuam, et salutare tuum
da nobis.”—2’s. Ixxxiv. 8.
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enjoy him forever in the life to come? “He was,” says
St. Ambrose, “wrapped up in swaddling-clothes, that
you might be loosed from smnares; his poverty is my
patrimony ; the feebleness of the Lord is my strength ;
his tears have washed away my guilt.”' Very great
would be your ingratitude to your God, O Christian
soul, if you were not to love him, after he has been
pleased to be bound in swaddling-clothes, that you
might be released from the chains of hell; after he has
become poor, that you might be made partaker of his
riches ; after he has made himself weak, to give you
power over your enemies; after he has chosen to suffer
and to weep, that by his tears your sins might be
washed away.

But, O God ! how few there are who show themselves
grateful for so immense a love by faithfully loving this
their Redeemer! Alas! the greater part of men, after
so incomparable a benefit, after so many great mercies
and so much love, still say to God: Lord, we will not
serve Thee; we would rather be slaves of the devil and
condemned to hell than be Thy servants. Listen how
God upbraids such thankless wretches : Zou hast burs
My bands, and thou saidst: I will not serve® What say
you, my brother? have you too been one of these? But
tell me, whilst living far from God and the slave of the
devil, tell me, have you felt happy? Have you been at
peace? Ah, no, the divine words can never fail : Be-
cause thou didst not serve the Lord thy God with joy and glad-
ness of heart, thou shalt serve thy enemy in hunger and thirst,
and nakedness, and in want of all things.* Since thou hast

T ¢“Fuit ille involutus in pannis, ut tu mortis laqueis absolutus sis ;
meum paupertas illius patrimonium est, et infirmitas Domini mea
virtus est, mea lacryma ille delicta lavarunt.”’—/7n Luc, 2.

2 ¢ Rupisti vincula mea, et dixisti: Non serviam.”— ¥er. ii. 20.

3 ““Eo quod non servieris Domino Deo tuo in gaudio . . , servies
inimico tuo . . . in fame, etsiti, et nuditate, et omni penuria.”—Deu?.
xxviii. 47.
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preferred to serve thy enemy rather than to serve thy
God, behold how that tyrant has treated thee. He has
made thee groan as a slave in chains, poor, afflicted, and
deprived of every interior consolation. But come, rise
up; God speaks to thee whilst thou mayest still be freed
from the fetters of death which bind thee: Zoose the
bonds from off thy neck, O captive daughter of Sion.' Make
haste while time is left, unbind thyself, poor soul, who
hast become the voluntary slave of hell, strike off these
cursed chains that hold thee fast as a prey for hell, and
bind thyself instead with my chains of gold, chains of
love, chains of peace, chains of salvation : /er bands are a
healthful binding.? But in what manner are souls bound
to God? By love : Have charity, whick is the bond of per-
Section® A soul that always walks by the single way of
the fear of punishment, and from this single motive
avoids sin, is always in great danger of making a relapse
before long into sin ; but he that attaches himself to God
by love is sure not to lose him as long as he loves him ;
and for this reason we must continually beg God to
grant us the gift of his holy love, always praying and
saying : O Lord, keep me united with Thee, never suffer
me to be separated from Thee and from Thy love. The
fear which we ought rather to desire and beg of God is
a filial fear, the fear of ever displeasing this our good
Lord and Father. Let us also always have recourse to
most holy Mary, our Mother, that she may obtain for us
the grace to love nothing else but God, and that she
would so closely unite us by love to her Blessed Soun,
that we may never more see ourselves separated from
him by sin.

! “*Solve vincula colli tui, captiva filia Sion.”—Zsa. lii. 2.

? “Vincula illius, alligatura salutaris.”—Zcc/us. vi. 31.

3 ¢ Charitatem habete, quod est vinculum perfectionis.”—Coloss.
iii. 14.
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Afections and Prayers.

O my Jesus! Thou hast been pleased to become a servant for
love of me, and in order to release me from the chains of hell ;
and not only the servant of Thy Father, but of men and of exe-
cutioners, even to the laying down of Thy life; and I, for the
love of some wretched and poisonous pleasure, have so often
forsaken Thy service, and have become the slave of the devil,
A thousand times over I curse those moments in which, by a
wicked abuse of my free-will, I despised Thy grace, O infinite
Majesty ! In pity pardon me, and bind me to Thyself with those
delightful chains of love with which Thou keepest Thy chosen
souls in closest union with Thee. I love Thee, O Incarnate
Word; I love Thee, O my sovercign Good! I have now no
other desire but to love Thee; and I have only one fear, that of
sceing myself deprived of Thy love. O never suffer me to be
separated from Thee again. 1 besecech Thee, O my Jesus! by
all the sufferings of Thy life and of Thy death, do not suffer me.
ever more to leave Thee: “ Suffer me not to be separated from
Thee, suffer me not to be separated from Thee.”! Ah, my God,
after all the favors Thou hast shown me, after pardoning me so
repeatedly, and when now Thou dost enlighten me with so clear
a knowledge, and invitest me to love Thee with so tender an
affection, if I should ever be so wretched as again to turn my
back upon Thee, how could 1 presume ever to receive pardon -
afresh ? and not rather be afraid that in that same instant Thou-
would cast me headlong into hell? Ab, never permit it; let me
say again : “ Suffer me not to be separated from Tliee.”

O Mary, my refuge, thou hast hitherto been my sweet advo-
cate ; for it was thou that didst prevail on God still to wait for
me and to pardon me with so much mercy ; help me at present,
obtain for me the grace to die, and to die a thousand times,
soouner than ever again to lose the grace of my God.

! ““ Ne permittas me separari a te ; ne permittas me separari a te.”
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DISCOURSE 1V.

The Eternal Word from being Innocent becomes as it
were Guilty.
Consolamini, consolamini, popule meus, dicit Deus vester.

 Be comforted, be comforted, my people, saith your God.”—/7s. x1. 1.

Previous to the coming of our Redeemer, the whole
unhappy race of mankind groaned in misery upon this
earth ; all were children of wrath, nor was there one
who could appease God, justly indignant at their sins:
Behold, Thou art angry, and we have sinned : . . . there
is none that riseth up, and taketh hold of Thee!  Yes,
because it is God himself who has been offended by
man : man, being nothing but a miserable creature, was
unable, by whatever extent of chastisement, to make
atonément for the injury offered to an infinite majesty :
there was need of another god to satisfy the divine jus-
tice. But such a god did not exist, neither could there
be found any besides the one God alone: on the other
hand, the person offended could not make satisfaction to
himself : so that ours was a desperate case.

But take comfort, take comfort, O men, saith the Lord
by the mouth of Isaias: Be comforted, be comforted, my
people, saith your God ; for her evil is come to an end.?
And the reason is, because God himself hath discovered
a way of saving man, while at the same time his justice
and his mercy shall both be satisfied : Justice and peace
Jave kissed® The Son of God has himself become man,
has taken the form of a sinner, and loading his own
shoulders with the burden of satisfying for mankind, he
has made full compensation to the divine justice for the

1 ' Fece tu iratus es. . . . Non est qui. . . . consurgat, et teneat
te.”—7sa. Ixiv. 5.
2 <« Consolamini, consolamini, popule meus, dicit Deus vester. . . .«

quia completa est malitia.”—/Zsa. x1. 1.
# ¢ Justitia et Pax osculatz sunt,”’—/2s. Ixxxiv, 11,
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penalty merited by men, by the sufferings of his life and
of his death ; and thus the opposite claims of justice and
of mercy have been paid.

Has Jesus Christ, then, from being innocent become
guilty, to free men from eternal death? that is to say,
" has he chosen to pass for a sinner? Yes, the love which
he bears to mankind has brought him even to this pass.
Let us consider him in this state ; but let us first beg
light of Jesus and Mary to profit by it.

What was Jesus Christ? He was, answers St. Paul,
koly, innocent, undefiled.! He was, to speak more cor-
rectly, sanctity itself, innocence itself, purity itself, since
he was true Son of God, true God as his Father; and so
dear to that Father, that the Father there on the banks
of the Jordan declared, that in that Son he found all his
complacency. But this Son being bent upon freeing
mankind from their sins and from the death incurred by
them, what did hedo ? Heappeared to take away our sins,
says St. John.? He presented himself before his heavenly
Father, and offered himself to pay for mankind ; and
then the Father, as the Apostle tells us, sent him on
earth to be clothed in human flesh, to take the appear-
ance of sinful man, and to be made in all things like to
sinners : God sending His own Son tn the likeness of sinful
SAesh.? And then St. Paul adds : Adnd of sin hath condemned
sin in the flesh.*  And by this he means, according to the
explanation of St. John Chrysostom and Theodoret, that
the Father sentenced sin to be dethroned from the
tyranny which it exercised over mankind, by dooming

1 ““Sanctus, innocens, impolltus.”—Heb. vii. 26.

2 ‘¢ Apparuit ut peccata nostra tolleret.”"—1 o/, iii. s.

8 ““ Deus Filium suum mittens in similitudinem carnis peccati,”—
Rom. viii. 3.

4¢ Et de peccato damnavit peccatum in carne,”
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to death his own divine Son, who, though he assumed
flesh that was to all seeming contaminated with sin, was
nevertheless holy and innocent.

God, therefore, in order to save mankind, and at the
same time to answer the claims of his justice, was pleased
to condemn his own Son to a painful life and to a shame-
ful death. And can this ever be true? It isof faith, and
St. Paul assures us of it : He spared not even His own Son;
but delivered Him up for us all.' Jesus Christ himself
affirms it to us : God so loved the world, as to give his only-
begotten Son® Celius Rodiginus relates, that there was
a certain man, called Daotarus, who had several sons,
but loved one of them more than all the rest; insomuch
that in order to leave him his whole fortune, he had the
monstrous cruelty to murder all the others. But God
has done quite the reverse ; he has slain his well-beloved
Son, his only Son, in order to give salvation to us vile
and ungrateful worms : God so loved the world, as to give
His only-begotten Son.

Let us weigh these words: God so loved the world.
What ? a God condescends to love men, miserable worms,
that have been rebellious and ungrateful towards him,
and to love them to such an extent (“the word so signi-
fies the vehemence of love,” says St. John Chrysostom),
50 as to give his only-begotten Son ! that he chose to
give them his very Son, and that only-begotten one
whom he loved as much as himself! Not a servant, not
an angel, not an archangel did he give, but his own Son,’
subjoins the same holy Doctor. But in what manner did
he choose to give him? He gave him to us lowly, hum-

v

! ¢ Proprio Filio suo non pepercit, sed pro nobis omnibus tradidit
illum.”—Rom. viii. 32.

2 ¢ Sic enim Deus dilexit mundum, ut Filium suum unigenitum
daret.”— Fokn, iii. 16.

3 «“ Non servum,-non Angelum, non Archangelum dedit, sed Filium
suum !"—7nz Fo. nom. 27.
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bled, poor, despised; he gave him into the hands of
slaves to be treated as a miscreant, and even to be put to
death, covered with shame, on an infamous gibbet. O
grace! O force of the love of a God ! exclaims St. Ber-
nard : “ O grace ! O the strength of love I”' O God, who
would not be touched to hear of such an instance, that a
monarch, to release his slave, was compelled to put his
only son to death,—that son who was all the love of his
father, and was beloved by him as his very self ? Had
not God done this, says St. John Chrysostom, who could
ever have imagined it or hoped for it? “ What things
the human mind could never have conceived, could never
have hoped for, these things he has bestowed on us.”?
But, O Lord, it seems like an injustice to sentence an
innocent son to die for the purpose of saving a slave who
has offended Thee. “ According to all human reasoning,”
says Salvian, “one would certainly accuse that man of
outrageous injustice who should kill an innocent son in
order to free his servants from the death which they had
deserved.”® Yet no, with God this has not passed for
injustice, because the Son made the spontaneous offering
of himself to the Father to satisfy for men: /e was of-
Jered, because it was His own will* Behold, then, how
Jesus voluntarily sacrifices himself as a victim of love for
us; behold him, how as a mute lamb he puts himself
into the hands of the shearer, and although innocent, he
comes to suffer from men the greatest ignominies and
torments, without even opening his mouth : He shall be
dumb as a lamb before His shearer, and He shall not open His

1¢¢0 gratiam ! O amoris vim !’

? “ Qua nunquam humanus animus aut cogitare aut sperare potuit,
hac nobis largitus est.”—7n 1 7im. hom. 4.

3 “‘Quantum ad rationem humanam pertinet, injustam rem homo
quilibet faceret, si pro pessimis servis filium bonum occideret.”—2De
Gub. D. 1. 4.

4 ““Oblatus est, quia ipse voluit.”—/Zsa. liii. 7. _
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mouth.' Behold, in fine, our loving Redeemer, who to
save us chose to suffer death and the punishment deserved
by us: Surely He hath borne our infirmities, and carried
our sorrows? St. Gregory Nazianzen says, ‘ He refused
not to suffer as guilty, provided only that men might
obtain salvation.”?

Who has done this ? asks St. Bernard. What has been
the cause of this immense prodigy? A God to die for
his creatures ! Who has done this? Charity has done
this.* This has been wrought by the love which God
bears to man. The saint pursues his meditation on the
time when our amiable Redeemer was seized by the sol-
diers in the garden of Gethsemani, as is related by St.
Johu: And they bound fim® And then he says to our
Lord : “ What hast Thou to do with chains?”* My Lord,
he says, I behiold Thee bound by this vile rabble as if
Thou wert a criminal, and they are about to drag Thee
to an unjust death. But, O God, what have cords and
chains to do with Thee? such things belong to evil-doers,
but not to Thee, who artinnocent, who art the Son of
God, innocence itself, holiness itself. St. Laurence Jus-
tinian replies that the bonds which dragged Jesus Christ
to death were not those that were fastened on him by the
soldiers, but the love he bore towards men ; and here-
upon he exclaims : “ O charity, how strong are thy bonds,
by which even a God could be bound !””

1 «“ Et quasi agnus coram tondente se, obmutescet, et non aperiet os
suum.”—/saz, liii. 7.

¢ «“ Vere languores nostros ipse tulit, et dolores nostros ipse porta-
vit."—7bid. liii. 4.

s ““ Tanquam impius pati non recusat, modo homines salutem conse-
quantur.”

4 <“Quis hoc fecit? Fecit amor.”

5 «“ Comprehenderunt Jesum, et ligaverunt eum.”— So/n, xviii. 12.

6 ““ Quid tibi et vinculis ! "—2De¢ Pass. D. c. 4.

1 <O charitas ! quam magnum est vinculum tuum, quo Deus ligari
potuit "—Zign. v. de Char. c. 0.
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The same St. Bernard goes on to consider the iniqui-
tous sentence of Pilate, who condemned Jesus to the
cross, after several times having declared him innocent ;
and then, turning himself to Jesus, he thus bewails him-
self before him : “What hast Thou done, O most inno-
cent Saviour, that Thou receivest such a judgment?’’
Ah, my Lord, I hear this wicked judge condemning Thee
to die upon the cross; and what evil hast Thou done?
what crime hast Thou ever perpetrated to deserve such
a death of torture and shame ?—a death awarded to none
but to the most guilty wretches ? But he then resumes
by replying : Ah, I now comprehend, O my Jesus! what
crime it is of which Thou art guilty ? Itis of havingloved
mankind too dearly: “Thy love is Thy crime.”* Yes, itis
this love, more than Pilate, that condemns Thee to death ;
because it is to pay off the penalties due from mankind
that Thou hast willed to suffer death.

As the time of the Passion of our Blessed Re-
deemer drew near, he besought his Father that he would
hasten to glorify him, by permitting him to offer to him
the sacrifice of his life: Father, glorify Thy Son® At
this, St. John Chrysostom asks, in astonishment, “What
sayest Thou ? Dost thou call these things glory?”* A
Passion and a death accompanied with such sufferings
and shame, dost Thou call this Thy glory? And the
saint then replies to his own question for Jesus Christ :
“Yes, since it is for my beloved ones, I esteem it a
glory.”® Yes, so immense is the love I entertain for
mankind that it makes me regard it my glory to suffer
and to die for their sake.

! ¢ Quid fecisti, O innocentissime Salvator! quod sic condemna-
veris ?”

2 ““ Amor tuus, peccatum tuum.”

3 ¢ Et nunc clarifica me tu, Pater.”'— Fokn, xvii. s.

4 ““Quid dicis ? hac gloriam appellas?”

¢ ** Ita, pro dileciis haec gloriam existimo.” —/7n £ph. hom. 8.
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1L

Say to the faint-hearted, Take courage, and fear not: behold
your God will bring the revenge of recompense; God Himself
will come and will save you.! Fear not, then, says the
prophet; be no more in despair, O poor sinners! What
fear can you have not to be pardoned, when the Son of
God comes down from heaven to save you? Has not he
himself made compensation to God by the sacrifice of
his life for that just vengeance which our sins demanded?
If you cannot by your own works appease an offended
God, behold one that can appease him; this very infant
which you now see reposing on straw, trembling with
cold, and weeping, he, with his tears, propitiates him.

You have no grounds for being any more sad, says St.
Leo, on account of the sentence of death fulminated
against you, now that life itself is born for you; “ nor is
there any lawful room for sadness, when it is the birth-
day of life.”* And St. Augustine: “O sweet day for
penitents, to-day sin is taken away, and shall the sinner
despair?”’® If you are unable to render due satisfaction
to the divine justice, look on Jesus who does penance for
you; already does he commence to do it in this little
cave; he will persevere in doing penance all his life, and
finally bring it to a conclusion on the cross, to which
(according to the saying of St. Paul) he will affix the
decree of your condemnation, cancelling it with his own
blood: Blotting out the handwriting of the decree that was

1« Dicite pusillanimis: Confortamini, et nolite timere; ecce Deus
vester ultionem adducet retributionis; Deus ipse veniet, et salvabit
vos.”—/7Zsa. XXXV. 4.

? ¢ Neque fas est locum esse tristitiz, ubi natalis est Vitae.”—/»# Nat.
D. s, 1.

3 ¢ Dulcis dies peenitentibus; hodie peccatum tollitur, et peccator
desperat.”—S, 117, £. B. app.

5
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against us, whick was contrary to us. Aund He hath taken the
same out of the way, fastening it to the cross.

The same apostle says that Jesus Christ, by dying for
us, was made our justification: ¢ is made unto us wisdom.
and justice, and sanctification, and redemption.® * Justice,”
comments St. Bernard, “in the washing-away of sins.”*
Yes; for God, accepting on our behalf the torments and
death of Jesus Christ, is obliged to pardon us by virtue
of the compact made: Him that knew no sin, for us He hath
made sin, that we might be made the justice of God in Him.'
The innocent one was made a victim for our sins, in
order that forgiveness through his merits might of right
belong to us. For this reason David prays God to save
him, not only for his mercy’s sake, but likewise for the
sake of his justice: Deliver me in Thy justice.

The eagerness of God to save sinners was always im-
mense. This eagerness led him to approach them with
that cry: Return, ye transgressors, to the heart.® Sinners,
enter once more into your own hearts; think of the bene-
fits you have received from me, on the love I have borne
you, and offend me no more. Zurn ye to Me, and I will
turn to you." Turn back to me, and I will receive you in
my embraces: WAy will you die, O house of Israel? Re-
turn ye and live® My children, why will you destroy

1 <“Delens quod adversus nos erat chirographum decreti, quod erat
contrarium nobis, et ipsum tulit de medio, affigens illud cruci.”—
Coloss. ii. 14.

¢ «“ Factus est nobis sapientia a Deo, et justitia, et sanctificatio, et
redemptio.”—1 Cor. i. 30.

3¢ In ablutione peccatorum.”—7» Cant. s. 22.

4 ¢« Eum, qui non noverat peccatum, pro nobis peccatum fecit, ut nos
efficeremur justitia Dei in ipso.”—z2 Cor. v. 21.

5 «“In justitia tua libera mea.”—/Ps. XxXX. 2.

6 ¢ Redite, prazvaricatores, ad cor.”—/sa. xlvi. 8.

7 ¢ Convertimini ad me . . . et convertar ad vos.”—Zack. i. 3.

8 ¢ Quare moriemini, domus Israel? . . . revertimini, et vivite.”—
Ezech. xviii. 31.
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yourselves, and of your own free-will condemn yourselves
to everlasting death? Return to me and you shall live.

In a word, his infinite mercy induced him to descend
from heaven to earth to come and free us from eternal
death: Through the bowels of the mercy of our God, in which
the Orient from on high hathvisited us.' But here we must
be mindful of what St. Paul says: previously to God be-
coming man he reserved mercy for us; but he could not
feel compassion for our miseries, because compassion
implies some suffering, and God is incapable of suffering.
Now, says the apostle, in order to be moved also with
compassion for us the Eternal Word willed to become
man, capable of suffering, and similar to other men who
are afflicted with compassion, so that he might be able
not only to save us, but also to compassionate us: For
we have not a High Priest who cannot have compassion on our
infirmities, but one tempted in all things like as we are, without
sin.®  And in another passage: [t behoved Him in all
things to be made like unto His brethren, that He might become
merciful.

Oh, what a tender compassion has Jesus Christ for
poor sinners! This makes him say, that he is that shep-
herd who goes about seeking the lost sheep, and on
finding it he arranges a festival, saying: Rejoice with Me,
because I have found My sheep that was lost.  And e lays
it upon His shoulders rejoicing;® and thus he carefully keeps
possession of it in his fond embraces for fear he should
again lose it. This, too, caused him to say that he is
that loving Father who, whenever a prodigal son that

1¢ Per viscera misericordiz Dei nostri, in quibus visitavit nos
Oriens ex alto.”—LZLuke, i. 73.

2 ¢ Non enim habemus pontificem qui non possit compati infirmita-
tibus nostris, tentatum autem per omnia pro similitudine absque
peccato. Debuit per omaia fratribus similari, ut misericors fieret.”
—Heb. iv. 15 ;ii. 17.

3 ¢ Congratulamini mihi, quia inveni ovem meam quz perierat. Im-
ponit in humeros suos gaudens.”—Zuke, xv. 4-6.
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has left him returns to his feet, does not thrust him
away, but embraces him, kisses him, and as it were faints
away for the consolation and fondness which he feels in
beholding his repentance: And running to iim, He fell upon
his neck and kissed him.' This causes him to say, /7 stand
at the gate and ‘knock;” that is, that, although driven
away from the soul by sin, he does not abandon her, but
he places himself outside the door of her heart and
knocks by his calls to gain readmittance. This made him
say to his disciples, who with an indiscreet zeal would
have called down vengeance on those who repulsed
them: You know not of what spirit you are.’ You see that
I'have so much compassion on sinners; and do you desire
vengeance on them? Go, go away, for you are not of
my spirit. Finally, this compassion made him say:
Come to me, all you that labor and are burdened, and I will re-
Sfresh you! Come to me, all you that are afflicted and
tormented with the weight of your sins, and I will give
you ease. 3

And, in fact, with what tenderness did our amiable
Redeemer, the moment she repented, forgive Magdalene,
and change her into a saint! With what kindness did
he forgive the paralytic, and at the same moment restore
him to bodily health! And with what sweet gentleness,
above all, did he treat the woman taken in adultery! The
priests brought that sinner before him, that he might
condemn her; but Jesus turning towards her said: Hath
10 man condemned thee ?  Neither will I condemn thee. As
if he would thereby say: None of those who conducted
thee hither hath condemned thee, and how, then, shall I

1¢¢ Accurrens cecidit super collum ejus, et osculatus est eum.”—
Luke, xv. 20.

2 ¢ Ecce sto ad ostium, et pulso.”—Apoc. iii. 20.

3 ¢“ Nescitis cujus spiritus estis.”—Zu/e, ix. 55.

4*“Venite ad me omnes, qui laboratis et onerati estis, et ego refi-
ciam vos.”—Mazt. xi. 28.
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condemn thee, I who came to save sinners? Go iz peace,
and sin no more.!

Oh no, let us not be afraid of Jesus Christ; but let us
be afraid of our own obstinacy, if after offending him we
will not listen to his voice, inviting us to be reconciled.
Whois he that shall condemn ? says the apostle: Christ Jesus
that died ; who also maketh intercession for us.* 1f we persist
in our obstinacy, Jesus Christ will be constrained to con-
demn us; but if we repent of the evil we have done, what
fear need we have of Jesus Christ? Who has to pro-
nounce on us sentence? Think (says St. Paul) that the
self-same Redeemer has to sentence thee who died just
that he might not condemn thee; that self-same one who,
that he might pardon thee, hath given himself no par-
don: “In order to redeem the servant, He hath not
spared himself,” * says St. Bernard.

Go, then, O sinner, go to the stable of Bethlehem,and
thank the Infant Jesus, all shivering with cold for thy
sake in that cave, moaning and weeping for thee on a
bundle of straw; give thanks to this thy Redeemer, who
has come down from heaven to call thee to himself and
to save thee. If thou art desirous of pardon, he is wait-
ing thee in that manger to pardon thee. Go quickly,
then, and obtain thy pardon; and afterwards do not for-
get the excessive love which Jesus Christ has borne thee:
Forget not the kindness of thy surety.* Forget not (says the
prophet) that high favor he has done thee by making
himself surety for thy debts to God, in taking on him-
self the chastisement deserved by thee; do not forget it,

1< Nemo te condemnavit? . . . Necego te condemnabo. Vade, et
jam amplius noli peccare.”— Yokn, viii. 10, 11.

2« Quis est qui condemnet? Christus Jesus, qui mortuusest, . . .
qui etiam interpellat pro nobis.”—ZRom. viii. 34.

3 «Ut servum redimeret, sibi Filius ipse non pepercit.”—Serm. de
Pass.

4 ¢ Gratiam fidejussoris ne obliviscaris.” —ZEcclus. xxix. 20.
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and love him for it. And know further, that shouldst
thou love him, thy past sins will not stand in the way of
thy receiving from God those specially great and choice
graces which he is wont to bestow on his most beloved
souls: Al 7kings work together unto good! * Even sins,”
subjoins the gloss. Yes, even the remembrance of the
sins we have committed countributes to the advantage of
the sinner who bewails and detests them, because this
very thing will conquer to make him more humble
and more pleasing to God, when he sees how God has
welcomed him into the arms of his loving mercies:
There shall be joy in heaven wpon one sinner that doth penance,
more than upon ninety-nine just.

But of what sinner it is to be understood that he gives
more joy to heaven than a wholc multitude of just ones?
It is to be understood of that sinner who, out of grati-
tude to the divine goodness, devotes himself wholly and
fervently to the love of God, after the example of a St.
Paul, a St. Mary Magdalene, a St. Mary of Egypt, a St.
Augustine, and a St. Margaret of Cortona, To this last
saint in particular, who had formerly spent several years
in sin, God revealed the place prepared for herin heaven,
amongst the Seraphim; and even during her life he
showed her many signal favors, insomuch that, beholding
herself so favored, she one day said to God, “ O Lord,
how is it that Thou lavishest so many graces on me?
Hast Thou, then, forgotten the sins I have committed
against Thee?” And God thus answered her: “And do
you not know what I have before told you, that when a
soul repents of its faults I no longer remember all the
outrages it has been guilty of towards me?”’ This same
thing he had long ago announced by his Prophet Eze-

1 ¢““Omnia cooperantur in bonum.”—Rom. viii. 28.
?“Jta gaudium erit in ccelo super uno peccatore pcenitentiam
agente, quam super nonaginta novem justis.”—Zu/ke, xv. 7.
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chiel: If the wicked do penance . . . I will not remember all
Jils iniquities.!

Let us conclude. Our sins, then, do not prevent us
from becoming saints; God offers us readily every assist-
ance if we only desireit and askit. What more remains ?
It remains for us to give ourselves entirely to God, and
to devote to his love at least the remainder of our days
in this life. Come, then, let us bestir ourselves; what
are we doing ? If we fail, we fail through ourselves, and
not through God. Let us never be so unhappy as to
turn all these mercies and loving calls of God into sub-
jects of remorse and despair upon our death-bed, at that
last moment when no more time is left to do anything;
then the night sets in: Z%e night cometh, when no man can
work.

Let us recommend ourselves to the most holy Mary,
who, as St. Germanus says, makes it her glory to turn
the most abandoned sinners into saints, by procuring for
them the grace of conversion, not in an ordinary, but in
an extraordinary degree; and this she is well able to do,
because what she asks of Jesus Christ she asks as a
Mother: “But thou, powerful with God by thy maternal
authority, obtainest a wonderful grace of reconciliation
for sinners, even for those who have sinned enormously;” 2
and she herself encourages us in those words put into
her mouth by the Holy Church: With me are riches . . .
that I may enrich them that love me ;* and elsewhere- Jn me
is all grace of the way and of the truth, in me is all hope of

1« S impius egerit poenitentiam . . . omnium iniquitatum ejus. . .
non recordabor.”’—Ezeck. xviii. 21.

2 ¢¢ Venit nox, quando nemo potest operari.”’— Fo/kn, ix. 4.

3 ¢« Ty autem, materna in Deum auctoritate pollens, etiam iis qui
enormiter peccant, eximiam remissionis gratiam concilias.”—J/n Deip.
Dorm. s. 2.

4 <« Mecum sunt divitize, . . . ut ditem diligentes me.”"—2P70v. viii.
18.
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life and of virtue! Come to me all, she says, because
you shall find with me every hope of saving yourselves,
and of saving yourselves as saints,

Affections and Prayers.

O my Redeemer and God! and who am I, that Thou shouldst
have loved me, and still continuest to love me, so much? What
hast Thou ever received from me that has obliged Thee so to
love me? what, except slights and provocations, which were a
reason for Thee to abandon me, and to banish me forever from
Thy face? But, O Lord ! I accept of every penalty except this.
If Thou dost forsake me, and deprive me of Thy grace, I can
nevermore love Thee. I have not the pretensions to escape
punishment; but I wish to love Thee, and to love Thee exceed-
ingly. I wish to love Thee as a sinner is bound to love Thee,
who, after so many special favors, and so many marks of love
received from Thee, has, in spite of all, so frequently turned his
back upon Thee ; who, for thesake of wretched momentary and
poisonous gratifications, has renounced Thy grace and Thy love
Pardon me, O my beloved Infant, for I am sorry with my whole
heart for every single displeasure I have given Thee. But
know that I shall not be content with a simple pardon; I desire
also the grace to love Thee ardently ; I wish to make compen-
sation by my love as much as possible for the past ingratitude
which T have shown Thee. An innocent soul loves Thee as
innocent, and thanks Thee for having preserved it from the
death of sin. I must love Thee as a sinner; that is, as one who
has rebelled against Thee, as one condemned to hell, as often as
I deserved it; and then so often graciously received back by
Thee and re established in the way of salvation, and over and
above enriched with lights, with helps, with invitations to be-
come a saint. O Redeemer, and Redeemer again and again of
my soul! my soul is now enamoured of Thee, and loves Thee.
Thou hast loved me above measure, so that, overcome by Thy
love, I could no longer resist its winning appeals, and at last I
now surrender myself, and fix all mylove on Thee. Ilove Thee,
then, O infinite Goodness! I love Thee, O most lovable God!

! “In me gratia omnis vize et veritatis, in me omnis spes vitz et
virtutis; transite ad me omnes.”—Zccles. xxiv. 25.
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Do Thou never cease to enkindle more and more in my heart
the flames and fiery darts of love. For Thy own glory cause
Thyself to be greatly loved by one who has greatly offended
Thee. Mary, my Mother, thou art the hope, the refuge of sin-
ners ; assist a sinner who desires to prove faithful to his God;
help me to love him, and to love him exceedingly.

DISCOURSE V.

The Eternal Word from being Strong became Weak.
Dicite pusillanimis: Confortamini, et nolite timere: . . . Deus ipse veniet, et
salvabit vos.
 Say to the faint-hearted : Take courage, and fear not : God Himself will come
and will save you.”’—/sa. XXXV, 4.

Isaias, speaking of the coming of the Redeemer, made
this prediction: T%e land that was desolate and impassable
shall be glad, and the wilderness shall rejoice and shall flourish
like the lily. The Prophet had been speaking of the
pagans (among whom were our unfortunate ancestors),
who were living in heathendom, as in a desert land,
void of a single man that knew and worshipped the true
God, but peopled only with those who were slaves of the
devil: a desert land and impassable, because there was
no path of salvation known to these wretched people.
And he foretold that the land, though so miserable then,
would afterwards rejoice at the coming of the Messias,
and would see itself filled with followers of the true God,
strengthened by his grace against all the enemies of
their salvation; and that it would blossom as the lily,
by purity of morals and by the sweet odor of all holy
virtues. Wherefore Isaias proceeds to say: Say fo the
faint-hearted, Take courage, and fear not: God Himself will
come and save you." This very event, foretold by Isaias, has

1 ¢« etabitur deserta et invia, et exsultabit solitudo, et florebit quasi
lilium.”—/sa. xxxv. I.

¢ ¢ Dicite pusillanimis: Confortamini, et nolite timere; . . . Deus
ipse veniet, et salvabit vos.”
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already happened. Let me, then, exclaim with gladness:
Go on joyfully, O children of Adam! go on joyfully, be
no more faint-hearted. Even though you perceive your-
selves weak, and unable to stand against so many ene-
mies, “Fear not; God himself will come and save you.” !
God himself has come on earth, and has redeemed us, by
imparting to you strength sufficient to combat and to
vanquish every enemy of your salvation.

How did our Redeemer procure for us this strength ?
From being strong and omripotent, he has become weas.
He has taken on himself our weakness, and by so doing
has communicated to us his strength. Let us see the
truth of this, But let us first seek light of Jesus and
Mary.

I

God is that strong one who alone can be called strong,
because he is strength itself; and whoever is strong
derives strength from him: Strength is Mine, and by Me
kings reign,” saith the Lord. God is that mighty one who
can do whatsoever he will; and he can do this with ease;
he has merely to wish it : Bekold, Thou hast made heaven
and earthby Thy great power, and no word shall be hard to
Thee® By a nod he created heaven and earth out of
nothing: e spoke, and they were made.* And did he choose
to do so, he could destroy the immense machinery of the
universe by a single nod, as he created it: Afa deck He
can utterly destroy the whole world.* We know alread y how,
when it pleased him, he burnt five entire cities with a
deluge of fire. We know how, previously to that, he

! ¢“ Nolite timere; . . . Deus ipse veniet, et salvabit vos.”

? ‘“ Mea est fortitudo; per me reges regnant.”— Prov. viii. 14.

? “Ecce tu fecisti ccelum et terram in fortitudine tua; . . . non
erit tibi difficile omne verbum.”—/er. xxxii. 17.

4 ““Ipse dixit et facta sunt.”— Ps. cxlviii. 5.

® ““Potest. . . . universum mundum uno nutu delere.”—2 Mach.
viii. 18.
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inundated the whole earth with a deluge of waters, to
the destruction of all mankind, with the sole exception
of eight persons. O Lord, says the wise man: who can
ever resist the strength of your arm?'’

Hence we may see the rashness of the sinner who
wrestles against God, and carries his audacity so far as
even to lift up his hand against the Almighty: He kath
stretched out his hand against God, and hath strengthened him-
self against the Almighty* Suppose we should see an ant
make an assault upon a soldier, would we not think it
rashness? But how much more rash is it fora man who
makes an assault on the Creator himself, who scorns his
precepts, disregards his threats, despises his grace, and
declares himself his enemy !

But these rash and ungrateful men are the very men
whom the Son of God has come to save, by making him-
self man, and by taking on himself the chastisement de-
served by them, in order to obtain pardon for them. And
then, seeing that man from the wounds inflicted by sin
continued very weak and powerless toresist the strength
of his enemies, what did he do? From strong and al-
mighty as he was, he became weak, and assumed to him-
self the bodily infirmities of man, in order to procure for
man by His merits the strength of soul requisite to sub-
due the attacks of the flesh and of hell. And so, behold
him made a little child, in need of milk to sustain his
life, and so feeble that he cannot feed himself, that he
cannot move himself.

The Eternal Word, in coming to be made man, wished
to conceal his strength: God will come from the south ;
there is His strength hid.® We find (says St. Augustine)

1 «¢Virtuti brachii tui quis resistet ?"— IW7s. xi, 22.

2 ¢ Tetendit enim adversus Deum manum suam, et contra Omnipo-
tentem roboratus est.”— F0b. xv. 25.

3 * Deus ab austro veniet . . . ; ibi abscondita est fortitudo ejus.”
—/{ab. iii. 3, 4.
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Jesus Christ strong and feeble,—strong, since he created
all things; feeble, since we behold him made man like
us: “We find Jesus strong and weak , strong, by whom
all things were made without labor. Would you see
him weak? The Word was made flesh.””' Now this
strong one has chosen to become weak, says the saint,
to repair by his weakness our infirmity, and so to obtain
our salvation: e hath built us up by Hrs strength, He hath
sought us by His infirmity.” For this reason he likens
himself to the hen, when he speaks with Jerusalem: How
often would I have gathered together thy children, as the hen
doth gather her chickens under her wings! and thou wouldst
not.” St. Augustine remarks that the hen in rearing her
chickens grows weak, and by this mark is known to be
a mother; so was it with our loving Redeemer, by be-
coming infirm and weak, he made himself known for the
father and mother of us poor weak creatures.

Behold him who governs the heavens (says St. Cyril)
swathed in rags, and unable even to stretch forth his lit-
tle arms.* Behold him in that journey which by his
Father’s will he had to make into Egypt; he wished al-
ready to obey, but he cannot walk ; Mary and Joseph
are obliged to take turns in carrving him in their arms.
And in their return from Egypt, as St. Bonaventure con-
templates, they have frequently to stop and rest, because
the divine child was now so much grown that he was
too large to be carried in the arms; whilst, on the other
hand, he was too small and feeble to make a long jour-

I ““Invenimus fortem et infirmum Jesum: fortem, per quem sine la-
bore facta sunt omnia; infirmum vis nosse? Verbum caro factum
est.”

? ¢“ Condidit nos fortitudine sua; quesivit nos infirmitate sua,”—
In Jo. tr. 15.

3 *“ Quoties volui congregare filios tuos, quemadmodum gallina
congregat pullos suos sub alas, et noluisti I”"—AMazs. xxiii. 37.

4 ““Qui ceelum regit, fasciis involvitur.”
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ney: “ He is so large that he cannot be carried, and so
small that he cannot walk alone.”*

Look at him afterwards in the shop at Nazareth, grow-
ing towards manhood, how busily he toils and labors in
helping Joseph at his trade of carpenter! Who can ever
attentively consider Jesus, that beautiful youth, fatigu-
ing and exhausting himself to bring into form some
rough-hewn piece of wood, and not exclaim: But, most
sweet youth, art Thou not that God, who by a mere nod
didst create the world out of nothing? And how comes
it that Thou hast labored now for a whole day, and
bathed in sweat, to fashion this piece of wood ; and even
still Thy work remains uufinished? Who has reduced
Thee to such a state of weakness? O holy faith! O di-
vine love! O God! O God ! how such a thought as this,
if once well penetrated, would suffice, not only to inflame
us, but to reduce us, so to speak, into ashes with the fire
of love! Has a God, then, come to such a pass as this?
and wherefore? To make himself loved by men!

Observe him, again, at the close of his life bound with
cords in the garden, from which he cannot loose him-
self ; tied in the preetorium to a pillar to undergo the
scourging ; see him with the cross on his shoulders, but
too feeble to carry it, and therefore he frequently falls
upon the road ; see him fixed to the cross with nails,
from which he can find no escape; behold him, finally,
how, for very exhaustion and weakness, he is already in
his agony, draws near his end, and expires.

II.

And for what reason did Jesus Christ become so
weak ? He made himself weak, as we said above, that
so he might communicate his strength to us, and by this

! <¢Sic magnus est, quod portari non pravalet ; et sic parvus, quod
per se ire non potest.”—Med. vit. Chr. c. 13.
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means conquer and subdue the powers of hell: Z%e
lion of the tribe of Juda hath prevailed.’ David says that
the will to save us and to free us from death is a part
and property of God’s divine nature. Our God is the
God of salvation: And of the Lord, of the Lord are the is-
sues from death. On which passage Bellarmine makes
this commentary: “ This is proper to him, this is his
very nature ; our God is a saving God , and of our God
are the issues of death—that is, the delivery from death.”*
Are we indeed weak ? let us put our trust in Jesus Christ,
and we shall be capable of all things: 7 can do all things
in Him who strengtheneth me,* said the Apostle, 1 am
able for all things, not by my own strength, but by the
strength which my Redeemer has obtained for me
through his merits: Have confidence, I have overcome the
world.® Take courage, my children, Jesus Christ says to
us ; if you are unable to resist your enemies, / Jave
overcome the world ; and know that I have overcome it
for you. My conquest was to give you the spoils ; avail
yourselves now of the arms which I leave you to defend
yourselves, for you are sure to triumph.

What are the arms which Jesus Christ has left us?
They are two, the use of the sacraments and prayer.

Everybody knows that by means of the sacraments,
especially of penance and the Holy Eucharist, are im-
parted to us the graces which our Saviour has merited
for us ; and experience shows us every day that those
who frequent the sacraments easily keep themselves in
the grace of God. And, especially, how is he that often

1 ¢ Vicit Leo de tribu Juda.”"—Apoc. v 5.

2 «“ Deus noster, Deus salvos faciendi ; et Domini, Domini exitus
mortis.”— Ps. Ixvii. 21.

3 ““Hoc est illi proprium, haec est ejus natura: ipse Deus noster est
Deus salvans, et Dei nostri sunt exitus mortis, id est liberatio a
morte.”

4 ““Omania possum in eo qui me confortat.”—APLil. iv. 13,

5« Confidite ; ego vici mundum.”— Jo/kn, xvi. 33.
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communicates strengthened in a wonderful manner to
vanquish temptations! The Holy Eucharist is called
bread, the heavenly bread, that we may understand how
the Communion preserves the life of the soul, which is
divine grace, just as earthly bread preserves the life of
the body. For the same reason the Council of Trent
calls Holy Communion a remedy which relieves us from
venial and preserves us from mortal sins: “ An antidote
by which we are freed from daily faults, and are pre-
served from mortal sins.! St. Thomas, speaking of the
Holy Eucharist, says that the wound left by sin would
remain incurable, were it not for this remedy which is
given to us. “It would be incurable, were it not the
medicine of God applied to cure us.”* Moreover, Inno-
cent III. says that the Passion of Jesus Christ delivers
us from the chains of sin, and the Holy Communion de-
livers us from the will tosin: “ The mystery of the Cross
delivers us from the power of sin; the mystery of the
Eucharist, from the will to sin.”?®

The other grand means of overcoming temptations is
prayer offered to God through the merits of Jesus
Christ: dmen, Amen, I say to you (said our Redeemer), ¢f you
ask the Father anything in My name, He will give it you.” *
Whatsoever, then, we ask of God in the name of Jesus
Christ, that is, through his merits, we shall certainly ob-
tain it. And this, we see, happens continually ; all those
who are tempted and have recourse to God, and invoke
him through Jesus Christ, invariably come off victori-

1 ¢ Antidotum quo liberemur a culpis quotidianis, et a peccatis mor-
talibus preservemur.”—Sess. 13, cap. 2.

? ‘“ Esset incurabilis, nisi subveniretur medicina Dei.”—De¢ Sacr.
alt. c. 1.

3 ““ Per crucis mysterium, eripuit nos a potestate peccati ; per Eu-
charistize sacramentum, liberat nos a voluntate peccandi.”—2De A/t
Myst. 1. 4, c. 44.

4 Amen, amen dico vobis: si quid petieritis Patrem in nomin=
meo, dabit vobis.”"— o/, xvi. 23.
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ous; and, on the contrary, those who in temptation
(especially of impurity) neglect to recommend them
selves to God, fall miserably and perish. And then they
excuse themselves by saying they are but of flesh, and
are very weak. But how can they reasonably allege
their weakness as an excuse, when they are able to ac-
quire strength by having recourse to Jesus Christ (for it
is enough to call with confidence on his Most Holy
Name), and they will not do so? What excuse, I say,
would that man have for having been vanquished by his
enemy, who, when the requisite arms for his defence
were presented him, had despised and refused them ?
Were such a man to allege his weakness, who would not
instantly condemn him with these words,—And you,
knowing as you did your own weakness, why did you
not avail yourself of the arms that were offered you ?

St. Augustine says that the devil was put in chains by
Jesus Christ ; he can bark, but he cannot bite any one,
except those who wish to be bitten, That man is really
a fool (continues the saint) who allows himself to be
bitten by a dog chained up: “ Christ came and chained
the devil. He is bound in chains like a dog. Foolish
is the man whom a dog in chains bites. He can bark,
he can make attempts; he can only bite him who wills
so; for he does not extort our consent from us, but seeks
it”' And in another passage he says that the Re-
deemer has given us every remedy to effect our cure ; he
that will not observe the laws and is put to death, dies
because he wishes his own death. “As far as the phy-
sician is concerned, he came to heal; he destroys him-
self who will not observe the laws.”* He that takes

! ““Venit Christus, et alligavit diabolum. Alligatus est tamquam
innexus canis catenis. Stultus homo ille est, quem canis in catena
positus mordet. Ille latrare potest, sollicitare potest ; mordere non
potest, nisi volentem: non enim extorquet a nobis consensum, sed
petit.”—S. 37, £. B. app.

* “ Quantum in medico est, sanare venit grotum ; ipse se interi-
mit, qui preecepta medici observare non vule.”—7n jo. tr. 12.
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advantage of Jesus Christ is not weak; no, but he waxes
strong on the strength of Jesus Christ. Jesus it is who,
as St. Augustine says, not only cheers us on to the com-
bat, but affords us help; if we fail, he is ready to succor
us; and of his immense goodness he himself crowns us
in the end: “ He encourages you to fight, and helps you
to conquer, and supports you if you languish, and crowns
you victorious.” ' Isaias prophesied, Z%en shall the lame
man leap as a hart;”*® that is, by the merits of the Re-
deemer, he who could not stir one step should skip over
the hills as a swift hart: And that which was dry land shall
become a pool, and the thirsty land springs of water ;* he fore-
tells that the most parched-up soil should teem with
virtues: Zn the dens where dragons dwelt before shall rise up
the verdure of the reed and the bulrusk;* and that in those
souls in which devils formerly abode should be propa-
gated the vigor of the reed,—namely, of humility, be-
cause, according to the commentary of Cornelius a La-
pide, “ the humble man is empty in his own eyes;” ® and
of the bulrush,—namely, of charity, because, as the same
commentator says, in certain places they use it for wicks
to burn in lamps.

In a word, we find in Jesus Christ all grace, all strength,
all help, whenever we have recourse to him: 7u all things
you are made rich in Him, so that nothing is wanting to you in
any grace.® For this very end he was made man, and

! * Hortatur ut pugnes, et adjuvat ut vincas, et deficientem suble-
vat, et vincentem coronat.”’—/n Ps. xxxii. en. 2.

2 ““Tunc saliet, sicut cervus, claudus.”

3 ““Et que erat arida, erit in stagnum, et sitiens in fontes aqua-
rum.”

4 ¢ In cubilibus, in quibus prius dracones habitabant, orietur viror
calami et junci.”—7/sa. xxxv. 6-7.

5 ““Quia humilis est vacuus in oculis suis.”

¢ «“ In omnibus divites facti estis in illo . . . , ita ut nihil vobis desit
in ulla gratia.”—1 Cor. i. 5.

6
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emptied himself: “ /e emptied Himself.'* “He, as it
were, reduced himself to nothing,” says a certain author;
“He made himself empty of majesty, of glory, of
strength.”* In a manner, he lowered himself to nothing;
he put off his majesty, glory, and power, and took on
himself ignominies and infirmities, to make over to us
his worth and his virtues, that so he might be our light,
our justice, our satisfaction, and our ransom: o 7s made
unto us wisdont, and justice, and sanctification, and redemption.*
And he remains ready at any moment to give health and
strength to every one that asks him.

1 saw one girt about the paps with a golden girdle! St.
John saw the Lord with his breasts full of milk (that is,
full of graces), and bound about with a girdle of gold;
this signifies that Jesus Christ is, as it were, hemmed
round and compressed with the love he bears to man;
and as the mother, whose breast is oversupplied with
milk, seeks for children who may imbibe the nourish-
ment and relieve her of the burden, so does he yearn for
us to come and seek graces of him, and the necessary
help to conquer our enemies, who strive to rob us of his
friendship and of eternal salvation.

Oh, how bounteous and liberal is God with a soul that
sincerely and resolutely seeks him ! Z%e Lord is good to
the soul that seeketh Him.* Wherefore, if we do not be-
come saints, the failure rests with us, because we do not
resolve to wish for God alone: ZVe sluggard willeth and

5SS
willeth not.® The lukewarm will and will not; and there-

!¢ Semetipsum exinanivit.”— P4/ ii. 7.

? **Quasi ad nihilum se redegit; se evacuavit majestate, gloria, et
robore.”

# ““ Factus est nobis sapientia a Deo, et justitia, ct sanctificatio, et
redemptio.”—1 Cor. i. 30.

4 *“Vidi . . . precinctum ad mamillas zona aurea.”—Apoc. i. 12.

® ““Bonus est Dominus . . . anima quarenti illum.”—Zam. iii. 25.

¢ “Vult et non vult piger.”— Proz, xiii. 4.
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fore they remain defeated, because they want the resolute
will to please God along. A resolute will overcomes
everything; for when once a soul determines really to
give itself wholly to God, God immediately gives it the
hand and the strength to surmount all difficulties that
may occur in the way of perfection. This was the splen-
did promise which Isaias signified to us in these words:
O, that Thou wouldst rend the heavens and wouldst come doton ;
the mountains would melt away at Thy presence.*  The crooked
shall become straight, and the rough ways plain’ At the
coming of the Redeemer he will endow our souls with
such a strength of good-will that they will find levelled
down the mountains of all the carnal appetites; and
they will find the crooked ways made straight, and the
rough ways plain; that is, the contempts and labors which
formerly were so difficult and hard for men to bear will,
by means of the grace given by Jesus Christ, and of the
divine love which he enkindles in their hearts, be after-
wards all made sweet and easy. Thus was it that St.
John of God rejoiced at being beaten as a fool in a
hospital; thus St. Lidwine was glad to find herself dur-
ing so many years tied down to her bed by a body full
of wounds and sores; thus St. Laureance exulted and
mocked the tyrant, while scorching on a gridiron, and
giving his life for Jesus Christ. And so likewise do so
many souls enamoured of God find peace and content-
ment, not, indeed, in the pleasures and honors of the
world, but in sufferings and insults.

Ah! let us beg Jesus Christ to impart to us that fire
which he came on earth to enkindle; that so we may no
longer find it difficult to despise goods of dirt, and to
undertake great things for God. “ He that loves, labors

1 «Utinam dirumperes ccelos, et descenderes! a facie tua montes

defluerent.”—/Zsa. Ixiv. 1.
2 « Erunt prava in directa, et aspera in vias planas.”—JZsa. xl. 4.



84 Discourses for the Novena of Christmas.

not,” ! says St. Augustine; the soul that loves God only
finds it neither irksome nor painful to suffer, to pray, to
mortify itself, to humble itself, and to detach itself from
the pleasures of earth. The more it works and suffers,
the more it is eager to do and to suffer: Jealousy is hara
as hell ; the lamps thereof are fire and flames.* The flames
of divine love are like the flames of hell, which never
say it is enough. Nothing whatever satisfies a soul that
loves God. As for hell no fire is sufficient, so for the
loving soul its ardor is never satisfied,

Let us ask this great gift through the intercession of
Mary, by whose hands (as was revealed to St. Mary Mag-
dalene of Pazzi) divine love is bestowed upon souls. She
is God’s treasure, the treasurer of all graces (especially
of divine love), as she was called by the Idiota, “The
treasure and the treasurer of graces.”*

Affections and Prayers.

My sovereign God and Redeemer, I was lost; Thou hast
ransomed me from hell. But, unhappy me! 1 have often after-
wards lost myself anew, and Thou hast as often released me
from eternal death : “I am Thine, save me.” * Since, as I hope,
I .am now Thine, suffer me never more to cast myself away by
rebelling against Thee, I am resolved to suffer death, and a
thousand deaths, rather than see myself ever again Thy enemy
and the slave of the devil. But Thou knowest my weakness,
Thou knowest my past treacheries. Thou must give me strength
to resist the assaults which lell will make upon me. I know
that I shall be assisted by Thee in temptation whenever I shall
have recourse to Thee, since I have Thy promise for it : Ask,
and you shall recetve’® Fuery one that asketh recerveth But

1«

Qui amat, non laborat.”—7n Fo. #. 48.
? ““Dura sicut infernus mulatio; lampades ejus, lampades ignis
atque flammarum.”’— Cant. viii. 6.
3 “ Thesaurus et Thesauraria gratiarum.”—Cont. de V. M. in prol.
4 ““Tuus sum ego; salvum me fac.”— Ps. cxviii. 94.
® ¢ Petite et accipietis.”— Fokn, xvi. 24.
° ““Omnis enim qui petit, accipit.”—J/a#. vii. 8.
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my fear is, lest in the moment of trial I should fail to recom-
mend myszlf to Thee, and so be miserably overcome. This,
therefore, is the grace which I most earnestly implore of Thee:
grant me light and strength on all occasions to have recourse to
Thee, and to invoke Thee whenever I am tempted ; and, more-
over, | entreat Thee to grant me Thy help, that I may always
ask Thee for this grace. Grant it me by the merits of Thy
Precious Blood. And thou, O Mary, obtain it for me by the
love which thou bearest to Jesus Christ.

DISCOURSE VI
The Eternal Word from being His Own has made Himself Ours.
Parvilus natus est nobis, et Filius datus est nobis.
A child is born to us, and a Son is given to us.”’—/s. xi. 6.

Tell me, cruel Herod, why dost thou command so many
innocent babes to be murdered and sacrificed to thy am-
bition of reigning? Art thou perchance afraid that the
Messias lately born may rob thee of thy kingdom?
“Why art thou so troubled, Herod ?" asks St. Fulgentius.
“This King who is born came not to vanquish kings by
fighting, but to subdue them by dying.”" This King, of
whom thou art in such terror, is not come to conquer
the monarchs of the earth by force of arms, but he is
come to reign in the hearts of men by suffering and dy-
ing for their love. * He came, therefore” (concludes St.
Fulgentius), “not that he might combat alive, but that
he might triumph slain.”* Our amiable Redeemer did
not come to carry on war during his life, but to triumph
over the love of men, when he should have laid down
his life on the gibbet of the cross, as he himself said:
When I shall be lifted up, I will draw all things to Myself.?

1< (uid est quod sic turbaris, Herodes? Rex iste qui natus est,
non venit reges pugnando superare, sed moriendo subjugare.”

? ““Venit ergo non ut pugnet vivus, sed ut triumphet occisus.”—.S.
de Epiph. et Inn. nece.

3+« Sj exaltatus fuero a terra, omnia traham ad meipsum.”— o/,
xii. 52.
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But let us leave Herod aside, O devout souls, and let
us come to ourselves. Why, then, did the Son of God
come upon earth? was it to give himself to us? Yes,
Isaias assures us of it: 4 Child is born to us, and a Son is
given to us." The love which this loving Saviour bears
us, and the desire which he has to be loved by us, has
induced him to do this. Being his own, he has become
ours. Let us see it; but let us first ask light from the
Most IHoly Sacrament and from the divine Mother.

I

The greatest privilege of God, nay, the whole of God,
is to be hisown, that is, to exist of himself, and to depend
on no one. All creatures, however grand and excellent
they may be, are nothing in reality, because whatsoever
they have, they have from God, who has created them
and preserves them; and this in such a manner that if
God were for a single moment to cease from preserving
them, they would instantly lose their being and return
to ndthing. God, on the contrary, because he exists of
himself, cannot fail; nor can there be any one to destroy
him, or to diminish his greatness, his power, or his hap-
piness. But St. Paul says that the Eternal Father has
given the Son to us: He delivered Himup for us all* And
that the Son has given himself for us: Clhrist also hath
loved, us and hath delivered Himself for us.® Has God, then,
in giving himself for us, made himself onrs? Yes, re-
plies St. Bernard: “Ile is born, who belonged to him-
self;” * he who wholly appertained to himself chose to be
born for us and to become ours$; love trinmphs over
God.* This God, over whom none besides can rule, has,

! ““ Parvulus natus est nobis, et Filius datus est nobis.”

? ““ Pro nobis omnibus tradidit illum "—R&om. viii. 32.

# “ Dilexit nos, et tradidit semetipsum pro nobis V—Fph v. 2,
4 ““ Natus est nobis, qui sibi erat.”

> ““ Triumphat de Deo amor.”
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so to speak, yielded himself captive to love; love has
gained the victory over him, and from being his own has
reduced him into our possession: God so loved the world,
as to give His only-begotten Son.' God has so loved men,
says Jesus Christ, that he has even given them his only-
begotten Son. And the Son himself, also through love,
was pleased to give himself to men to be loved by them.

In divers ways had God already striven to win the
hearts of men, at one time with benefits, at another with
threats, and again with promises; but he had still fallen
short of his aim. His infinite love, says St. Augustine,
made him devise the plan of giving himself entirely to
us by the Incarnation of the Word, in order thus to
oblige us to love him with our whole hearts. “Then
love found out the plan of delivering up itself.”* He
could have sent an angel, a seraph, to redeem man; but,
aware that man, had he been redeemed by a seraph,
would have had to divide his heart, by partly loving his
Creator and partly his redeemer, God, who would possess
the entire heart and the entire love of man, “wished
therefore to be” (says a pious author) “both our Creator
and Redeemer;”® as he was our Creator, so he would
likewise become our Redeemer.

And behold him already arrived from heaven in a
stable; as a child, born for us and given to us: 4 Childis
boru to us, axd @ Son is grven to us.! This was precisely
what the angel signified when addressing the shepherds:
To-day is born to you a Saviour. As much as to say: O
ve men, go to the cave of Bethlehem; there adore the
Infant, which you will find laid on the straw, in a manger,

1+¢Sic enim Deus dilexit mundum, ut Filium suum unigenitum
daret.”— Foksn, iii. 16.

? ¢ Modum tunc, ut se proderet, invenit amor.”

3 ““Voluit esse nobis Creator et Redemptor.”

4 ¢ Parvulus natus est nobis, et Filius datus est nobis.”

5 ““Natus est vobis hodie Salvator.”—Zuke, ii. 11.
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and shivering with cold; know that he is your God, who
would not consent to send any one else to save you, but
would come himself, that he might gain for himself all
vour love.

Yes, it was with the purpose of making himself loved
that the Eternal Word came upon earth to converse
among men: fe conversed with men.' 1f a king speaks a
confidential word to one of his vassals, if he smiles upon
him, or presents him with a flower, oh, how honored and
happy does that vassal consider himself ! How much
more so, should the king seek his friendship; should he
request his company every day at table; should he desire
him to take up his residence in his own palace, and to
abide always near him! Ah! my Great King, my beloved
Jesus, as before the Redemption Thou couldst not assume
man into heaven, whose gates remained closed by sin,
Thou camest down upon earth to converse with men as
their brothers, and to give Thyself wholly to them, from
the excess of the love Thou bearest them! /e loved us
and deltvered Himself up for us® Yes, exclaims St. Augus-
tine, this most loving and most merciful God, through
his love to man, chose to give him not only his goods,
but even his very self. “ The most merciful God, through
his love of man, poured out upon him not only his goods,
but his whole self.” ?

Well, then, the affection which this sovereign Lord
entertains towards us miserable worms is so immense
that it induced him to give himself wholly to us, being
born for us, living for us, and even offering up his life
and all his blood for us, in order to prepare us a bath of
salvation, and to wash us from all our sins: He hath loved
us and washed us in His own blood.' But, Lord (remon-

1 ¢ Cum hominibus conversatus est.”—ZBar. iii. 38.

2 ¢ Dilexit nos, et tradidit semetipsum pro nobis !”

3 ¢ Deus piissimus, pra amore hominis, non solum sua, verum seip-

sum impendit.”’—Aan. c. 26.
4 ¢« Dilexit nos, et lavit nos in sanguine suo.”—dpoc. i. 5.
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strates the Abbot Guerric), this appears an extreme
prodigality of Thyself, coming from the great anxiety
Thou hast to be loved by mankind. “O God! if we
may dare say so, prodigal of Himself through desire of
man !”' ‘“And is it not so?" he continues: “how other-
wise can we style this God than prodigal of himself whg,
in order to recover lost man, not only gives whatever he
has, but even his own self ?”’?

St. Augustine says that God, in order to captivate the
love of men, has cast several darts of love into their
hearts: “God knows how to take aim at love; he draws
the arrow that he may make a lover.”® What are these
arrows? They are all the creatures that we see around
us; for God has created them all for man, that man
might love him; hence the same saint says, “Heaven
and earth and all things tell me to love Thee.”* It
seemed to the saint that the sun, the moon, the stars,
the mountains, the plains, the seas, and the rivers spoke
to him and said, Augustine, love God, because God has
created us for thee, that thou mightest love him. When
St. Mary Magdalene of Pazzi held in her hand a beautiful
fruit or flower, she declared that that fruit or flower
was as a dart to her heart, which wounded her with the
love of God; thinking as she did how from all eternity
God had designed to create that flower that she might
discover his love, and love him in return. St. Teresa,
moreover, said that all the fair things which we see,—the
lakes, the rivers, the flowers, the fruits, the birds,—all
upbraid us with our ingratitude to God, for all are tokens

14O Deum, si fas est dici, prodigum sui pra desiderio hominis !”

*““ An non prodigum sui, qui, non solum sua, sed seipsum impen-
dit, ut hominem recuperaret ?’—/7n Pent. s. 1.

3 ““Novit Dominus sagittare ad amorem; sagittat, ut faciat aman-
tem.”"—/n Ps. cxix.

4 ““ Ccelum et terra et omnia mihi dicunt ut te amem.”—Conf. 1. 10,
c. 6.
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of the love God bears us. It is related likewise of a
pious hermit, that, walking in the country, and behold-
ing the herbs and the flowers, he fancied they reproached
him with his ingratitude; so that, as he went along, he
struck them gently with his staff, saying to them: Hush,
be silent, I understand you, no more! you upbraid me
with my ingratitude, because God has created you in
such beauty for my sake, that I might love him, and I
love him not; oh, be silent, I hear you, enough, enough !
And thus the good man pursued his way, giving vent to
the ardors of love which he felt consuming his heart for
God at the sight of those fair creatures.

Thus, then, all these creatures were so many darts of
love to the heart of man; but God was not satisfied with
these darts only; they were not enough to gain him the
love of men: He hath made me as a chosen arrow; in his
quiver he hath hidden me.' On this passage Cardinal
Hugo remarks, that as the sportsman keeps in reserve
the best arrow for the last shot, in order to secure his
prey; so did God among all his gifts keep Jesus in re-
serve till the fulness of time should come, and then he
sent him as a last dart to wound with love the hearts of
men: “The choicest arrow is reserved; so Christ was
reserved in the bosom of the Father, until the fulness
of time should come, and he was sent to wound the
hearts of the faithful.”* Jesus, then, was the choice and
reserved arrow, at the discharge of which, according as
David had long ago foretold, entire nations should fall
vanquished: Zhy arrows are sharp,; under Thee shall peo-
ple fall’ Oh, how many stricken hearts do I behold
burning with love before the manger of Bethlehem !

! ““Posuit me sicut sagittam electam; in pharetra sua abscondit
me.”"—/sa. xlix. 2.

? “‘Sagitta electa reservatur; ita Christus quasi reservatus est in
sinu Patris, donec venit plenitudo temporis, et tunc missus est ad

vulnerandum corda fidelium.” _
3 ¢*Sagittae tue acute; populi sub te cadent.”’—Ps. xliv. 6,
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how many at the foot of the cross in Calvary ! how many
before the Holy Presence of the Blessed Sacrament on
our altars !

St. Peter Chrysologus says that our Redeemer took
many various forms to attract the love of man: “For
our sake lie showed himself under different forms, who
remains in the one form of his majesty.”' That God,
who is unchangeable, would appear now as a child in a
stable, now as a boy in a workshop, now as a criminal
on a scaffold, and now as bread upon the altar. In these
varying guises Jesus chose to exhibit himself to us; but
whatever character he assumed, it was always the char-
acter of a lover. Ah, my Lord, tell me, is there anything
else left for Thee to devise in order to make Thyself
loved ? Make known his inventions, cried out Isaias.”  Go,
O redeemed souls, said the prophet, go and publish
everywhere the loving devices of this loving God, which
he has thought out and executed to make himself loved
by man; for after lavishing so many of his gifts upon
them, he was pleased to bestow himself, and to bestow
himself in so many ways: “If thou desirest a cure for
thy wound” (says St. Ambrose), “ he is a Physician;”* if
thou art infirm and wouldst be healed, behold Jesus,
who heals thee by his Blood: “If thou be parched up
with fever, he is a fountain;”* if the impure flames of
worldly affections trouble thee, behold the fountain to
refresh thee with his consolations. “Dost thou fear
death, he is life; dost thou long for heaven, he is the
way; in fine, if thou dost not wish to die, he is the life;
if thou wishest heaven, he is the way.” *

! ¢« Propter te varias monstratur in formas, qui manet unica suz
majestatis in forma.”—Serm. 23.

2 « Notas facite in populis adinventiones ejus.”—/sa. xii. 4.

3 +¢Sj vulnus curare desideras, medicus est.”

4« Si febribus @®stuas, fons est.”

5 *Si mortem times, vita est; si coelum desideras, via est.,”—Z/e¢
Virg. 1. 3.
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And not only has Jesus Christ given himself to all
men in general, but he wished, moreover, to give himself
to each one in particular. This was what caused St.
Paul to say, He loved me and delivered Himself for me.* St.
John Chrysostom says that God has the same love for
each one of us as he has for all men together® So that,
my dear brother, it there had been no others in the world
beside yourself, the Redeemer would have come for the
sake of you alone, and would have given his blood and
his life for you. And who can ever express or conceive
(says St. Laurence Justinian) the love which God bears
to cach man? “Nor is it possible to express with what
affection God is moved towards each one.”® This led
St. Bernard to say also, in speaking of Jesus Christ,
“Given wholly to me, and spent wholly for my interests.” *
This caused St. John Chrysostom also to say, “He gave
himself entirely to us, he reserved nothing for himself.” ®
He gave us his blood, his life, himself in the Blessed
Sacrament; there remains nothing more to give us, In
fine, says St. Thomas, after God has bestowed himself on
us, what else remains for him to give us? “God had
no room to extend himself further.”® Wherefore after
the work of the redemption, God has nothing more to
give us, nothing more that he can do for the love of
man.

1.

So that every man should say, with St. Bernard, “I
owe mysel( for myself; what can I return the Lord for

! “Dilexit me, et tradidit semetipsum pro me.”—Ga/. ii. 20.

? ““ Adeo singulum quemquam hominem diligit, quo diligit orbem
universum.”—7n Gal. ii.

3 ““ Neque valet explicari quo circa unumquemque Deus moveatur
affectn.”—2De 77. Chr. Ag. c. 5.

** Totus mihi datus, totus in meos usus expensus est.”—7» Cir-
cume. s. 3.

" *“Totum nobis dedit, nihil sibi reliquit.”

¢ ““Deus ultra quo se extenderet, non habet.”— D¢ Beatit. c. 2.
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himself?”' I belong to God, and to God I must give
back myself, for having created me and given me my
being; but after I have given myself, what return shall I
make to God for having given himself to me? We have,
however, no need to disturb ourselves any longer; it is
enough if we give our love to God, and God is satisfied.
The kings of the earth glory in the possession of king-
doms and of wealth, Jesus Christ rests content with the
sovereignty of our hearts; this he considers his princi-
pality; and this principality he sought to obtain by dying
on the cross: And the government is upon his shoulder.* By
these words, “the government is upon his shoulder,””®
several interpreters, with St. Basil, St. Cyril, St. Augus-
tine, and others, understand the cross which our Re-
deemer carried on his shoulders. This heavenly King,
says Cornelius & Lapide, is a very different master from
the devil: the devil burdens the backs of his subjects
with heavy loads; Jesus, on the contrary, takes on his
own shoulders the burdens of his kingdom, embracing
the cross, on which he will die, in order to gain the
mastery of our hearts: “The devil lays burdens on the
shoulders of his subjects, Christ will bear the weight of
his government on his shoulders; for he will carry the
sceptre of his kingdom—that is, the cross—on his own
shoulders, and will reign from the tree.”* Ttis the re-
mark of Tertullian that while earthly monarchs bear the
sceptre and crown as symbols of royalty, Jesus Christ
bore the Cross, which was the throne which he mounted
to rule over our love: “Every king bears the symbol of

*“Me pro me debeo; quid Deo retribuam pro se ?'—De dil. D. c. 5.
*“ Et factus est principatus super humerum ejus.”—/Zsa. ix. 6.

¢ Principatus super humerum ejus.”

“Diabolus onera imponit humeris subditorum; Christus suis
humeris sustinebit onus sui principatus; quia Christus sceptrum
imperii sui, puta Crucem, humeris suis bajulabit, atque regnabit a
ligno.”

"

B
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his power on his shoulder, and a diadem on his head, or
a sceptre in his hand. The King Jesus Christ alone bore
his power on his shoulder, namely, the cross, that from
it he might rule.” !

Hence, Origen says, if it be that Jesus Christ has given
himself to each one, what great thing will a man do if he
give himself wholly to Jesus Christ? “If Christ gave
himself, will man do much in giving himself to God, who
was the first to give himself to man?”* Let us, then,
with a good will give our heart and our love to this God,
who, in order to gain it, has had to give his blood, his
life, and his whole self: Zf thou didst know the gift of God,
and who He is that saith to thee, Give Me fo drink.* Oh, if
thou didst but know (said Jesus to the Samaritan woman)
the grace which thou receivest from God, and who it is
that asks of thee to drink! Oh, did the soul but under-
stand what a favor it is when God requests us to love
him in those words: ZVowu shalt love the Lord thy God.*
Should a subject hear his prince command him to love
him, the bare mention of such a request would be enough
to captivate him. And does not a God captivate us when
he requires our heart ? saying: My son, give Me thy heart. *

But this heart he will not have divided, he will have
it whole and entire ; he wishes us to love him with our
whole heart: ZVowu shalt love the Lord thy God with thy
whole heart,® otherwise he is not content. For this end

1 ¢Quis regnum insigne potestatis su@ humero prafert, et non aut
capite diadema, aut in manu sceptrum? Solus Rex Christus Jesus
potestatem suam in humero extulit, Crucem scilicet, ut exinde reg-
naret.”—Adv. Fud.

2 «“ Christus semetipsum dedit; quid ergo magnum faciet homo, si
semetipsum offerat Deo, cui ipse se prior obtulit Deus?”

3 ¢ Si scires donum Dei, et quis est qui dicit tibi: Da mihi bibere.”
— Yohn, iv. 10.

4 ¢“ Diliges Dominum Deum tuum.”—A7att. xxii. 57.

5 ¢« Prazbe, fili mi, cor tuum mihi.” —rov. xxiii. 26.

6 ' Diliges Dominum Deum tuum ex toto corde tuo.”
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he has given us all his blood, his whole life, his whole
self, in order that we may give our entire selves to him,
and be wholly his. And let us understand that then we
shall give our whole heart to God when we shall give
him our will entirely, not wishing anything hencefor-
ward but what God wishes,—and he certainly only
wishes our welfare and our happiness : Zv this end Christ
died and rose again, that he might be the Lord both of the dead
and of the living. Therefore whether we live or whether we
die, we are the Lord’s.' Jesus was pleased to die for us;
more than this he could not have done to win all our
love, and to be the sole Lord of our heart: so that from
this day forward we are bound to make known to heaven
and to earth, in life and in death, that we are no longer
our own, but that we belong solely and entirely to God.

Oh, how God longs to see, and how dearly he loves a
heart that is wholly his! Oh, what delicate and loving
caresses does God show, what good things, what de-
lights, what glory does God prepare in Paradise for a
heart that is wholly his!

The Venerable Father John Leonard of Lettera, a
Dominican, one day beheld Jesus Christ under the ap-
pearance of a hunter, and traversing the forest of this
earth with an arrow in his hand. The servant of God
asked him what he was thus engaged about. Jesus an-
swered that he was hunting after hearts. Who knows, I
say, whether in this Novena the Infant Redeemer will
have the success to hit and to make a prize of some
hearts which he has been hunting after for a long time,
and hitherto has been unable to wound and to capture!

Devout souls, if Jesus gain us, we shall also gain
Jesus. The advantage of such an exchange is all onour
side. * Teresa” (said the Lord one day to this saint),

1 ¢ In hoc enim Christus mortuus est et resurrexit, ut et mortuorum

et vivorum dominetur.—Sive ergo vivimus, sive morimur, Domini
sumus.”—ZXom. Xiv. 8.
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“up to this time you have not been all mine; now that
you are all mine, be assured that I am all yours.,” St.
Augustine calls love “ a bond which binds the lover with
the loved one.”' God has every wish to clasp us and
unite us to himself ; but it is also necessary for us to
strive and unite ourselves to God. If we wish God to
give himself entirely to us, it is likewise necessary for us
to give ourselves entirely to him.

Apfections and Prayers.

Oh! happy me, if, from this day forward, I shall be able
always to say with the sacred spouse, My Beloved to me and I
to Him.* My God, my Beloved has given himself all to me; it
is but reasonable for me to give myself all to my God, and to
say, What have I in heaven ? and besides Thee what do I desire
upon earth 2°

Oh, my beloved Infant, my dear Redeemer, since Thou hast
come down from heaven to give Thyself to me, what else shall
I go about seeking in heaven or on earth besides Thee, who art
my sovereign Good, my only treasure, the Paradise of souls?
Be Thou, then, the sole Lord of my heart, do thou possess it
wholly. May my heart obey Thee alone, and seek to please
Thee alone! May my soul love Thee alone, and mayest Thou
alone be its portion! Let others strive after and enjoy (if en-
joyment can ever be found out of Thee) the goods and fortunes
of this world ; Thee alone do I desire, who art my fortune, my
riches, my peace, my hope in this life and in eternity. Behold,
then, my heart; I give it wholly to Thee; it is no longer mine
own, but Thine. In the same manner as at Thy entrance into
the world Thou didst offer to the Eternal Father, and present
to him Thine entire will, as David has taught: /» the head of
the book it Is written of Me, that I should do Thy will; O my God,
1 have desived it ;* sodo I on this day offer to Thee, my Saviour,

! ““Vitta copulans amantem et quod amatur.”—2De 77in. 1. 8, c. 10.

? ““Dilectus meus mihi, et ego illi.”—Cant, ii. 16.

# ¢ Quid enim mihi est in ccelo? et a te quid volui super terram?. . .
Deus cordis mei, et pars mea, Deus, in @ternum.”—2Ps. 1xxii. 25.

4 *“Iu capite libri scriptum est de me, ut facerem voluntatem tuam;
Decus meus, volui.”— /7’5, xxxix. 8.
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my entire will. At one time it was rebellious against Thee,and
with it I offended Thee; but for all the wicked consent by which
I have miserably forfeited Thy friendship I am now heartily
sorry, and I consecrate my entire will to Thee. Lord, what wilt
Thou have me to do!* tell me what Thou desirest of me, for Iam
willing to do all.  Dispose of me and of my affairs as Thou wilt,
for I accept of all, and in everything I resign myself to Thee. 1
know well that Thon willest what is best for me, and therefore
I abandon my soul fully into Thy hands: Znto Thy hands I com-
mend my spirit.’  For pity’s sake, help it and preserve it! and
grant that it may be always and entirely Thine own, since Thou
hast redeemed it with the last drop of Thy blood: 7/ou hast
redeemed me, O Lord, the God of truth.?

O happy thou, most holy Virgin Mary ! thou wert wholly and
always God's own,—all fair, all pure, and without spot: 7/ou
art all beautiful, and there is no stain in thee.* Thou alone,
among all souls, wert styled by thy Spouse his dove, his perfect
one: One is My dove, My perfect one® Thou art the garden
closed against every imperfection and fault, and all laden with
the flowers and {ruits of virtue. A, my Queen and my Mother,
thou who art so lovely in the eyes of thy God, take pity on my
soul, which has become so deformed by sin. But if for the past
[ have not belonged to God, now I wish to be his, and his en-
tirely. I wish to spend the remainder of my life solely in lov-
ing my Redeemer, who hast loved me so much; suffice it to
say, who has given his entire self to me. O my hope, procure
me strength to be grateful and faithful to him till death! Amen.
This is my hope, so may it be!

1 ““Domine, quid me vis facere ?"—dAc¢ts, ix. 6.
2 *“In manus tuas commendo spiritum meum.”
3 ¢ Redemisti me, Domine Deus veritatis.”—/Zs. xxx. 6.
4 “Tota pulchra es, Amica mea, et macula non est in te,”—Cant.
iv. 7.
5 *“Una est columba mea, perfecta mea.”—Cant. vi. 8.
7]
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- DISCOURSE VIIL
The Eternal Word from being Happy made Himself Afflicted.

ot erunt oculi tuil videntes Praceptorém tuum.
£t toculi t dentes P 7 ¢

‘ And thy eyes shall see thy teacher.” —/sa. xxx. 20.

St. John says, A/l that is in the world is the concupiscence
of the flesh, and the concupiscence of the eyes, and the pride of
lifer Behold the three sinful loveswhich held dominion
over man after the sin of Adam,—the love of pleasures,
the love of riches, the love of honors, which generate
human pride. The divine Word, to teach us, by his ex-
ample, the mortification of the senses, by which the love
of pleasures is subdued, from being happy became
afflicted ; to teach us detachment from the goods of this
earth, from rich he became poor ; and, finally, to teach
us humility, which overcomes the love of honors, from
being exalted he became humble. We will speak on
these three points during these three last days of the
Novena; to-day let us speak of the first.

Our Redeemer came, then, to teach us the love of the
mortification of the senses more by the example of his
life than by the doctrines which he preached; and, there-
fore, from happy, as he is and had always been from all
eternity, he became afflicted. Let us see it, and let us
ask liglit of Jesus and Mary.

IS

The Apostle, speaking of the divine beatitude, calls
God the only one happy and powerful : ZVe blessed and
only mighty.” And with reason, because all the happiness
which can be enjoyed by us his creatures is nothing

1 ““Omne quod est in mundo, concupiscentia carnis est, et concupis-

centia oculorum, et superbia vite.”—1 Ho/n, ii. 16.
2« Beatus et solus potens.”—1 Z7m. vi. Is.
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more than the smallest participation of the infinite hap-
piness of God. Theblessed in heaven find therein their
happiness; that is, in entering into the immense ocean of
the happiness of God: Euter Thou into the joy of thy Lord.'
This is the paradise which God bestows on the soul at
tlie moment when it enters into possession of his eternal
kingdom.

God, in creating man at the beginning, did not place
him on earth to suffer, but put him into e paradise of
pleasure.”  He put him in a place of delight, in order that
he might pass thence to heaven, where he should enjoy
for all eternity the glory of the blessed. But by sin un-
happy man made himself unworthy of the earthly, and
closed against himself the gates of the heavenly para-
dise, wilfully condemning himself to death and to ever-
lasting misery. But the Son of God, in order to rescue
man from such a state of ruin, what did he do? From
blessed and most happy as he was, he chose to become
afflicted and tormented. Our Redeemer could, indeed,
have rescued us from the hands of our enemies without
suffering. He could have come on earth and continned
in his happiness, leading here below a pleasant life, re-
ceiving the honor justly due to him as King and Lord
of all. It was enough, as far as regarded the redemp-
tion, that he should have offered to God one drop of
blood, one single tear, to redeem the world and an
infinity of worlds : “the least degree of the suffering of
Christ” (says the Angelic Doctor) “ would have sufficed
for redemption, on account of the infinite dignity of his
Person.”® But no: “ Having joy set before Him, He en-
dured the Cross.  He renounced all honors and pleasures

! “Intra in gaudium Domini tui.”—J7a?f. xxv. 2I.

? ““ Posuit eum in paradiso voluptatis.”—Gexn. ii. 15.

3 ““Quelibet passio Christi suffecisset ad redemptionem, propter in-
finitam dignitatem persona.” —Quodlib, 2, a. 2.

4 ““ Proposito sibi gaudio, sustinuit crucem.”—FHeb. xii. 2.
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and made choice on earth of a life all full of toils and
ignominies. Yes, says St. John Chrysostom, any action
whatever of the Incarnate Word sufficed for redemption;
but it did not suffice for the love which he bore to man.
“What was sufficient for redemption was not sufficient
for love.”' And whereas he that loves desires to see
himself loved in return, Jesus Christ, in order to be
loved by man, was pleased to suffer exceedingly, and to
choose for himself a life of continual suffering, to put
man under an obligation of loving him. Our Lord re-
vealed to St. Margaret of Cortona that in his whole life
he never experienced the smallest degree of sensible con-
solation: Great as the sea is Thy destruction” The life of
Jesus Christ was bitter as the sea, which is thoroughly
bitter and salt, and contains not one drop of water that
is sweet. And therefore Isaias justly calls Jesus Christ
aMan of sorrows,” as though lhe had been capable on this
earth of nothing but anguish and sorrows. St. Thomas
says that the Redeemer did not simply take on himself
sorrows, but that “He endured sorrow in its highest
degree;” * whereby he would signify that he chose to be
the most afflicted man that had ever been upon earth,
or should ever be hereafter.

Yes, because this Man was born on purpose to suffer,
therefore he assumed a body particularly adapted for suf-
fering. On entering the womb of Mary, as the Apostle
tells us, he said to his Eternal Father, when he cometh
into the world he saith, Sacrifice and oblation Thou wouldst
not; but a body Thou hast fitted to Me.® My Father, Thou
hast rejected the sacrifices of men, because they were not

“ Quod sufficiebat redemptioni, non sufficiebat amori.”

‘“ Magna est enim velut mare contritio tua.”—Zawz. ii. 13.

* Virum dolorum.”—/Zsa. liii. 3.

¢ Assumpsit dolorem in summo.”

‘* Hostiam et oblationem noluisti, corpus autem aptasti mihi.”—
teb, x. 5.

I N
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able to satisfy Thy divine justice for the offences com-
mitted against Thee : Thou hast given me a body, as I
requested of Thee ; a body delicate, sensitive, and made
purposely for suffering ; I gladly accept of this body, and
I offer it to Thee ; because by enduring in this body all
the pains which will accompauy me through my life, and
shall finally cause my death upon the cross, I purpose to
propitiate Thee towards the human race, and thus to
gain for myself the love of mankind.

And behold him scarcely entered into the world, when
he already begins his sacrifice by beginning to suffer ;
but in a manner far different from that in which men
suffer. Other children, while remaining in the womb of
their mothers, do not suffer, because they are only in their
natural place ; and if they dosufferin someslight degree,
at least they are unconscious of what they feel, since they
are deprived of understanding; but Jesus, while an in-
fant, endures for nine months the darkness of that prison,
endures the pain of not being able to move, and is per-
fectly alive to what he endures. It is for this reason that
Jeremias said, A4 woman shall compass @ man.' He fore-
told that a woman, which was Mary, should bear en-
closed in her womb, not a child indeed, but a man; a
child truly as to age ; buta perfect man as to the use of
reason, since Jesns Christ was full of wisdom from the
first instance in his life : Zn whom are iid all the treasures
of wisdom and knowledge Whence St. Bernard said,
“Jesus was a man while not yet as born, but in wisdom,
not in age.”® And St. Augustine, “ The unspeakably
Wise was in his wisdom a speechless Infant,”*

! ¢ Femina circumdabit virum.”— $er. xxxi. 22.

? ““ In quo sunt omnes thesauri sapientiz et scientiz absconditi.”—
Col. ii. 3.

! ““Vir erat Jesus necdum etiam natus, sed sapientia, non xtate.”—
De Laud, V. M. hom. 2.

i Erat ineffabiliter sapiens, sapienter infans,”—Serm. 187, F. D.
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He comes forth, then, from the prison of his mother’s
womb, but for what ? is it perhaps to enjoy himself? He
comes forth to fresh suffering, for he chooseth to be born
in the depth of winter, in a cavern, where beasts find
stabling, and at the hour of midnight ; and he is born in
such poverty that he has no fire to warm him, nor clothes
enough to screen him from the cold, “A grand pulpit
is that manger,”* says St. Thomas of Villanova, Oh,
how well does Jesus teach us the love of suffering in the
grotto of Bethlehem ! “In the stable” (adds Salmeron)
“all is vile to the sight, unpleasant to the hearing, offen-
sive to the smell, hard and revolting to the touch.”?
Everything in the stable is painful ; everything is painful
to the sight, for one sees nothing but rugged and dark
rocks ; everything is painful to the hearing, for he hears
only the cries of brute beasts; everything is painful to the
smell, from the stench of the litter that is scattered
around ; and everything is painful to the touch, for his
cradle is only a narrow manger, and his bed only a hand-
ful of straw. Look on this Infant God, how he lies
bound up in swaddling-clothes, so that he cannot stir ;
“God endures,” said St. Zeno, “ to be bound in swaddling-
clothes, because he had come to pay the debts of the
whole world.”* And hereupon St. Augustine remarks,
“ O Blessed rags, with which we wipe away the filth of
sins I”*  Observe him how he trembles with cold ; how
he weeps, to let us know that he suffers, and offers to
the Eternal Father those first tears to release us from
that endless wailing which we had deserved ! “ Blessed

! **Magna cathedra, praesepium illud.”—2Z» Nat, D. conc. 1.

¢ ““In praesepe, omnia sunt vilia visui, ingrata auditui, olfactui mo-
lesta, tactui dura et aspera.”— 7, ii. tr. 33.

8 * Patitur Deus se pannis alligari, qui totius mundi debita venerat
soluturus.”—2De¢ Nat. Chr. s. 3.

4 ** O felices panni, quibus peccatorum sordes extersimus!”—.J, 119,

E. B. app.
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tears,” says St. Thomas of Villanova, “ which blot out
our iniquities?”' O tears for us most blessed, since
they obtain for us the pardon of our sins!

Aud thus did the life of Jesus Christ continue always
in affliction and sorrow. But a short time after he was
born he was obliged to fly as an exile, and wander into
Egypt to escape out of the hands of Herod. Then, in
that barbarous country he passed many years of his
childhood poor and unknown. Nor was the life which
he led on his return from Egypt, dwelling at Nazareth,
very different up to the time when he received death
from the hands of the executioner on the cross in a sea
of sorrows and infamy.
= But, besides, we must also well understand here that
the pains which Jesus Christ endured in his Passion, the
scourging, the crowning with thorns, the crucifixion, his
agony, death, and all the other torments, and ignominies
which he suffered at the end of his life, he also suffered
at the beginning ; because from the beginning he had
always before his eyes the sad scene of all the torments
which he would have to suffer when about to leave this
earth, as he predicted by the mouth of David : A7y sorrew
is continually before me.” We hide from the sick man the
knife or the fire with which he is to be cut or cauterized
in order to regain his health ; but Jesus would not have
the instruments of his Passion, by which lie was to lose
his life, that he might gain for us eternal life, hidden
from his sight ; he desired always to have before hiseyes
the scourge, the thorns, the nails, the cross, which were
to drain all the blood from his veins, till he died of pure
grief, deprived of all consolation.

One day Jesus Christ appeared to Sister Magdalene
Orsini, who had been suffering a heavy affliction fora long

1 ¢ Felices lacrymz, quibus nostra abluuntur crimina.”—/7z Nat. D.
cone. 1.
2 ¢ Dolor meus in conspectu meo semper.”’—Ps. xxxvii. 18,
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time, under the form of a crucifix, to comfort her by the
remembrance of his Passion, and to animate her to bear
her cross with patience. She said to him : “ But Thou,
my Lord, wast only three hours on the cross, while I have
suffered this pain for many years.” Then our Lord from
the cross replied : “Ignorant creature that Thou art!
from the first moment that I was in the womb of Mary I
suffered all that I had afterwards to suffer in my death.”
“ Christ,” says Novarinus, “even in the womb of his
mother, had the impression of the cross on his mind ; so
that no sooner was he born than he might be said to have
the principality on his shoulders.”* So, then, My Re-
deemer, throughout Thy whole life I shall find Thee no-
where but on the cross : “ Lord, I find Thee nowhere but
on the cross,” said Dragone Ostiense. Yes, for the cross
on which Jesus Christ died was ever in his mind to tor-
ment him. Even whilst sleeping, says Bellarmine, the
sight of the cross was present to the heart of Jesus:
“Christ had his cross always before his eyes. When he
slept, his heart watched ; nor was it ever free from the
sight of the cross.”

But it was not so much the sorrows of his Passion
which saddened and embittered the life of our Redeemer,
as the sight of all the sins which men would commit
after hisdeath. These were the cruel executioners which
made him live in continual agony, oppressed by such an
overwhelming grief that pain alone would have been
enough to make him die of pure sorrow. Father Lessius
says that the sight alone of the ingratitude of mankind
would have been sufficient to make Jesus Christ die of
grief a thousand times,

The scourges, the cross, death itself, were not hateful
objects to him, but most dear, chosen, and desired by

! ““Christus crucem etiam in ventre Matris menti impressam habuit,

adeo ut vix natus principatum super humerum (/sa. ix. 6) habere
dicatur.”—Umb. Virg. c. 11, exc, 38.
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himself. He had offered himself spontaneously to suffer
them: He was offered because it was His own will.* He
did not give his life against his will, but by his own elec-
tion, as he tells us by St. John: 7 lay down My life for
My sheep.” This was indeed the chief desire of his whole
life, that the time of his Passion should arrive, that the
redemption of mankind might be completed; for this
reason he said on the night preceding his death: Witk
desire 1 have desired to eat this pasch with you before [
suffer.*  And before this time arrived he seemed to con-
sole himself by saying, / Zave a baptism, wherewith I am
to be baptized; and how am [ straitened until it be accom-
plished!* 1 must be baptized with the baptism of my
own blood ; not indeed to wash my own soul, but those
of my sheep, from the stains of their sin; and how ar-
dently do I desire the arrival of the hour when I shall be
bleeding and dead on the cross! St. Ambrose says that
the Redeemer was not afflicted by the fear of death, but
by the delay of our redemption: “Not from the fear of
his death, but from the delay of our redemption.” *

In a sermon on the Passion, St. Zeno describes Jesus
Christ choosing for himself the trade of a carpenter in
this world; for as such was he known and called: Zs not
this the carpenter, and the son of a carpenter?° Because
carpenters are always handling wood and nails, it would
seem that Jesus exercising this trade took pleasure in such
things, seeing that they represented to him better than
anything else the nails and the cross by which he willed

! ““Oblatus est, quiaipse voluit.” —7Zsa. liii. 7.

¥ *“ Animam meam pono pro ovibus meis.”— Hokzn, x. 15.

3 ¢ Desiderio desideravi hoc Pascha manducare vobiscum.”—Zu/ke,
xxii. I5.

4 ‘¢ Baptismo autem habeo baptizari; et quomodo coarctor usque
dum perficiatur!”—_Zuke, xii. 50

8 *“Non ex metu mortis su®, sed ex mora nostra redemptionis.”—
In Luc. xii.

¢ * Nonne hic est faber,—fabri filius 2"—Jark, vi. 3; Malt. xiil. 55.
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to suffer: “ The Son of God took delight in this work, in
which the wood and the nails continually reminded him
of the cross that awaited him.”*

Thus (to return to the point) we see it was not so much
the thought of Lis Passion that afflicted the heart of our
Redeemer, as the ingratitude with which mankind would
repay his love. It was this ingratitude which made him
weep in the stable of Bethlehem; which caused him to
sweat blood in his deadly agony in the garden of Geth-
semane; which filled him with such sorrow that he says
even that it alone was sufiicient to make him die: My
soul is sorrowful, even {odeat’;” and, finally, this ingratitude
it was which caused him to die in desolation and de-
prived of ail consolation on the cross; for,says F. Suarez,
Jesus Christ wished rather to satisfy for the pain of loss
due to man than for the pain of sense.” Therefore the
pains which our Lord suffered in his soul were much
greater than all those he suffered in his body.

I1.

We then, also, by our sins contributed to make the
whole life of our Saviour embittered and afflicted. But
let us thank his goodness in giving us time to remedy
the evil which has been done.

How, then, are we toremedy it? By bearing patiently
all the crosses which he sends us for our good. And he
himself tells us how we can bear these troubles with pa-
tience: Put me as a seal upon thy heart’ Put upon thy
heart the image of me crucified; which means to say,
consider my example and the pains which I have suffered
for thee, and so shalt thou bear all crosses in peace.

1 ¢ Dei Filius illis delectabatur operibus, quibus lignorum segmentis
et clavis sibi spe futurae crucis imago praformabatur.”

2 ¢ Tristis est anima mea usque ad mortem.”—Ma/t. xxvi. 38.

3 ““ Principalius Christus satisfecit pro pcena damni, quam sensus.”

4 ““ Pone me ut signaculum super cor tvum.”—Cant. viii. 6.
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St. Augustine says that this heavenly physician made
himself weak, that he might heal our weakness by his
own infirmity: “Wondrous medicine ! the physician
deigns to become sick, to heal his patient by his own in-
firmity,” * according to that which Isaias says, By /s

bruises we are heiled.” To healour souls, which are weak-
~ened by sin, this medicine of suffering was the only one
necessary; and Jesus Christ desired to be the first totaste
it, that we who are the true sinners should not refuse to
take it also: “ The physician drinks first, that the sick
man may not hesitate to drink also.”*

Believing this, says St. Epiphanius, as true followers
of Jesus Christ, we ought to thank him when he sends
us crosses: “It is a virtue peculiar to a Christian to give
thanks when in adversity.”* And this is reasonable, be-
cause by sending us crosses he makes us like to himself.
St. John Chrysostom makes an observation which is very
consoling; he says that whenwe thank God for his bene-
fits, we do but give him that which we owe him; but
that when we suffer some pain with patience for his love,
then God in a certain way becomes our debtor: “If you
thank God for good things, you pay a debt; if you thank
him for evil things, you make him your debtor.” ®

If thou wouldst render love to Jesus Christ, says St.
Bernard, learn from him how thou must love him:
“Learn from Christ how to love Christ.”* Be happy

1 «¢ Mirabile genus medicine ! Medicus voluit aegrotare, et agrotos
sua infirmitate sanare.”—Serm. 247, £. B. app.

2 «“Et livore ejus sanati sumus.”—7sa. liii. 5.

s ““ Prior bibit Medicus sanus, ut bibere non dubitaret @grotus.”-
Serm., 88, E. B.

4 ““Christianorum propria virtus est, etiam in adversis, referre gra
tias.”

5 ““In bonis gratias agens, reddidisti debitum; in malis, Deum red-
didisti debitorem.”"—J7» Ps. ix.

6 *“ Disce a Christo, quemadmodum diligas Christum.”—7» Cant. s.
20.
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to suffer something for that God who has suffered so
much for thee. The desire of pleasing Jesus Christ, and
of making known to him the love they bore him, was that
which rendered the saints hungry and thirsty, not for
honors and pleasures, but for sufferings and contempt.
This made the Apostle say, God forbid that I should glory,
save in the cross of our Lord Jesus Christ' Being a happy
companion of his crucified God, he desired noother glory
than that of seeing himself on the cross. This was also
what made St. Teresa say, “ Either to suffer or to die;”*
as if she had said, My Spouse, if it is Thy will to draw
me to Thyself by death, behold I am ready to come, and
I thank Thee for it; butif Thou wilt leave me anylonger
on this earth, I cannot trust myself to remain without
suffering: “Either to suffer or to die.”” It was this that
made St. Mary Magdalene of Pazzi go still farther: “To
suffer, and not to die;” by which she meant, My Jesus, I
desire to be in heaven, that I may love Thee more; but
I desire still more to suffer, that I may repay in part the
love which Thou hast shown towards me by suffering so
much for me. And the Venerable Sister Mary of Jesus
Crucified, a Sicilian nun, was so enamoured of suffer-
ings that she went so far as to say, *“ Truly Paradise is
beautiful; but one thing is wanting, because there there
is no suffering.” For the same reason also St. John
of the Cross, when Jesus appeared to him with his cross
on his shoulders, and said to him, John, ask what thou
wilt of me, would ask for nothing but sufferings and
~ontempt: ‘“Lord, that I may suffer and be despised for
Thy sake.”

If, then, we have not the strength to desire and seek for
sufferings, let us at least try to accept with patience
those tribulations which God sends us for our good:

1 ¢ Mihi autem absit gloriari, nisi in cruce Domini nostri Jesu
Christi.”—Gal. vi. 14.
? ““Domine ! pati et contemni pro te,”
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“ Where there is patience, there is God,” ' says Tertul-
lian. Where is God ? Give me a soul that suffers with
resignation, there assuredly is God: 7%e Lordis nigh unto
them that are of a contrite heart” The Lord takes delight
in being near to those that are in affliction. But what
kind of afflicted people ? it must be those who suffer in
peace, and are resigned to the divine will. To such as
these God gives true peace, which consists, as St. Leo
says, in uniting our will to the will of God: “ True
Christian peace consists in not being separated from the
will of God.” * St. Bonaventure tells us that the divine
will is like honey, which makes even bitter things sweet
and pleasant. The reason is this, that he who obtains
all that he wishes has nothing left to desire: “ Blessed is
he who has everything he desires,”* says St. Augustine.
Therefore he who wills nothing but what God wills is
always happy; for, as everything happens by the will of
God, the soul has always that which it wills.

And when God sends us crosses, not only let us be
resigned, but let us also thank him, since it is a sign that
he means to pardon our sins, and save us from hell,
which we have deserved. He who has offended God
must be punished; and therefore we ought always to
beg of him to chastise us in this world, and not in the
next. That sinner is to be pitied who does not receive
his chastisement in this life, but, on the contrary, is pros-
perous. May God preserve us from that mercy of which
Isaias speaks: ZLet us have pity on the wicked.” “1do not
want this mercy,” says St. Bernard; “such pity is worse

! ¢ Ubi Deus, ibidem et patientia.”—2D¢ Patient.

? *“ Juxta est Dominus iis qui tribulato sunt corde.”— 7. xxxiii. 19.

s ‘“Christiano vera pax est a Dei voluntate non dividi.”—/» Nat.
D. s. q.

4 ‘“ Beatus est, qui habet omnia que vult, et nihil vult male.”—2De
Z7rin. 1. 13, c. 5.

5 *“ Misereamur impio 1”—/sa. xxvi. 10.
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than any anger.”' The prayer of the saint was, Lord, I
desire not this mercy; for it is more terrible than any
chastisement. When God does not punish a sinner in
this life, it is a sign that he waits to punish him in eter-
nity, where the punishment will have no end. St. Lau-
rence Justinian says:

“From the price thy Redeemer had to pay, learn the
value of his gifts and the gravity of thy sin.”* When we
see a God dead on the cross, we ought to consider the
great gift which he has made us in giving us his blood
to redeem us from hell, and at the same time to under-
stand the malice of sin, which made the death of a God
necessary to obtain pardon for us: “Nothing,” says
Dragone, “frightens me away from sin sostrongly as the
sight of Thy Son suffering so exceedingly cruel a death
as its penalty.” * O eternal God ! nothing terrifies me
more than to see Thy Son punished by so cruel a death
on account of sin.

Let us therefore be comforted, when we see ourselves
afflicted by God for our sins inthis world; for it isa sign
that he will show mercy to us in the next. The thought
alone of having displeased so good a God, if we love him,
ought to be of more consolation to us when we see our-
selves chastised and afflicted, than if we were prosper-
ous, and filled with the consolations of this world. St.
John Chrysostom says, “If a man loves God, he will
have more consolation in being punished for having of-
fended so merciful a Lord than if he were to escape un-
punished.”* Any one who loves another (continues the

! ““ Misericordiam hanc nolo; super omnem iram miseratio ista.”—
In Cant. s. 42.

? ** De pretio erogato, Redemptoris tui agnosce munus tuxque pre-
varicationis pondus.”

¥ ““Nibil ita me deterret, sicut videre Filium tuum propter peccatum
crudelissima morte mulctatum.”

4+ ** Major consolatio erit ei qui punitur, si amet Dominum, post-
quam exacerbavit tam misericordem, quam ei qui non punitur,”
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saint) is more punished in thinking that he has grieved
the person whom he loves than at the punishment he re-
ceives for his crime.

Let us, then, be consoled when we are suffering; and
if these reflections are not sufficient to console us, let us
go to Jesus Christ, and he will console us, as he has
promised to all: Come to Me, all you that labor and are bur-
dened, and I will refresk you.! When we have recourse to
our Lord, he will either deliver us from our affliction, or
will give us strength to bear it patiently. And this is a
greater grace than the former; because the tribulations
which we bear with resignation, not only enable us to
satisfy in this life for our debts, but also merit for us
greater glory eternally in Paradise.

Let us also, when we are afflicted and in sorrow, go
and seek Mary, who is called the Mother of mercy, the
cause of our joy, the comfort of the afflicted. ILet us go
to this good Lady, who, as Lanspergius says, never lets
any one depart from her unconsoled and in sadness:
“ She holds the bosom of her compassion open to all;
she permits no one to depart from her in sorrow.” * St.
Bonaventure says that it is her office to compassionate
those who are in trouble: “To thee is the office of mercy
committed.”* Whence Richard of St. Laurence subjoins
that he who invokes her will always find her ready to
assist him.* “And who has ever sought thy aid in vain?
Who, O blessed one, ever asked thy assistance and was
neglected ?”

! ““Venite ad me omnes, qui laboratis et onerati estis, et ego refi-
ciam vos."—AMaz¢. xi. 28.

2 “ Omnibus pietatis sinum apertum tenet, neminem a se redire
tristem sinit.” —A4/og. 1. 1, can. 12,

3 «“Tibi miserendi est officium commissum.”—St/m. div. am. p. 3,
C. I19.

4 *“ Inveniet semper paratam auxiliari.”—2De Laud. B. M. 1. 2, p. 1.

5 “Quis, O Domina ! tuam rogavit opem,et fuit unquam derelictus 2"
—Vit, S, Theoph. ap. Sur. 4 febr,



112 Discourses for the Novena of Christmas.

Affections and Prayers.

St. Mary Magdalene of Pazzi ordered two nuns, over whom
she was Superior, to remain at the feet of the Holy Infant dur-
ing the time of the Nativity, and tliere to imitate the service
done to him by the animals in the stable; that is, that they
should cherish the poor shivering Infant by the warmth of their
praises, their thanksgivings and sighs of love which they were
to pour out from their burning hearts. O my dear Redeemer,
would that I also could fulfil that office! Yes, I praise Thee,
my Jesus, I praise Thine infinite mercy, I praise Thine infinite
charity, which makes Thee glorious both in heaven and earth;
and I unite my voice to that of the Angel: Glory to God in the
highest.' 1 thank Thee in the name of all mankind; but I
thank Thee especially for myself, a miserable sinner. What
would have become of me, what hope could I have of pardon
and salvation, if Thou, my Saviour, hadst not come down from
heaven to save me ? [ praise Thee, then, I thank Thee, and [
love Thee. I love Thee above all things, I love Thee more
than myself, I love Thee with all my soul, and I give myself all
to Thee. Receive, O Sacred Infant, these acts of love ; if they
are but cold, because coming from a frozen heart, do Thou in-
flame this poor heart of mine; a heart that has offended Thee,
but is now penitent. Yes, my Lord, I repent above all things
for having despised Thee who hast loved me so much. Now I
desire nothing but to love Thee; and this only do I beg of
Thee : give me Thy love, and do with me what Thou wilt. I
was once a slave of hell; but now that I am free from those
unhappy chains, I consecrate myself entirely to Thee; I give
Thee my body, my goods, my life, my soul, my will, and my
whole liberty. I desire no longer to belong to myself, but only
to Thee, my only good. Ah, bind my heart to Thy feet, that it
may no more stray from Thee. O most holy Mary! obtain for
me the grace of living always bound to thy Son by the blessed
chains of love. Tell him to accept me as the slave of his love.
He grants all that you ask. Pray to him, pray to him, for me.
This is my hope.

1 < Gloria in altissimis Deo I"—ZLu/ke, ii. 14.

\
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DISCOURSE VIIIL
The Eternal Word from being Rich made Himself Poor.

Excutere de pulvere, consurge, sede, ferusalem.

‘¢ Shake thyself from the dust ; arise, sit up, O Jerusalem.”—7s. lii. 2.,

Arise, Christian soul, says the Prophet, shake off the
dust of earthly affections: Shake thyself from the dust;'
arise;* arise from the mire in which thou art lying in
misery, and sit up: Siz wp, O Jerusalem,’ sit as a queen.
and rule over those passions which would deprive thee
of eternal glory, and which expose thee to the danger of
everlasting destruction.

But to attain this, what must the soul do? It must
study and consider well the life of Jesus Christ, who,
from being rich, as possessing all the riches of heaven
and earth, made himself poor, despising all the goods of
the world. It is impossible for any one to think of Jesus
having become poor for his sake, and not at the same
time to be moved to despise all for the love of him. Let
us so consider him, and for this let us implore Jesus and
Mary to enlighten us.

1.

Everything that is in heaven and on earth is God’s.
The world is mine, and the fulness thereof.! But even this
is little; heaven and earth are but the least portion of
the riches of God. The riches of God are infinite, and
can never fail, because his riches do not depend on
others, but he, who is the Infinite Good, possesses them
himself. Therefore it was that David said: Zhou art my

1 ¢ Excutere de pulvere.”

? ¢“ Consurge.”

3 «“Sede, Jerusalem.”

4 ¢ Meus est enim orbis terrz, et plenitudo ejus.”—Ps. xlix. 12,

8
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God, for Thou hast no need of my goods.," Now this God,
who is so rich, made himself poor by becoming man,
that he might thereby make us poor sinners rich: Being
rich, He became poor for your sakes; that through his poverty
you might be rich.?

What! a God become poor? And why? Let us
understand the reason. The riches of this world can be
nothing but dust and mire; but it is mire that so com-
pletely blinds men that they can no longer see which
are the true riches. Before the coming of Jesus Christ,
the world was full of darkness, because it was full of sin:
All flesh had corrupted its way upon the earth.’ Mankind
had corrupted the law and reason, so that, living like
brutes, intent only on acquiring the riches and pleasures
of this world, they cared no more for the riches of eter-
nity. But the divine mercy ordained that the very Son
of God himself should come down to enlighten these
blind creatures: 7o them that dwelt in the region of the
shadow of death light is risen.

Jesus was called the Light of the Gentiles: A4 ZLight for
the revelation of the Gentiles.® The light shineth in dark-
ness.® Thus did the Lord from the first promise to be
himself our Master, and a Master who should be seen
by us; who should teach us the way of salvation, which
consists in the practice of all the virtues, and especially
that of holy poverty: And thy eyes shall sce thy Teacker.

! ““Deus meus es tu, quoniam bonorum meorum non eges."—2s.
XV. 2.

? ¢ Egenus factus est, cum csset dives, ut illius inopia vos divites
essetis.”—2 Cor. viii. g.

3 ““Omnis quippe caro corruperat viam suam.”—Gezn. vi. 12.

4 ¢ Habitantibus in regione umbra mortis, lux orta est eis.”—
Isa. ix. 2.

5 ““ Lumen ad revelationem gentium.”"—Zx/e, ii. 32.

6 ¢ Lux in tenebris lucet, . . . quea illuminat omnem hominem.”—
Jokn, i. 5.

7 ¢“Et erunt ocu'i tui videntes Praceptorem tuum.”—/sa. XXX. 20.
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Moreover, this Master was not only to teach us by his
words; but still more by the example of his life.

St. Bernard says that poverty was not to be found in
heaven, it existed only on earth; but that man, not know-
ing its value, did not seek after it. Therefore the Son
of God came down from heaven to this earth, and chose
it for his companion throughout his whole life, that by
his example he might also render it precious and desira-
ble to us: “Poverty was not found in heaven, but she
was well known on earth, and men knew not her excel-
lence. So thie Sou of God loved her, and came down
from heaven to take her to himself, that we might learn
tovalue her when we see how he regards her.”' And be-
hold our Redeemer as an Infant, who at the very begin-
ning of his life made himsélf a teacher of poverty in the
cave of Bethlehem; which is expressly called by the same
St. Bernard, “the School of Christ,”* and by St. Augus-
tine “the Grotto of Doctrine.” *

For this end was it decreed by God that the edict of
Cesar should come forth; namely, that his Son should
not only be born poor, but the poorest of men, causing
him to be born away from his own house, in a cave
which was. inhabited only by animals. Other poor peo-
ple, who are born in their own houses, have certainly
more comforts in the way of clothes, of fire, and the as-
sistance of persors who lend their aid, even if it is out
of compassion. What son of a poor person was ever
born in a stable? In a stable only beasis are born. St.
Luke relates how it happened. The time being come
that Mary was to be delivered, Joseph goes to seek

! ¢ Paupertas non inveniebatur in ceelis ; porro in terris abundabat,
et nesciebat homo pretium ejus. Hanc itaque Dei Filius concupis-
cens descendit, ut eam eligat sibi, et nobis sua astimatione faciat
pretiosam.”—/n Vig. Nat. s. 1.

? «“Schola Christi.”

3 ¢“ Spelunca magistra.”
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some lodging for her in Bethlehem. He goes about and
inquires at every house, and he finds none. He tries to
find one in an inn, but neither there does he find any:
There was no room for them in the inn.'  So that Mary was
obliged to take shelter and bring forth her Son in that
cave where, notwithstanding all the concourse of people,
there was no one; there were only two animals. When the
sons of princes are born, they have warm rooms prepared
for them, adorned with hangings, silver cradles, the finest
clothes, and they are waited on by the highest nobles
and ladies of thekingdom. The King of heaven, instead
of a warm and beautiful room, has nothing but a cold
grotto, whose only ornament is the grass that grows
there; instead of a bed of feathers, he has nothing but a
little hard sharp straw; instead of fine garments, he
has but a few poor rough cold and damp rags: “The
Creator of Angels” (writes St. Peter Damian) “is not
said to have been clad in purple, but to have been
wrapped in rags. Let worldly pride blush at the re-
splendent humility of the Saviour.”* Instead of a fire,
and of the attendance of great people, he has but the warm
breath and the company of two animals; finally, in place
of the silver cradle, he must lie in a vile manger. What
is this, said St. Gregory of Nyssa, the King of kings,
who fills heaven and earth with his presence, finds no
better place to be born in than a stable for beasts?
“He who encompasses all things in his embrace is laid
in the manger of brute cattle.”” Yes, for this King of
kings for our sake wished to be poor, and the poorest of
all. Even the children of the poor have milk enough

1 ¢ Non erat eis locus in diversorio.”—Zu/e, ii. 7.

? ¢““Conditor Angelorum, non ostro obsitus, sed vilibus legitur pan-
niculis obvolutus: erubescat terrcna superbia, ubi coruscat humilitas
Redemptoris !"—De Vest. eccl. c. 2.

3 ““Qui complexu suo ambit omnia, in brutorum prasepe reclina-
ur !”—2D¢ Beatit. or. 1.
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provided for them, but Jesus Christ wished to be poor
even in this; for the milk of Mary was miraculous, and
she received it not naturally, but from heaven, as the
holy Church teaches us: “The Virgin gave him milk
from a breast filled from heaven.”' And God, in order
to comply with the desire of his Son, who wished to be
poor in everything, did not provide Mary with milk in
abundance, but only with as much as would barely suf-
fice to sustain the life of his Son; whence the same holy
Church says: “ He was was fed on a little milk.” ?

And Jesus Christ, as he was born poor, so did he also
continue in poverty all his life. Not only was he poor, but
a beggar; for the word ¢genus, used by St. Paul, signifies
in the Greek text a beggar; so that Cornelius 4 Lapide
says, “It is evident that Christ was not only poor, but
also a beggar.”’ Our Redeemer, after being born in
such poverty, was obliged to fly from his own country
into Egypt. In this journey, St. Bonaventure goes on
to consider and compassionate the poverty of Mary and
Joseph, who, travelling like poor people on so long a
journey, and carrying the Holy Infant, must have suf-
fered very much on account of their poverty: “ What did
they do for food?” (says the saint). “ Where did they re-
pose at night? how were they lodged?’* What could
they have had to eat except a little hard bread? Where
could they have slept at night, in that desert, if not on
the ground, in the open air, or under some tree? Who
that met these three great pilgrims on their way would
ever have taken them for anything else than three poor
beggars?

! *Virgo lactabat ubere de ccelo pleno.”—7u Cire. resp. 8.

? *“ Lacte modico pastus est.”—/n Nativ. ad L.

8 «*Patet Christum, non tantum pauperem fuisse, sed et vere
mendicum,”

4 ““Quomodo faciebant de victu? ubi nocte quiescebant? quomodo
hospitabantur ?"—AMed. vit. Chr. c. 12.
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They arrive in Egypt; and any one may imagine how
great must have been the poverty which for seven years
they had to endure, being as they were without relatives
and without friends. St. Basil says that they had scarce-
ly enough to subsist on, procuring their food by the
work of their hands: “ They worked hard, in the sweat
of their brow, to gain for themselves by such means the
necessaries of life.”' Ludolph of Saxony tells us that
sometimes the Infant Jesus, constrained by hunger, went
to ask Mary for a little bread, and that Mary sent him
away, saying that there was not any: “ Sometimes the
Son asked for bread to satisfy his hunger, but the Mother
had it not to give.”*

From Egypt they returned into Palestine to live again
in Nazareth, and there Jesus continues his life of pov-
erty. Here the house is poor and the furniture is poor:
“ A poor cottage scantily furnished; such was the dwell-
ing which the Creator of the world chose for himself,”
says St. Cyprian.” In this cottage he lives as a poor
man, gaining his livelihood by the sweat of his brow, in
the same manner that all workmen and their children
do; so that he was called and was believed by the Jews
to be a simple workman: “Is not this the carpenter?
Is not this the carpenter’s son!"*

Finally, then, the Redeemer comes forth to preach,
and in these three last years of his life he changes not
his tortune or his condition; but he lives in even greater
poverty than before, living on alms. Therefore he said
to a certain man, who wished to follow him, in order to

! ¢“Sudores frequentabant, necessaria vitz inde sibi quarentes.’
—Const. mon. c. 5.

? ¢ Aliquando Filius, famem patiens, panem petiit, nec unde darcs’
Mater habuit.”"— Vit. Chr. p. 1, c. 13.

3 ““Domus paupercula, supellex exigua: tale elegit Fatricator
wmundi hospitium.”—_Z7b. de Nativ.

4 ‘“Nonne hic est faber, —fabri filius " —.Wark, vi. 3; Matt. xiii. 55
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lead an easier life: 7%e jfoxes have holes, and the birds of
the air nests; but the Son of Man hath not where to lay His
head.! He meant to say: Man, if thou hopest to better
thy condition by becoming my follower, thou dost err,
for I came on earth to teach poverty; and therefore have
I made myself poorer than the foxes or the birds of the
air, which have their holes and their nests; while I have
not even a foot of ground belonging to me on this earth,
where I may rest my head; and so would I have all my
disciples to be: “Dost thou hope” (is the comment of
Cornelius a Lapide on this text) ‘‘that in following me
thou wilt increase thy riches? Thou art in error, for I,
as the master of perfection, am poor, and such I wish
my disciples to be.”? For it follows, says St. Jerome,
that “the servant of Christ has nothing but Christ.””*
The true servants of Christ neither have, nor desire to
have, anything but Christ. Ina word, Christ lived poor,
and he at last died poor; for St. Joseph of Arimathez
was obliged to give him a burial-place; and others, out
of charity, provided the sheet in which to wrap his dead
body.

1I.

Cardinal Hugo, meditating on the poverty, the con-
tempt, and the pains to which it pleased our Redeemer
to submit, says, ‘“ He made himself, as it were, a fool,
and condescended to our miseries.”* God seems to have
gone on to madness in his love for men, being willing tc
embrace so many miseries to obtain for them the riches
of divine grace and eternal glory. And whoever says

! ““Vulpes foveas habent, et volucres coeli nidos; Filius autem hom-
inis non habet ubi caput reclinet.”—A7att. viii. 20.

? ¢“Speras te in mei sequela posse rem tuam augere; sed erras: quia

ego, velut perfectionis Magister, pauper sum, talesque volo esse
meos discipulos.”

* “‘Servus Christi nihil prater Christum habet.”—Zp. ad Heliod.
* ** Quasi insanus factus, ad miserias nostras descendit.”
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the same author, would have believed, if Christ had not
done it, that while he was the master of all riches, he
would have made himself so poor! that being Lord of
all, he should have become a servant! that being the
King of heaven, he should have chosen to be so de-
spised ! that being blessed, he should choose so many
sufferings ! *“Who could believe that the possessor of
all things would condescend to poverty,—the Lord to
slavery, the King to ignominy, the ever-blessed to suffer-
ing I”*

There are, it is true, many princes in this world who
delight in employing their riches for the relief of the
poor ; but where shall we find a king who, to alleviate
the poverty of the poor, has made himself poor like
them, as Jesus Christdid? It is related as a prodigious
example of charity that the holy King Edward, seeing
a beggar on the road, who was unable to move, and was
there remaining utterly abandoned, took him up on his
shoulders with great. tenderness,and carried him to the
church. Yes, this was so great an act of charity that all
the people were astonished at it; but Edward did not
for this cease to be king, and he remained as rich as he
was before. But the Son of God, the King of heaven
and earth, to save the lost sheep, which was man, not
only descended from heaven to seek him, not only put
him on his shoulders, but laid aside his own majesty,
his riches, and honors ; he made himself poor, even the
poorest among men: “He hid his purple under miser-
able garments,” says St. Peter Damian;® he hid the
purple, that is, the divine Majesty, beneath the clothes
of a wretched carpenter’s boy: “ He who enriches
others” (says St. Gregory Nazianzen) “ has no riches him-

! ¢ Quis crederet divitern ad paupertatem descendere, dominum ad
servitutem, regem ad ignominiam, deliciosum ad austeritatem ?”

? ¢ Abscondit purpuram sub miserie vestirientis.”'—Serm. in Nat.
Salo.
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self ; he undergoes the poverty of my carnal nature,
that I may obtain the wealth of hisdivine nature.”' He
who provides riches for the rich chose himself to be
poor, that he might merit for us, not indeed earthly,
miserable, and perishable riches, but divine riches, which
are infinite and eternal, thus endeavoring by his example
to detach us from the affection of all earthly things,
which brings us often into great danger of everlasting
destruction. It is mentioned in the life of St. John
Francis Regis, that his ordinary meditation was on the
poverty of Jesus Christ.

Albertus Magnus tells us that Jesus Christ chose to be
born in a stable, open to the public road, for two reasons:
one, that we might understand more fully that we are
all pilgrims in this world, and that we are only here in
passing. “Thou art a stranger, look and pass by,”?
says St. Augustine. Any one who is lodging in a tem-
porary place would not certainly bestow any affection on
it, thinking that in a short time he will have to leave
it. Oh! if men would always remember that they are
but travellers in this world, and on their way to eternity,
who would be found to attach himself to earthly riches,
and, so doing, to run the risk of losing the riches of
cternity? The other reason was, says Albertus Mag-
nus, “to teach us todespise the world ;”*® that by this
‘example we might learn to despise the world, whose
riches cannot satisfy our hearts. The world teaches its
followers that happiness consists in the possession of
riches, pleasures, and honors; but this deceitful world
was condemned by the Son of God when he became
man. Now is the judgment of the world.* And this con-

! ““Qui alios ditat, paupertate afficitur; carnis mez paupertatem
subit, ut ego divinitatis opes consequar.”"—7u Pasch. or. 2.
? ““Hospes es, vides, et transis.”
3 ¢ Ut mundum contemnere doceret.”
4 ““Nunc judicium est mundi.”— Jokn, xii. 31.



122 Discourses for the Novena of Christmas.

demnation of the world began (according to St. Anselm
and St. Bernard) in the stable of Bethlehem. Jesus
Christ wished to be born there in poverty, “ that through
his poverty we might become rich;” that frcm his di-
vine example we should pluck out of our hearts all affec-
tion to the things we possess here, and should give it to

virtue and holy love. “Christ,” says Cassian, “ began a
new way; he loved that which the world hated, namely,
poverty.”’

Therefore the saints, after the example of the Saviour,
have always sought to despoil themselves of everything,
and to follow, like poor people, Jesus Christ, who was
himself poor. St. Bernard says, ** The poverty of Christ
is richer than all the treasures of the world.”* The
poverty of Christ brings us greater riches than all
worldly treasures ; becauseit excites us in acquiring the
riches of heaven and in despising those of the world.
Hear what St. Paul said : 7 count all things but as dung,
that 7 may gain Christ.® When compared with the grace
of Jesus Christ, the Apostle esteemed everything else as
dung and filth. Look at St. Benedict, who, in the flower
of his youth, left the riches and comfort of his father’s
house, and went to live in a cave, and received a little
bread as an alms from a monk called Romanus, who
supported him in this way out of charity. See how St.
Francis Borgia abandons all his riches, and goes to live
like a poor man in the Society of Jesus. St. Anthony,
abbot, sells his rich patrimony, distributes it to the
poor, and then goes to dwell in a desert. Behold St.
Francis of Assisi giving back even his shirt to his father,
that he may live as a beggar all his life.

! ““Initiavit Christus viam novam: dilexit, quam mundus odio ha-
buit, paupertatem.”

? *“ Ditior Christi paupertas cunctis thesauris.”—/» I'lg. Nat. s. 4.

3 *“Omnia detrimentum feci et arbitror ut stercora, ut Christum lu-
crifaciam.”—2/%il, iii. 8.



The Eternal Word made Himself Poor. 123

He who covets possessions, said St. Philip Neri, will
never become a saint. And so it is; for the heart that
is full of this world has no room for divine love: *“Dost
thou bringan empty heart?”' This was what the monks
of old chiefly required, in accepting those who came to
join themselves to their company. And when they asked
them, dost thou bring a heart void of all earthly affec-
tion ? they meant to say, If thou dost not do so, thou canst
never belong entirely to God : For where thy treasure is,
there is thy heart also.” The treasure of each one is any-
thing that he loves and prizes. Once, when a certain
rich man died, who was damned, St. Anthony of Padua
published his damnation from the pulpit ; and, as asign
of the truth of what he said, he told the people to go to
the place where he had kept his money, and that they
should find the heart of that wretched man in the midst
of his money. And they did actually go, and they
found his heart still warm in the midst of his money.

God cannot be the treasure of any one who retains
affection for the goods of this life; therefore David
prayed : Create a clean heart in me, O God.* Lozd,cleanse
my hear: from earthly affections, that I may be a le to
say that thou art the God of my heart, and my eternal
riches: Zhe God of my heart, and my portion forever.'
He, then, who really wishes to become a saint must
drive away from his heart everything that is not God.
What are treasures? what possessions? what riches?
what is the use of these goods, if they do not satisfy the
heart, and we must leave them so soon? Lay not up fto

1 ¢« Affersne cor vacuum ?”’

2 « Ubi enim est thesaurus tuus, ibi est et cor tuum.”’—Aas. vi.
21.

3 «“Cor mundum crea in me, Deus.”—2s. I. 12.

4 ““Deus cordis mei, et pars mea, Deus, in aternum.”— s, 1xxii.
26.
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yoursclves treasures on carth, where the rust and moth con-
sume . . ., bui lay up to yourselves treasures in heaven.

O what great happiness is prepared by God in heaven
for those who love him ! O what a treasure is the grace
of God and divine love to those know it! Z%at 7 may
enrich them that love me” God contains in himself and
brings with him riches and the reward : Bekold His re-
ward is wich Him,? says Isaias. It is God alone who is the
reward of the blessed in heaven ; he alene is sufficient to
make them happy : 7 am thy reward exceeding great.*

But he who would love God exceedingly in heaven must
first love him very much on earth. According to the
degree of love which we bear towards God when we
finish the journey of life, will be the degree of love with
which we shall continue to love God for all eternity.
And if we wish to be certain of nevermore being sepa-
rated from our Sovereign Good in this life, let us always
bind ourselves more closely to him by the chains of love,
and say with thesacred spouse : 7 found Him whom my
soul loveth; I held Him; and I will not let Him go.* How
did the spouse hold her beloved? ¢ With the arms of
love,” replies the Abbot William. ¢ Yes,” says St. Am-
brose, “ God is held with the chains of love.” * God al-
lows himself to be bound by us with chains of love.
Happy, then, is the man who can say with St. Paulinus :
“Let the rich enjoy their riches, kings their kingdoms ;

1 ¢“ Nolite thesaurizare vobis thesauros in terra, ubi @rugo et tinea

demolitur . . .; thesaurizate autem vobis thesauros in ceelo.”—A7att.
vi. 19. .

¢ Mecum sunt divitiz . . . ut ditem diligentes me.”"—Z2Prov.
viii. 18.

3 ““Ecce merces ejus cum eo.”—/sa. Ixii. 11.

4 “Ego . . . merces tua magna nimis.”—Gen. xv. 1.

® ““Inveni quem diligit anima mea; tenui eum, nec dimittam.”—
Cant. iii. 4.
¢ ** Christus tenetur vinculis charitatis.”—2D¢ Virginib. 1. 3.
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but let Christ be my riches and my kingdom.”' And
with St. Ignatius: “Give me only Thy love and Thy
grace, and Iam rich enough.”* Lord, give me Thy
grace and Thy holy love; may I love Thee, and be
loved by Thee ; and I am sufficiently rich : I desire noth-
ing more; nor is there anything else that I could de-
sire. “No one,” says St. Leo, “need fear want who
possesses all things in the Lord.”* Let us also never
fail to have recourse to the divine Mother, and to love
her, after God, above all things; for she herself assures
us (in the words of the Holy Church) that she enriches
with graces all those who love her: “With me are
riches . . . that I may enrich them that love me.”*

Affections and Prayers.

My dear Jesus, inflame me with Thy holy love; since for this
end Thou didst come upon this earth. It is true that I am so
wretched as to have often offended Thee, after the many special
lights and graces which have been bestowed on me; I.am no
longer worthy to be consumed in those blessed flames with
which the saints are inflamed, I ought rather to burn in the fire
of hell ; but now, being free from that prison which I have de-
served, I feel that Thou dost also turn towards me notwith-
standing my ingratitude, and say, 7%owu shalt love the Lord
thy God with all thy heart? 1 thank Thee, my God, that
Thou dost again give me this sweet precept; and as Thou dost
command me to love Thee, I will obey Thee, and will love Thee
with my whole heart. Lord, I have hitherto been ungrateful

1 «¢Sibi habeant divitias suas divites, sibi regna sua reges ; nobis
gloria et possessio et regnum Christus est.”—Zp. ad Aprum.

2« Amorem tui solum cum gratia tua mihi dones, et dives sum
satis.”

3¢ Non pavet indigentia laborare, cui donatum est in Domino
omnia possidere.”—/n Quadr. s. 4.

4 «“ Mecum sunt divitie . . ., ut ditem diligentes me.”"— Prov. viii.
18.

5 Diliges Dominum Deum tuum ex toto corde tuo."—Matt. xxii.
37.
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and blind, because I have not been mindful of the love Thou
hast borne me. But now Thou dost enlighten me again, and
dost make me understand how much Thou hast done for my
sake : now that I think that Thou didst become man for me,
that Thou didst take upon Thee my miseries; now that I see
Thee trembling with cold on the straw, erying and weeping for
me,—O my infant God, how can I live without loving Thee?
Ah, my Love, pardon me for all the displeasure I have caused
Thee. O God, how could I, knowing as I did by faith how
much Thou hast suffered for me, how eould I have offended
Thee so much? But this straw that torments Thee, that vile
manger in which Thou art lying, those tender cries which Thou
dost put forth, those loving tears which Thou dost shed,—these
all make me firmly hope for pardon and grace to love Thee for
the rest of my life. I love Thee, O Incarnate Word; I love
Thee, O Divine Child; and I give myself all to Thee. For the
sake of those pains which Thou didst suffer in the stable of
Bethlehem, accept, O my Jesus ! this miserable sinrer, who de-
sires to love Thee. Help me, give me perseverance; I hope
for all things from Thee. O Mary ! great Mother of this great
Son, and most beloved by him, pray to him for me.

DISCOURSE IX.
The Eternal Word from being High made Himse!f Low.

Discite a me, guia mitis sum et humilis corde.

** Learn of Me, because 1 am meeck and humble of heart.” —S¢, Ma#f. xi. 29.

Pride was the chief cause of the fall of our first pa-
rents, who, not being willing to submit themselves to
the obedience of God, thereby caused their own ruin,
and that of all the human race. But the mercy of God
as aremedy against such destruction, decreed that his
only-begotten Son should humble himself to take upon
himself our flesh ; and by the example of his life chould
induce men to love humility, and to detest pride, which
renders them hateful in the sight of God and man. For
this end is it that St. Bernard now invites us to visit the
cave of Bethlehem, saying, “Let us go even to Bethle-
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hem: there we have what to admire, what to love, and
what to imitate.”"

Yes; in that cave we have first of all cause to wonder.*
What! a God in a stable! a God on straw ! that God
who sits on the highest throne of the majesty of heaven:
Isaw the Lord sitting upon a throne high and elevated,® says
Isaias; and then where do we see him? In a manger,
unknown and abandoned, with none around him save a
few poor shepherds and two animals ! '

“We have what to love;’ we shall easily find onein
whom to place our affection, seeing there a ‘God, who is
the Infinite Good, and who has chosen to debase himself
by appearing to the world as a poor Infant, thereby to
make himself more endearing and pleasing in our eyes.
As St. Bernard says again, * The more degraded he ap-
pears to me, the more dear is he to me.”*

We shall lastly find what to imitate: “ We have what
to imitate.”® We find the Supreme Being, the King of
heaven, become an humble poor little Infant, desirous in
this way, from his very infancy, of teaching us by his
example that which he was afterwards to tell us by word
of mouth: “ He proclaims by his example (says thesame
holy Abbot) what he is afterwards to teach by his
mouth: learn of Me, for I am gentle and humble of
heart.”® Letus ask for light of Jesus and Mary.

!« Habemus quod amemus et admiremur, habemus etiam quod
imitemur.”—De Cire. s. 3.

2 “*Quod admiremur.”

3 ¢ Vidi Dominum sedentem super solium excelsum et elevatum.”
—/Isa. vi. 1. ]

4« Quanto pro me vilior, tanto mihi carior.”—/n Epiph. D. s. 1.

% ¢ Quod imitemur.”

6 «« Clamat exemplo quod postmodum pradicaturus est verbo: Dis-
cite a me, quia mitis sum et humilis corde.”—/n Nat. D. s. i.
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.

Who does not know that God is the first, the highest
in nobility, and the source whence all nobility proceeds ?
He is of an infinite greatness. He is independent; for
he has not received his greatness from any other, but
has always possessed it in himself. He is the Lord of
all, whom all creatures obey: Zle winds and the sea obey
Him." Truly, therefore, does the Apostle say, that to
God alone belong honor and glory: 7o ke only God be
honor and glory” But the Eternal Word, to provide a
remedy for man’s disgrace, which was brought about by
his pride, having made himself an example of poverty
(as we considered in the last discourse), to detach man
from worldly goods, desired also to make himself an ex-
ample of humility, to free him from the vice of pride.

And in doing this, the first and greatest example of
humility which he gave was making himself a man, and
clothing himself with our miseries: /»n Aabit found as a
man. Cassian says that any one who puts on the dress
of another man hides himself under it; in like man-
ner God hid his divine nature under the lowly dress
of human flesh. “He who is clothed is hidden under
his clothes; so the divine nature concealed itself beneath
the clothing of flesh.”* And St. Bernard: “The divine
Majesty became small, in order that it might join itself
to our earthly nature; and that God and clay, majesty
and weakness, the most extreme abasement and the
highest grandeur, might be united in one person.”® A

1 «“Venti et mare obediunt ei.”—A7a#¢. viii. 27.

? ¢ Soli Deo honor et gloria.”—1 77m. i. 17.

3 ¢ Habitu inventus ut homo.”—2P4:/ ii. 7.

4 ¢ Qui vestitur, sub veste absconditur ; sic natura divina sub car-
nis veste delituit.”

5 «“ Contraxit se Majestas, ut seipsam limo nostro conjungeret, et

in persona una unirentur Deus et limus, majestas et infirmitas, tanta
vilitas et sublimitas tanta.” —/n Vig. Nat. s. 3.
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God to unite himself to dust ! greatness to misery ! sub-
limity to wretchedness! But that which must make us
wonder still more is, that not only did God choose to ap-
pear as a creature, but asa sinful creature, putting on
sinful flesh: God sending his own Son in the likeness of sin-
Sul flesh

But the Son of God was not even contented to appear
as a man, and as a sinful man: he desired further to
choose the most lowly and humble life among men; so
that Isaias called him the last, the most humble of men:
Despised and the most abject of men.” Jeremias said that
he should be covered with ignominy: He shall be filled
with reproaches.® And David, that he should be made
the scorn of men, and the outcast of the people: Z%e re-
proach of men, and the outcast of the people.' For such an
end Jesus Christ wished to be born in the most abject
way that could be imagined. What an ignominy for a
man, even thougl he is poor, to be born in a stable!
Who is there that is born in a stable? The poor are
born in their huts, at least on beds of straw; stables are
fit only for beasts and worms; and the Son of God chose
to be born on this earth like a worm: 7Zam a worm, and
no man.’ Yes, says St. Augustine, in such humility did
the King of the universe choose to be born, in order to
show us his majesty and power in his very humility, by
which he could through his example make those men who
are born full of pride love humility: “ Such was the will
of the Most High, who is also so humble, to show forth
his majesty by very humility.” °

! ““Deus Filium suum mittens in similitudinem carnis peccati.”'—
Rom. viii. 3.

? ¢“ Novissimum virorum.”—Zsa. liii. 3.

3 ““Saturabitur opprobriis.”—ZLan. iii. 30.

4 ““Opprobrium hominum et abjectio plebis.”—2Ps. xxi. 7.

¢ Ego autem sum vermis, et non homo.”—/4id.

¢ *“Sic voluit nasci excelsus humilis, ut in ipsa humilitate ostenderet
majestatem.”—2De Syméb. ad cat. 1. 2, c. 5.
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An angel announced to the shepherds the birth of the
Messias; and the signs which he gave them by which
they might find him and recognize him were all signs of
humility. When you shall find a child (said he) in a
stable, wrapped up in rags, and lying in a manger on the
straw, know that it is your Saviour: And this shall be a
sign unto you; you shall find the infant wrapped in swad-
dling-clothes, and laid in a manger.'! In such a state is it
that we find a God who is coming to this earth to de-
stroy pride.

Then the life which Jesus Christ led in Egypt, where
he was in exile, was in conformity with his birth. Dur-
ing the years he remained there, he lived as a stranger,
unknown, and in poverty, in the midst of those barbari-
ans, Who knew him there ? who made any account of
him?

He returned to Judea, and continued to live the same
sort of a life he had led in Egypt. He lived for thirty
years in a shop, supposed by all to be the son of a com-
mon workman, deing the work of a serving-boy, poor, un-
seen, and despised. In that holy family there were no
servants. ‘“ Joseph and Mary,” writes St. Peter Chrysol-
ogus, “have neither servant nor servant-maid: them-
selves are at once master and servant.”* There was but
one servant in that family, and he was the Son of God,
who wished to become the Son of Man, that is, of Mary,
that he might be an humble servant,and obey a man and
a woman as their servant: And He was subject to them.’

After thirty years of hidden life, finally the time came
that our Saviour was to appear in public to preach his
heavenly doctrines, which he had come from heaven to

1 ““Et hoc vobis signum: invenietis infantem pannis involutum, et
positum in prasepio.”—_Zuke, ii. 12.

? “Joseph et Maria non habent famulum, non ancillam; ipsi domin
et famuli.”—Hom. de Nat. Dom.

3 ““ Et erat subditus illis.”—Zu#e, ii. 51.
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teach us; and therefore it was necessary that he should
make himself known as the true Son of God. But, O my
God ! how many were there that acknowledged and
honored him as he deserved? Besides the few disciples
who followed him, all the rest, instead of honoring him,
despised him as a vile man and an impostor. Ah, then was
verified in the fullest manner the prophecy of Simeon:
Tis child is set for asign which shall be contradicted.' Jesus
Christ was contradicted and despised by all: he was de-
spised in his doctrine; for when he declared that he was
the only-begotten Son of God, he was called a blasphe-
mer, and as such was condemned to death; as the wicked
Caiphas said, He hath blasphemed; He is guilty of death.*
He was despised in his wisdom; for he was esteemed a
fool without sense: He is mad: why hear you Him ?° His
morals were reproached as being scandalous,—they
called him a glutton, a drunkard, and the friend of
wicked people: Behold a man that isa glutton, and a
drinker of wine, a friend of publicans and sinners.* He was
accused of being a sorcerer, and of having commerce
with devils: By the prince of the devils He casteth out
devils. He was called a heretic, and one possessed by
the devil: Do we not say well, that Thou art a Samaritan,
and hest @ devil?© A deceiver: For that deceiver said, etc.”
In fine, Jesus Christ was considered by all the people so
wicked a man that there was no need of a tribunal to

! ““Positus est hic . . . in signum cui contradicetur.”—Zu#e, ii.
34

? < Blasphemavit . . . Reus est mortis.”—//a#/. xxvi. 65.

8 *“Insanit; quid eum auditis ?"— Jokn, x. 20.

4 ¢“ Ecce homo devorator et bibens vinum, amicus publicanorum et
peccatorum.”— Luke, vii. 34.

¢ ¢“In principe deemoniorum ejicit demones.”—A7a/t, ix. 34.

® ““Nonne bene dicimus nos, quia Samaritanus es tu et demonium
habes ?"— Jokn, viii. 48.

T ‘*Seductor ille.”—J/azt, xxvii. 63.
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condemn him to be crucified: 7f He werenot a malefactor,
we would not have delivered Him up to thee.'

At last the Saviour came to the end of his life and to
his Passion; and, O God, what contempt and ill-treat-
ment did he not receive in his Passion! He was be-
trayed and sold by one of his own disciples for thirty
pieces of money, a less price than would be given for a
beast. By another disciple he was denied. He was
dragged through the streets of Jerusalem bound like a
thief, abandoned by all, even by his few remaining dis-
ciples. He was treated shamefully as a slave, when he
was scourged. He was struck on the face in public. He
was treated as a fool, when Ilerod had a white garment
put on him, that he might be thought a fonlish person
without any sense: “He despised him as ignorant,”
says St. Bonaventure, “ because he did not answer a
word; as foolish, because He did not defend himself.”*
He was treated as a mock-king, when they put into his
hand a piece of reed instead of a sceptre, a tattered red
garment upon his shoulders instead of the purple, and a
chaplet of thorns on his head for a crown; after thus de-
riding him, they saluted him: Hail, King of the Jews!’
and then they covered him with spitting and blows, and
spitting upon Him;* and they gave Him blows.*

Finally, Jesus Christ willed to die; but by what death?
ly the most ignominious death, which was the death of
the cross: He lumbled Himself, becoming obedient unto

| “Si non esset hic malefactor, non tibi tradidissemus eum.”—
Sokn, xviii. 30.

2 «Sprevitillum . . . tamquam ignorantem, quia verbum non re-
spondit; tamquam stolidum, quia se non defensavit.”—7Zn Zuc.
xxiii.

3 ¢« Ave, Rex Judzorum.”

4 ““Et expuentes in eum.”—/a#t. xxvii. 30.

5 «“Dabant ei alapas.”— Fo/kn, xix. 3.
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death, even to the death of the cross.' Any one who suffered
the death of the cross at that time was considered the
vilest and most wicked of criminals: Cursed is every one
that hangeth on a tree’ Therefore, the names of those
who were crucified were always held as cursed and in-
famous; so that the Apostle wrote: Christ is made a curse
JSor us.® St. Athanasius, commenting on this passage,
says: “ He is called a curse, because he bore the curse
for us.”* Jesus took upon himself this curse, that he
might save us from eternal malediction. But where,
Lord, exclaims St. Thomas of Villanova, where is Thy
beauty, where is Thy majesty in the midst of so much
ignominy ? “Where, O God, is Thy glory, where Thy
majesty ?”° And he answers: *“ Ask not, God has gone
out of Himself.”® And the saint’s meaning was this:
that we should not seek for glory and majesty in Jesus
Christ, since he had come to give us an example of hu-
mility, and manifest the love that he bears towards men;
and that this love had made him, as it were, go out of
himself.

11,

In the fables of the pagans, it is related that the god
Hercules, for the love which he bore to the king Augea,
undertook to tame his horses; and that the god Apollo,
out of love for Admetus, kept his flocks for him. These
are inventions of imagination; but it is of faith that
Jesus Christ, the true Son of God, for the love of men,
humbled himself to be born in a stable, and to lead a

! ““Humiliavit semetipsum, factus obediens usque ad mortem, mor-
tem autem crucis.”—/A%é/. ii. 8.

% ¢“ Maledictus omnis qui pendet in ligno.” —Gal. iii. 13.

3 *¢ Factus pro nobis maledictum.”—74:d.

+ ¢ Dicitur maledictum, quod pro nobis maledictum suscepit.”

5 «“Ubi est, Deus, gloria tua, majestas tua?”’

6 ¢ Noli quearere; extasim passus est Deus.”—Serm. de Transfig.
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contemptible life, and in the end to die by the hands of

.executioners on an infamous gibbet. “O grace! O
cpower of love!” exclaims St. Bernard, “didst Thou,
the Most High, become the lowest of all!”' O the

strength of divine love ! the greatest of all has made
himself the lowest of all! “Who did this?” rejoins St.
Bernard, ¢“it was love, regardless of its dignity.” Love
trinmphs over God.”® Love does not consider dignity,
when there is question of gaining for itself the person it
loves. God, who can never be conquered by any one,
has been conquered by love; for it was that love that
compelled him to make himself man, and to sacrifice
himself for the love of man in an ocean of sorrows and
contempt. “He emptied Himself,” concludes the holy
abbot, ¢ that thou mayest know that it was through love
that the Highest made himself equal to thee.”* The
divine Word, who is majesty itself, humbled himself so
far as to annihilate himself, that mankind might know
how much he loved them.

Yes, says St. Gregory Nazianzen, because in no other
way could he better show forth the divine love than by
abasing himself, and taking upon himself the greatest
misery and ignominy that men even suffer on this earth.
“God could not otherwise declare his love for us than
by descending for our sakes to what was most low.”*
Richard of St. Victor adds that man having had the bold-
ness to offend the majesty of God, in order to expiate his
guilt, the intervention of the most excessive humiliation

140 gratiam, O amoris vim! itane summus omnium imus factus
est omnium !”

2 ¢ Fecit amor, dignitatis nescius.”

3 ““ Triumphat de Deo amor.”

4 ¢ Semetipsum exinanivit, ut scias amoris fuisse, quod altitudo
adeequata est.”—7n Canl. s. 64.

5 « Non aliter Dei amor erga nos d<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>